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James Burton Coffman was a prolific author, preacher, teacher and leader among churches of Christ in the 20th century.

He was born May 24, 1905, in Taylor County to pioneer West Texans "so far out in the country it took two days to go to town and back." He became a Christian in 1923. 

In Texas, Coffman graduated from Abilene High School and enrolled in Abilene Christian College (now University), graduating in 1927 with a B.A. in history and music.

After earning his degree, Coffman served as a high school principal for two years in Callahan County, then taught history and English at Abilene High School.

In 1930, he was offered a position as associate minister and song leader in Wichita Falls, the beginning of his career as a minister. Then, he married Thelma "Sissy" Bradford in 1931. Coffman preached for congregations in Texas; Oklahoma; Washington, D.C.; and New York City. In his lifetime, Coffman received 3 honorary doctorates.

While in Washington, he was offered the opportunity to serve as guest chaplain for the U.S. Armed Forces in Japan and Korea and served 90 days, holding Gospel meetings throughout both countries.

Coffman conducted hundreds of gospel meetings throughout the U.S. and, at one count, baptized more than 3,000 souls.

Retiring in 1971, he returned to Houston. One of his most notable accomplishments was writing a 37-volume commentary of the entire Bible, verse by verse, which was finished in 1992. This commentary is being sold all over the world. Many people consider the Coffman series to be one of the finest modern, conservative commentary sets written.

Coffman's conservative interpretations affirm the inerrancy of the Bible and clearly point readers toward Scripture as the final basis for Christian belief and practice. This series was written with the thorough care of a research scholar, yet it is easy to read. The series includes every book of the Old and New Testaments.

After being married to Sissy for 64 years, she passed away. Coffman then married June Bristow Coffman. James Burton Coffman died on Friday, June 30, 2006, at the age of 101.

01 Chapter 1 

Verse 1
AHAZIAH; KING OF ISRAEL; INQUIRED OF BAAL-ZEBUB
"And Moab rebelled against Israel after the death of Ahab. And Ahaziah fell down through the lattice in his upper chamber that was in Samaria, and was sick: and he sent messengers, and said unto them, Go, inquire of Baal-zebub, the god of Ekron, whether I shall recover of this sickness."
"And Moab rebelled against Israel" (2 Kings 1:1). David had defeated and subjugated the Moabites, putting to death at least two-thirds of their armed services (2 Samuel 8:2); and, of course, they became a part of the great empire of Solomon. From inscriptions upon the Moabite Stone, we learn that Moab rebelled upon the occasion of the division of Solomon's empire and regained their independence for a time, but that they again lost it to Israel during the reign of Omri. Later in 2 Kings 3:4-27 there is a fuller report of this rebellion of Moab, but apparently this brief mention of it occurs here as a preliminary to the explanation of why Ahaziah was unable to suppress the rebellion due to his injury.

The event that precipitated Moab's rebellion was the defeat and death of Ahab in the battle of Ramoth-gilead. "In Oriental empires the death of a brave and energetic king was always the signal for a revolt of the subjected peoples."[1]
"Go, inquire of Baal-zebub, the god of Ekron" (2 Kings 1:2). The word inquire here is of special interest. "It is a technical term for seeking divine revelation. It is used almost exclusively for resorting to a place with a religious objective (Amos 5:5; Deuteronomy 12:5; Genesis 25:22; Exodus 18:15; Ezekiel 14:10; etc.)."[2]
The word Baal-zebub, as indicated by Ugaritic tablets was spelled Baal-zebul, meaning "lord of the dwelling," but as it stands in the Hebrew it means, "lord of the flies."[3] This change of meaning probably resulted from a Hebrew deliberate misspelling of the name of that detestable god. Later in history, "The Rabbis, by making an additional slight change in the spelling, altered the name to mean, the dung god,"[4] or the "god of the dunghill."[5]
Ahaziah's sending messengers to inquire of Baalzebub was designed as a public insult to the true God of Israel, a maneuver which required the direct intervention of God Himself to checkmate it for the sake of the chosen people. God moved at once to destroy Ahaziah and to demonstrate before all men the stupid futility of Ahaziah's insulting preference for the Canaanite Baal over the true God of Israel.

Verse 3
ELIJAH INTERCEPTED HIS MESSENGERS AND PROPHESIED THE DEATH OF AHAZIAH
"But the angel of Jehovah said to Elijah the Tishbite, Arise, Go up to meet the messengers of the king of Samaria, and say unto them, Is it because there is no God in Israel, that ye go to inquire of Baal-zebub, the god of Ekron? Now therefore thus saith Jehovah, Thou shalt not come down from the bed whither thou art gone up, but shall surely die. And Elijah departed."
"The angel of Jehovah" (2 Kings 1:3). The importance of this event is stressed by the appearance of this Mighty Angel to Elijah. Some identify him with the great Christophanies of the O.T., and Dentan was probably correct in his statement that, "The Angel of the Lord who appears in 2 Kings 1:3,15 is actually the Lord himself."[6] "Genesis 22:15-16 speaks of the angel of the Lord and the Lord as being the same."[7]
"Now therefore" (2 Kings 1:4). "The word therefore means `for this reason,' the reason being Ahaziah's total apostasy from God, for which sin God sentenced him to die as a result of his fall ... it is implied that he might have recovered if he had acted otherwise."[8]
Verse 5
AHAZIAH LEARNED ELIJAH'S IDENTITY FROM THE MESSENGERS
"And the messengers returned unto him, and he said unto them, Why is it that ye are returned? And they said unto him, There came up a man to meet us, and said unto us, Go, turn again to the king that sent you, and say unto him, Is it because there is no God in Israel, that thou sendest to inquire of Baal-zebub, the god of Ekron? therefore thou shalt not come down from the bed whither thou art gone up, but shalt surely die. And he said unto them, What manner of man was he that came up to meet you, and told you these words? And they answered him, He was a hairy man, and was girt with a girdle of leather around his loins. And he said, It is Elijah the Tishbite."
There can be little doubt that Ahaziah's seeking Elijah's identity was for one purpose only - that of putting the prophet to death.

"He was a hairy man" (2 Kings 1:8). The RSV is doubtless correct in its rendition of this clause as, He wore a garment of hair-cloth. This was the traditional clothing of God's prophets, for Zechariah wrote of false prophets, "Who put on a hairy mantle to deceive" (Zechariah 13:4). "Also John the Baptist's garb of camel's hair and a leather girdle (Matthew 3:4) in imitation of his forerunner is sufficient commentary on this phrase."[9] It was not intended to be a comfortable garment, because, "It was one of professional austerity."[10]
Verse 9
AHAZIAH'S ARMED MEN TRY IN VAIN TO ARREST ELIJAH
"Then the king sent unto him a captain of fifty with his fifty. And he went up to him, and, behold, he was sitting on the top of the hill. And he spake unto him, O man of God, the king hath said, Come down. And Elijah answered and said, If I be a man of God, let fire come down from heaven, and consume thee and thy fifty. And there came down fire from heaven, and consumed him and his fifty. And again he sent unto him another captain of fifty with his fifty. And he answered and said unto him, O man of god, thus hath the king said, Come down quickly. And Elijah answered and said unto him, If I be a man of God, let fire come down from heaven, and consume thee and thy fifty. And the fire of God came down from heaven, and consumed him and his fifty."
We find no agreement whatever with a great many writers who deplore this act of God's destruction of "innocent men," who it is said, "were only obeying orders." Nonsense! William Whiston explained exactly why these men deserved to die. They knew that Elijah was a true prophet of God, and that they were sent to bring that holy man to Ahab for the sole purpose of Ahab's murdering him, and yet they knew that God was the Supreme King in Israel, and that Elijah was doing the will of the True King. "They certainly knew that they were under the theocracy. Therefore, when they sought to capture Elijah and bring him to Ahab, their doing so was nothing less than the grossest impiety, rebellion against God, and treason in the highest degree. It was sin of the worst nature that they had consented to obey the orders of the apostate reprobate Ahaziah.

"What should they have done? They should have acted after the manner of Saul's guards who, when ordered to slay the priests of Nob, knowing the order to be contrary to the will of God, refused to obey it!

"Officers and soldiers alike must learn that the commands of their leaders and rulers cannot justify them in doing that which is wicked and sinful in the eyes of God."[11]
Hitler's soldiers who ran the death camps were "obeying orders," of course, but that never justified what they did.

In addition, these first two captains of fifty with their fifties were grossly disrespectful of Elijah, ordering him to "get a move on," to "come down quickly," "the king has commanded," etc. Even the words, "O man of God," were apparently spoken in contempt and derision, a conclusion supported by Elijah's repeated statement that, "IF I am a man of God, etc."

This writer is aware that many scholars take a radically different view. Montgomery called the commands for fire to come down from heaven and to consume the men, "Preposterous."[12] Honeycutt wrote that, "Few persons would defend the morality of calling down fire from heaven upon groups of fifty as in this narrative."[13]
Dentan believed that, "When Elijah twice called down fire from heaven upon soldiers who were innocent executors of the king's will, we must sense an inadequate understanding of God's justice and mercy."[14]
We could cite other similar opinions, but there are grave errors in all of them. The executors of Ahab's evil command were not "innocent." Elijah did not destroy the men, God did it! As Keil said, "Ahaziah's sin was punished not by the prophet, but by the Lord himself, who fulfilled the word of his servant."[15] If God had not approved of Elijah's request, he would not have honored it; and when Elijah, along with Moses, stood with the Christ on the Mount of Transfiguration, we have the Divine endorsement of what was done here.

One other thing about this. Several have pointed out that Jesus refused the suggestion of the apostles to call down fire out of heaven upon the Samaritans (Luke 9:51-55) as their alleged "proof" that what Elijah did here was wrong. The situations were not in any sense parallel. Samaria would soon receive and obey Christ (John 4), but there was utterly no possibility whatever that the evil offspring of Ahab and Jezebel would ever be anything except an inveterate enemy of God. Besides that, a great wonder from heaven was particularly needed at the time of Elijah's action in order to prevent enemies like Ahaziah from stamping out the true religion altogether. The salvation of all the redeemed of all ages was at stake!

Not only that! With the monarchy of Israel already a lost cause, it was required absolutely of God that his prophets should be respected and honored; and if Ahab had been allowed to kill Elijah, it would have been the precedent for the evil kings of the apostate people to kill all of the prophets continually, and all would have been lost. As Martin said, "This gruesome incident" served notice on all of the wicked rulers of Israel and also of Judah that, "The person of the prophet was inviolate."[16]
Verse 13
THE THIRD CAPTAIN OF FIFTY ENTREATED ELIJAH HONORABLY
"And again he sent the third captain of a third fifty with his fifty. And the third captain of fifty went up, and came and fell on his knees before Elijah, and besought him, and said unto him, O man of God, I pray thee, let my life, and the life of these fifty thy servants, be precious in thy sight. Behold, there came fire down from heaven, and consumed the two former captains of fifty with their fifties; but now let my life be precious in thy sight."
Some scholars have supposed that Ahaziah did not hear of the fate of the first two companies that he sent to Elijah, and that if he had heard of it, he would not have sent a third. Such a supposition could hardly be true. The king certainly would have made it his business to find out why the first two detachments failed in their mission. Also, the captain of the third fifty knew all about what had happened and mentioned it in his prayerful request of the prophet. Also his kneeling before the man of God, and his earnest plea for him to spare his life and that of his men cannot be reconciled with any general ignorance concerning what God had done in answer to Elijah's prayer.

This contrast with the attitude of the other two captains accomplished what was intended, and Elijah responded to it favorably.

Verse 15
ELIJAH WENT TO AHAZIAH AND REPEATED HIS PROPHECY
"And the angel of Jehovah said unto Elijah, Go down with him: be not afraid of him. And he arose, and went down with him unto the king. And he said unto him, Thus saith Jehovah, Forasmuch as thou hast sent messengers to inquire of Baal-zebub, the god of Ekron, is it because there is no God in Israel to inquire of his word? therefore thou shalt not come down from the bed whither thou art gone up, but shall surely die."
"Go down with him: be not afraid of him. And he arose, and went down with him unto the king" (2 Kings 1:15). The word him which occurs three times in these sentences is a reference to the captain. The angel of Jehovah assured Elijah in these words that the captain would be Elijah's ally! From this we may believe that even if Ahaziah had ordered him and his fifty men to slay Elijah, this captain would not have done it, but would have refused as the soldiers of Saul had refused to slay the priests of Nob. Thus assured, Elijah went with him and delivered the same prophetic message as before.

Verse 17
AHAZIAH DIED; ACCORDING TO THE PROPHECY OF ELIJAH
"So he died according to the word of Jehovah which Elijah had spoken. And Jehoram began to reign in his stead in the second year of Jehoram the son of Jehoshaphat king of Judah; because he had no son. Now the rest of the acts of Ahaziah which he did, are they not written in the book of the chronicles of the kings of Israel?"
"And Jehoram began to reign" (2 Kings 1:17). Jehoram is the same as Joram.[17] This is an example of chronological inconsistencies in Kings. A glance at 1 Kings 22:51; 2 Kings 8:16, and 2 Kings 3:14 shows what the problem is. Rawlinson cleared it up by supposing that, "Jehoshaphat had associated his son Jehoram with him in the throne upon the occasion of his going to war at Ramoth-gilead."[18]
It is strange that both Israel and Judah should have had a king named Jehoram. This happened because Ahab and Jehoshaphat had brought the families together by a marriage, and after that, it was natural for the same name to have later appeared in the royal families of both kingdoms.

Jehoram was another son of Ahab and thus a brother of Ahaziah (2 Kings 8:16). It was his body that Jehu cast upon the plot of ground for which Ahab had murdered Naboth (2 Kings 9:25).

02 Chapter 2 
Verse 1
THE TRANSLATION OF ELIJAH AND HIS SUCCESSION BY ELISHA
This chapter and through 2 Kings 10 compose what is often referred to as the Elisha Cycle. It does not occur in its proper chronological sequence, as most scholars affirm, based upon the fact that 2 Chronicles 21:12 mentions "a writing" of Elijah which came to Jehoram the king of Judah in the fifth year of his reign. It is significant that the Hebrew word for "letter" does not appear in that passage.[1] "Such a writing might very well have been written by Elijah and handed to Elisha to be delivered to Joram at the proper time."[2] Furthermore, "the fifth year of Jehoram" might very well have referred to the fifth year of his co-regency with his father. Conclusions based upon 2 Chronicles 21:12 that Elijah was still on earth at that time must, at best, be considered very precarious. If he was still living then and wrote a personal letter to Jehoram, then of course, the narrative of his ascension in this chapter is out of chronological sequence. Later in Kings, we learn that Elisha anointed Jehu in the place of Elijah who had originally been instructed to do so, but who apparently assigned the task to Elisha. It is quite in keeping with what happened in that event that Elijah wrote a certain "writing" for Elisha to deliver to Jehoram at a later time.

The strong presence of the supernatural in the events recorded in this chapter has resulted in the declaration by a certain class of critics that these narratives are "pure imagination,"[3] but such views are merely the opinions of servants of Satan who are actually unable to find anything supernatural in the entire Bible, not even the creation itself. The Christian faith is anchored in the supernatural; and apart from the supernatural aspect of it, it is totally worthless.

ELIJAH AND ELISHA JOURNEY FROM GILGAL TO BETHEL
"And it came to pass when Jehovah would take up Elijah by a whirlwind into heaven, that Elijah went with Elisha from Gilgal. And Elijah said unto Elisha, Tarry here, I pray thee; for Jehovah hath sent me as far as Bethel. And Elisha said, As Jehovah liveth, and as thy soul liveth, I will not leave thee. So they went down to Bethel. And the sons of the prophets that were at Bethel came forth to Elisha, and said unto him, Knowest thou that Jehovah will take away thy master from thy head today? And he said, Yea, I know it; hold ye your peace."
"Jehovah would take up Elijah by a whirlwind into heaven" (2 Kings 2:1). We hold these words to be the inspired affirmation of the sacred author of Kings that Elijah never died, but that he was translated into heaven by the direct action of God, in like manner to that which was done to Enoch. Therefore, the assertion that, "The text does not say that Elijah never died," is incorrect.

"Elijah went with Elisha from Gilgal" (2 Kings 2:1). This was a Gilgal in the country of Ephraim, not far from Bethel, "about fifteen miles north of Lydda, the modern Jiljilyeh."[4] "This place is mentioned in Amos 4:4 and in Hosea 4:15, along with Bethel, as a seat of false worship."[5]
"Tarry here, I pray thee" (2 Kings 2:2). We do not know why Elijah evidently wished to face the event of leaving the earth without any witnesses.

"The sons of the prophets ... at Bethel" (2 Kings 2:3). The word `sons' here has the meaning of, "Followers and students attending the schools of the prophets."[6] There are no less than nine different meanings in the Biblical usages of the word `son.' "We know of such `sons of the prophets' in both Bethel and Jericho, there being at least fifty of them."[7]
Verse 4
ELISHA REFUSED TO BE SEPARATED FROM ELIJAH
"And Elijah said unto him, Elisha, tarry here, I pray thee; for Jehovah hath sent me to Jericho. And he said, Behold, as Jehovah liveth, and as thy soul liveth, I will not leave thee. So they came to Jericho. And the sons of the prophets that were at Jericho came near to him, and said unto him, Knowest thou that Jehovah will take away thy master from thy head today? And he answered, Yea, I know it; hold your peace. And Elijah said unto him, Tarry here, I pray thee, for Jehovah hath sent me to the Jordan. And he said, As Jehovah liveth, and as thy soul liveth, I will not leave thee. And they two went on."
From this paragraph, it is clear that God had made separate revelations both to Elisha and to the sons of the prophets concerning the marvelous event of the translation of Elijah; and they all knew that it was expected to occur that very day. Elisha was determined to be present with Elijah when it happened, and that accounts for the repeated conversations of these verses.

"Jehovah hath sent me to Jericho" (2 Kings 2:4). "Jericho had recently been rebuilt by Hiel (1 Kings 16:34) in defiance of Joshua's curse ... This is the first mention of a prophetic community there."[8]
Verse 7
THE PROPHETS CROSSED THE JORDAN RIVER;

ELIJAH WAS TRANSPORTED UPWARD
"And fifty men of the sons of the prophets went, and stood over against them afar off; and they two stood by the Jordan. And Elijah took his mantle, and wrapped it together, and smote the waters, and they were divided hither and thither, so that they two went over on dry ground. And it came to pass, when they were gone over, that Elijah said to Elisha, Ask what I shall do for thee before I am taken from thee. And Elisha said, I pray thee, let a double portion of thy spirit be upon me. And he said, Thou hast asked a hard thing: nevertheless, if thou see me when I am taken from thee, it shall be so unto thee; but if not, it shall not be so. And it came to pass, as they still went on, and talked, that, behold, there appeared a chariot of fire, and horses of fire, which parted them both asunder; and Elijah went up by a whirlwind into heaven. And Elisha saw it, and he cried, My father, my father, the chariots of Israel and the horsemen thereof."
"And Elijah took his mantle ... and smote the waters" (2 Kings 2:8). There is a great deal of symbolism in the events revealed here. The Jordan River, in all ages, has been a symbol of death, and it was fitting indeed that Elijah should pass over the Jordan just prior to his translation. Elisha also crossed over, but he returned. Elijah never returned. The Septuagint (LXX) refers to "his mantle" here as "his sheepskin." This type of hairy clothing was worn by prophets of those ages. Great authority and respect were granted to wearers of the prophetic mantle, and Adam Clarke noted that, even in modern times, the royal robes of kings and rulers, "Were adorned with the skins of the animal called the ermine."[9]
"Let a double portion of thy spirit be upon me" (2 Kings 2:9). This did not mean that Elisha had dreams of eclipsing Elijah in the miracles, etc. which he would perform. The very words of this request are taken from Deuteronomy 21:17, where they refer to the double portion of a man's inheritance which was always bequeathed to his heir, or to the firstborn. "Elisha was asking to be recognized as the `heir' of Elijah in relation to the other prophets of that day."[10]
"Thou hast asked a hard thing" (2 Kings 10). This was hard, because it was a gift that Elijah could not confer. Only God could do such a thing, but the Lord revealed to Elijah that it would indeed be granted, provided that Elisha was present and viewed the translation itself.

"My father, my father, the chariots of Israel and the horsemen thereof." This does not appear to be Elisha's description of the chariots and horsemen of fire, but an evaluation by Elisha of the importance of Elijah in the spiritual history of Israel. "The Chaldee translates these words thus, `My master, my master! Thy intercession was of more use to Israel than horses and chariots.' This is probably the sense of the passage."[11] Significantly, these same words were uttered upon the occasion of the death of Elisha (2 Kings 13:14).

Verse 12
THE MANTLE OF ELIJAH FELL UPON ELISHA
"And he saw him no more: and he took hold of his own clothes, and rent them in two pieces. He took up also the mantle of Elijah that fell from him, and went back, and stood by the bank of the Jordan. And he took the mantle of Elijah that fell from him, and smote the waters, and said, Where is Jehovah, the God of Elijah? and when he also had smitten the waters, they were divided hither and thither; and Elisha went over."
"He took hold of his own clothes and rent them" (2 Kings 2:12b). This, of course, was an evidence of the grief of Elisha in the loss of the companionship of Elijah.

"He took up the mantle of Elijah" (2 Kings 2:13). "This means that the responsibilities and authority were transferred from one to the other."[12]
"The Vulgate version renders this place in such a manner as to indicate that Elisha struck the Jordan twice, one in vain, and a second time successfully; but none of the other versions accept this."[13]
Elisha's smiting the waters of Jordan with Elijah's mantle enabled him to return on dry ground, just as he and Elijah had crossed over eastward. Elijah's thus dividing the waters of Jordan was interpreted by Martin, "As his `undoing' the victorious crossing of Israel under Joshua some four centuries earlier."[14] There is surely a strong possibility of this being a true understanding of what happened; because Israel's apostasy and their wholesale degeneration into the same wicked perversions of the prior Canaanites who had inhabited the land before them most positively did indicate a reversal of God's purpose in dealing with the Northern kingdom.

"Where is Jehovah, the God of Elijah" (2 Kings 2:14) ? "This question suggests that Elisha was not sure of the result at this time."[15] However, Elisha never again doubted that the power and spirit of Elijah indeed rested upon him.

Verse 15
THE SONS OF THE PROPHETS VAINLY SEARCHED FOR ELIJAH'S BODY
"And when the sons of the prophets that were at Jericho over against him saw him, they said, The spirit of Elijah doth rest on Elisha. And they came to meet him, and bowed themselves to the ground before him. And they said unto him, Behold now, there are with thy servants fifty strong men; let them go, we pray thee, and seek thy master, lest the spirit of Jehovah hath taken him up, and cast him upon some mountain, or into some valley. And he said, Ye shall not send. And when they urged him till he was ashamed, he said, Send. They sent therefore fifty men; and they sought three days, but found him not. And they came back to him while he tarried at Jericho; and he said unto them, Did I not say unto you, Go not?"
Keil pointed out that there were two purposes in the miracle of Elisha's smiting the Jordan with Elijah's mantle: (1) It confirmed in the mind of Elisha that God had granted his prayer for a double portion of the spirit of Elijah, and (2) it established Elisha as the legitimate successor to Elijah and the Divinely-appointed leader of the prophets. He then added that, "The two following miracles recorded in this chapter were also intended to accredit Elisha in the eyes of the people as a man endowed with the Spirit and power of God, as Elijah had been."[16]
"Till he was ashamed" (2 Kings 2:17). "The New English Bible renders this `had not the heart to refuse.'" "Elijah's work was done; it was a fierce work of judgment that became symbolic (Malachi 4:5-6), even idealized (John 1:21) and seen again at the end of the Jewish era in the person of John the Baptist (Matthew 3:1-10). After the work of Moses and Elijah, God had nothing whatever fundamentally new to say to his rebellious people, - UNTIL the coming of that Holy ONE whom Moses and Elijah would meet upon the mount of transfiguration"![17]
Verse 19
ELISHA "HEALED" THE WATERS OF JERICHO
"And the men of the city said to Elisha, Behold, we pray thee, the situation of this city is pleasant, as my lord seeth: but the water is bad, and the land miscarrieth. And he said, Bring me a new cruse, and put salt therein. And they brought it to him. And he went forth to the spring of the waters, and cast salt therein, and said, Thus saith Jehovah, I have healed these waters; there shall not be from thence any more death or miscarrying. So the waters were healed unto this day, according to the word of Elisha which he spake."
"The water is bad" (2 Kings 2:19). The spring which produced those waters was identified in later times with, "The spring of Ain es-Sultan, just above the present day city of Jericho."[18]
"The land miscarrieth" (2 Kings 2:19). This is a little misleading, because it might appear to mean that the land was unfruitful; "But the Hebrew verb here for `casting of fruit' (which is the Hebrew) is used only of human infertility and the destruction of babes."[19]
Stigers informs us that even today all of the springs that supply the city of Jericho with water are brackish, "But the principal spring is sweet and pure."[20]
Verse 23
GOD'S JUDGMENT UPON A GANG OF WICKED YOUTHS "And he went up from thence unto Bethel; and as he was going up by the way, there came forth young lads out of the city, and mocked him, and said; Go up, thou baldhead; go up, thou baldhead. And he looked behind him and saw them, and cursed them in the name of Jehovah. And there came forth two she-bears out of the wood, and tare forty and two of them. And he went from thence to mount Carmel, and from thence he returned to Samaria."
"There came forth young lads out of the city" (2 Kings 2:23). The RSV renders this place `small boys'; however, this is an erroneous rendition. To begin with, small boys do not roam the forest in gangs of forty or more. What we have here is the ancient equivalent of those terrible motorcycle gangs that terrorized the country during the 1960's. The New International Version renders the key words as "some youths," which is far better than the common versions. The gang that mocked Elisha might have been teenagers, a vicious group of the same character as those whose murderous and undisciplined behavior is presently being reported in the daily newspapers. The notion that any innocence whatever pertained to such a group is ridiculous.

Adam Clarke discussed this passage at length, pointing out that, "The Hebrew words here may also be translated `young men,' and they are so rendered frequently in the Bible. The word means not only a child, a servant, but even a soldier. Isaac was so-called at age 28; at age 39 Joseph was described by the same word; and Ahab's bodyguard (the militia) received the same designation in 1 Kings 20:14."[21]
Hammond also agreed that such a rendition here as "little boys," "small boys," or "little children," "Is an unfortunate translation, raising quite a wrong idea of the tender age of the persons spoken of."[22]
Therefore, we reject as totally irresponsible the snide comment that, "This story will not stand examination from any moral point of view."[23] Such opinions come from an utterly false view of God. The current fad of understanding God as a kind of fuddy-duddy Old Man who would not hurt anybody is derived from gross ignorance. The Great Deluge and the destruction of the inhabitants of Canaan upon the entry of Israel are dramatic demonstrations of God's utter abhorrence of sin and the cosmic necessity of its punishment even to the extent of destroying many who are relatively innocent.

However, in the case of this episode, the attribution of innocence to these youthful mockers of Elisha is a gratuitous insult to the true teachings of the Bible.

It should be particularly noted that Elisha did not destroy that gang of insulters. Their fatal punishment came not from Elisha but from God. It is distressing indeed that some scholars imagine their alleged morality to be superior to that of God Himself. Honeycutt wrote that, "Few interpreters would defend the morality of such a narrative."[24] One wonders how a Christian writer can thus pass judgment upon an act of God! The original temptation was founded upon the false premise that, "Ye shall be as God, knowing good and evil." Satan still deceives people with the same temptation.

"Go up, thou baldhead" (2 Kings 2:23). The gang of young adults who spoke these words were not irresponsible babes, but young men. "They were morally responsible. Both Solomon and Jeremiah were identified by the same terminology (1 Kings 3:7; Jeremiah 1:6-7). This insult echoed the words of the sons of the prophets (2 Kings 2:3-5); baldness was the mark of a leper."[25] What these young ruffians meant was that, in their view Elisha was an outcast. They also meant, "Ascend, that we may be rid of thee and that we may continue unreproved by thee in our wicked ways."[26]
"He ... cursed them in the name of the Lord" (2 Kings 2:24). This Elisha did in obedience to Deuteronomy 27:14-26, which passage "required God's ministers to curse the disobedient."[27] So, where is any blame upon Elisha? He did not summon the she-bears; God did that. As to the operation of natural laws in the execution of such Divine judgment, Adam Clarke mentioned an ancient opinion to the effect that these wicked young men had been engaged in hunting and killing bear-cubs, and that when they interrupted their hunt to make fun of Elisha, the bears, robbed of their whelps, had time to track them down and destroy them. Both the size of this gang and the question of what they were doing in the forest in such numbers are strong denials of any thought that these wicked despisers of God and his prophet were anything other than an extremely wicked youth gang. Their destruction was a righteous and moral act of God's judgment upon the wicked.

03 Chapter 3 
Verse 1
THE "THREE KINGS" AT WAR AGAINST MOAB
The Moabite Stone (discovered in 1868) has a parallel account of events in this chapter from the viewpoint of Mesha (2 Kings 3:4), the Moabite king who authored the inscription on that stone. Dentan said of this stone that, "It is one of the greatest archaeological discoveries of all time (it may be seen in the Louvre in Paris) and provides interesting confirmation of the situation presupposed by this chapter."[1] This writer prefers the viewpoint that this chapter confirms what is written on the Moabite Stone!

We have cited examples of monuments with false inscriptions (as on Robert Fulton's Tomb on Wall Street in New York City); and the critical dictum that any pagan inscription is a preferable record to the Holy Bible is merely another false axiom of critics!

As a matter of truth, the Moabite Stone is a magnificent account of the war discussed in this chapter, in full agreement with what the inspired author has written here.

JEHORAM; KING OF ISRAEL; AFTER HIS BROTHER AHAZIAH
"Now Jehoram the son of Ahab began to reign over Israel in Samaria in the eighteenth year of Jehoshaphat king of Judah, and reigned twelve years. And he did that which was evil in the sight of Jehovah, but not like his father, and like his mother; for he put away the pillar of Baal that his father had made. Nevertheless he cleaved unto the sins of Jeroboam, the son of Nebat, wherewith he made Israel to sin; he departed not therefrom."
The critical allegation that this paragraph is merely, "A Deuteronomic appraisal, and that the successive kings of Israel were judged by the Deuteronomic standard of the single sanctuary (in Jerusalem),"[2] is unacceptable in the light of truth. The implication of such an opinion is that the provision of Jerusalem as the single, one and only, acceptable sanctuary for the Chosen People came, not from Moses via the direct revelation of God, but that it resulted from a very long crusade of certain hard-headed priests who finally succeeded in making it so.

That implication is false. All Israel was aware of God's Divine instructions regarding the uniqueness of His sanctuary, and it was that knowledge that compelled the kings of Northern Israel to persist in their unbelievably hard-headed preference of paganism as the most practical device for retaining their independence. Once all Israel had been allowed to return three times each year to Jerusalem in the great national festivals Divinely ordained for Israel, the northern kingdom could not have continued very long.

The theory of "a Deuteronomic" campaign, lasting through the history of Northern Israel, to make Jerusalem the only sanctuary is nothing but a fairy tale. It had been "the only sanctuary" ever since the days of David, and even prior to that, there was never more than one sanctuary at a time. The efforts of Northern Israel to change that were founded upon absolutely nothing except the vain-glorious ambition of their evil, unbelieving, and conceited rulers.

"He put away the pillar of Baal" (2 Kings 3:2). Yes, he put it away, but he did not destroy it, nor did he get rid of the illegitimate sanctuaries at Dan and Bethel, since they were the king-pins of his stability on the throne. "He did not succeed in exterminating the worship of Baal. It not only continued but appears to have been carried on in the most shameless manner (2 Kings 10:18ff), at which we should not be surprised, because his mother Jezebel, that fanatical worshipper of Baal, was living throughout the whole twelve years of his reign."[3]
Verse 4
ISRAEL; JUDAH; AND EDOM GO TO WAR AGAINST MOAB
"Now Mesha king of Moab was a sheep-master; and he rendered unto the king of Israel the wool of a hundred thousand lambs, and of a hundred thousand rams. But it came to pass, when Ahab was dead, that the king of Moab rebelled against the king of Israel. And king Jehoram went out of Samaria at that time, and mustered all Israel. And he went and sent to Jehoshaphat the king of Judah, saying, The king of Moab hath rebelled against me; wilt thou go with me against Moab to battle? And he said, I will go up, I am as thou art, my people as thy people, my horses as thy horses. And he said, Which way shall we go up? And he answered, The way of the wilderness of Edom."
The obvious reason why Jehoram desired that alliance with Jehoshaphat was that Edom, at that time, was subject to Jehoshaphat and that such an arrangement would allow him to attack Moab through Edom's territory. The desirability of that was urgent because Moab had strongly fortified the cities that lay along the more direct route.

"Mesha the king of Moab was a sheep-master" (2 Kings 3:4). The word sheep-master occurs nowhere else in the Bible except in Amos 1:1.[4]
"He rendered unto the king of Israel the wool of a hundred thousand, ..." (2 Kings 3:4). The RSV adds the word "annually" here, despite the fact of its not being in the Hebrew, but this is probably correct, because Keil agreed that the usage of this terminology throughout the O.T. indicates annual tribute.[5]
Calkins labeled such an annual tribute as "excessive,"[6] but Keil stated that, "Such an annual tribute would not have been exorbitant, because the land of the Moabites abounded in excellent pasture and was especially adapted to the rearing of flocks."[7]
"I am as thou art, ..." (2 Kings 3:7). Jehoshaphat's ready compliance with Jehoram's request is surprising, "Because his similar response to a like invitation from Ahab had resulted in his receiving the rebuke of God's prophet (2 Chronicles 19:2). Jehoram's removing that pillar of Baal might have influenced him."[8]
So the kings went to war against Moab, but a drought had removed their projected water supply!

Verse 9
WHEN DISASTER THREATENED; THE KINGS WENT TO ELISHA
"So the king of Israel went, and the king of Judah, and the king of Edom; and they made a circuit of seven days' journey: and there was no water for the host, nor for the beasts that followed them. And the king of Israel said, Alas! for Jehovah hath called these three kings together to deliver them into the hand of Moab. But Jehoshaphat said, Is there not here a prophet of Jehovah, that we may inquire of Jehovah by him? And one of the king of Israel's servants answered and said, Elisha the son of Shaphat is here, who poured water on the hands of Elijah. And Jehoshaphat said, The word of Jehovah is with him. So the king of Israel and Jehoshaphat and the king of Edom went down to him."
"They made a circuit of seven days' journey" (2 Kings 3:9). Their route of attack against Moab was down the western shore of the Dead Sea, around the southern end of that sea and through the territory of Edom toward Moab. When they came to the border of Moab, which was the Wady es-Ahsy they fully expected plenty of water from the perennial stream, but an extended drought in Edom had dried it up, and the whole host of the three kings was threatened with death by thirst! It was a crisis of unbelievable magnitude.

"Jehovah hath called these three kings together to deliver them into the hand of Moab" (2 Kings 3:10). This statement by the king of Israel was that of an unbeliever. Any threatening disaster he was ready to attribute to Israel's true God, but, fortunately, Jehoshaphat was a man of greater faith.

"Is there not here a prophet of Jehovah?" (2 Kings 3:11). It is remarkable that Jehoram was ignorant of Elisha's presence in the host, but one of his servants told him that the prophet was among them. Having learned this, Jehoshaphat at once stated that the word of Jehovah was with Elisha, and the three kings decided to consult him.

"And they went down to him" (2 Kings 3:12). Jehoram might have thought of sending for Elisha, but the three kings were in dire straits and decided to humble themselves and go to the prophet rather than demanding that the prophet come to them. After all, when terrible death threatens, many an erstwhile unbeliever turns in meekness and humility to God who alone determines the issues of life and death.

Verse 13
ELISHA PROPHESIED GOD'S PROVISION OF ABUNDANT WATER
"And Elisha said unto the king of Israel, What have I to do with thee? get thee to the prophets of thy father, and to the prophets of thy mother. And the king of Israel said unto him, Nay; for Jehovah hath called these three kings together to deliver them into the hand of Moab. And Elisha said, As Jehovah liveth, before whom I stand, surely, were it not that I regard the presence of Jehoshaphat the king of Judah, I would not look toward thee, nor see thee. But now bring me a minstrel. And it came to pass, that when the minstrel played, that the hand of Jehovah came upon him. And he said, Thus saith Jehovah, Make this valley full of trenches. For thus saith Jehovah, Ye shall not see wind, neither shall ye see rain; yet that valley shall be filled with water, and ye shall drink both ye and your cattle and your beasts."
The first two verses here reveal the complete rejection of the king of Israel by the prophet, for he declared flatly that, if he had not been accompanied by the king of Judah the prophet would not even have looked at him.

"Make this valley full of trenches" (2 Kings 3:16). The different rendition here by the RSV is probably correct, based upon the fact that God did NOT need any help to supply plenty of water for that host with all their animals. That rendition is, "Thus saith the Lord, I will make this dry stream-bed full of pools." We strongly prefer the RSV here, because it frustrates the erroneous interpretation of some writers that, "In this wady it is still possible to obtain water by digging for it!"[9] The water that filled that valley did not come from the army's digging wells all that night! No indeed, the text flatly declares that, "There came water by the way of Edom (2 Kings 3:20)" That can mean only that there was a cloudburst in the highlands of Edom where that wady originated, and that by the following morning the whole area was flooded!

"Ye shall not see wind, neither ... rain, yet this valley shall be filled with water" (2 Kings 3:17). This prophecy of Elisha meant that the wind and rain normally to be expected together (in that area) would NOT be seen. Why? It would occur at a great distance from the host, and none of them would even be aware of it. It should be noted that Elisha did not say that there would not be rain, but that they would not see it!

"Ye shall drink ... ye and your cattle and your beasts" (2 Kings 3:17). "The cattle (Hebrew = flocks and herds) is a reference to their food supply, and beasts refers to the luggage animals."[10]
Verse 18
ELISHA ALSO PROPHESIED THE DEFEAT OF THE MOABITES
"And this is but a light thing in the sight of Jehovah: he will also deliver the Moabites into your hand. And ye shall smite every fortified city, and every choice city, and shall fell every good tree, and stop all fountains of water, and mar every good piece of land with stones. And it came to pass, in the morning, about the time of offering the oblation, that, behold, there came water by the way of Edom, and the country was filled with water."
Some writers take the "scorched earth" policy of this war against Moab as being in direct violation of Deuteronomy 20:19-20, which forbade Israel to cut down the fruit trees of conquered enemies, but the allegation is false. As Rawlinson explained:

"That prohibition in Deuteronomy is limited to cases where the conquest of the country attacked, and its occupation by the conquerors is anticipated. The words are, `When thou shalt besiege a city ... thou shalt not destroy the trees thereof by forcing an axe against them: FOR THOU MAYEST EAT OF THEM.'"[11]
Verse 21
THE DEFEAT OF THE MOABITES BY THE COALITION
"Now when the Moabites heard that the kings were come up to fight against them, they gathered themselves together, all that were able to put on armor, and upward, and stood on the border. And they rose up early in the morning, and the sun shone upon the water, and the Moabites saw the water over against them as red as blood: and they said, This is blood; the kings are surely destroyed, and they have smitten each man his fellow: now therefore, Moab, to the spoil. And when they came to the camp of Israel, the Israelites rose up and smote the Moabites, so that they fled before them; and they went forward into the land, smiting the Moabites. And they beat down their cities; and on every good piece of land they cast every man his stone, and filled it; and they stopped all the fountains of water, and felled all the good trees, until in Kir-hareseth only they left the stones thereof howbeit the slingers went about it, and smote it."
This paragraph states merely that the victory over Moab was granted, even as the prophet had said and that the Israelites ruthlessly carried out their ancient equivalent of the "scorched earth" invasion. However, it was not in the will of God that Moab should again become tributary to Israel; and accordingly, there came an abrupt end of this destructive campaign, leaving Moab independent of Israel.

Verse 26
THE GREAT INDIGNATION THAT CAME AGAINST ISRAEL
"And when the king of Moab saw that the battle was too sore for him, he took with him seven hundred men that drew the sword, to break through unto the king of Edom; but they could not. Then he took his eldest son that should have reigned in his stead, and offered him for a burnt-offering upon the wall. And there was great wrath against Israel: and they departed from him, and returned to their own land."
The best explanation of what happened here is perhaps that of Honeycutt. "The scene of the king sacrificing his oldest son on the wall, the one destined to succeed him as king, so moved and excited the Moabites that they fell upon the coalition and defeated it."[12] It is certainly ridiculous to suppose, as Mesha reported it on the Moabite Stone, that his pagan god Chemosh defeated Israel.

"He took seven hundred men ... to break through to the king of Edom" (2 Kings 3:26). In this maneuver, Mesha, the king of Moab, evidently supposed that the king of Edom, a vassal of Jehoshaphat, might actually change sides and help him, or at least be a less enthusiastic fighter than others of the coalition. Montgomery called this passage a contradiction[13] of the fact of Edom being a part of the coalition. However, he merely misunderstood the thinking of Mesha.

"And there was great wrath against Israel" (2 Kings 3:27). The source of this wrath is NOT stated, and scholars have different views of its origin. Keil believed that, "The Israelites brought upon themselves the wrath of God by occasioning the offering of an abominable human sacrifice."[14] Adam Clarke agreed with that view, writing that, "The Lord was displeased with Israel for driving things to such an extremity."[15] Jackson declared that, "The great wrath that came upon Israel was from the god of Moab who accepted the human sacrifice of his worshippers."[16]
We cannot agree with either of these opinions. God would hardly have been angry with Israel for carrying out the same kind of victorious destruction of Moab that God's prophet had prophesied, as Keil thought. Nor is it possible to suppose that a nonentity like Chemosh, the Moabite's pagan god, could either have "accepted" or "rejected" anything. However, in this case, it must be admitted that the defeat of Israel following Mesha's appeal to Chemosh by the sacrifice of his son and heir gave that pagan ruler ample excuse for attributing the victory to his pagan god. In this connection, the words of Dentan are helpful:

"It may seem strange that our Bible would contain a story that can be interpreted as teaching the efficacy of human sacrifice, even such a sacrifice to a heathen god, Chemosh of the Moabites; but this is another striking bit of evidence of basic honesty."[17]
If there had been any such person as that mythical Deuteronomist so sternly jealous of the honor of the One True God and his unique sanctuary in Jerusalem, why would he have allowed anything like this to appear in the Bible? The existence of it proves that no such person existed!

Another possible explanation of Israel's repulse here is that of LaSor:

"It is possible that the Israelites believed that human sacrifice was efficacious to Chemosh in his own land, because the popular beliefs of the Israelites were often in opposition to revealed truth, as spoken by the prophets."[18] If that was the case, it is easy to see how there might have ensued a general panic following the sacrifice of Mesha's son.

It appears, therefore, that the great wrath that came upon Israel was that of the Moabites who were aroused to a frantic frenzy by their kings abominable sacrifice of his son. At any rate, the campaign ended then and there.

04 Chapter 4 
Verse 1
FIVE OF ELISHA'S MIRACLES OF MERCY
"All of the miracles of this chapter are miracles of mercy. The first and the last consist of multiplying food, thus belonging to the same class as our Lord's feeding of the four and the five thousands and Elijah's increasing the meal and the oil of the widow of Sarepta (1 Kings 17:10-16)."[1] Nobody knows how these miracles were performed. The sacred author has not informed us, and the speculative guesses of scholars are of no value whatever. "Rationalistic attempts to explain these wonders exhibit weakness and feebleness that are absolutely puerile."[2]
In addition to the remarkable evidence of the supernatural in these events, we believe there are spiritual implications of tremendous importance; and we shall attempt to point out some of these.

This section of 2Kings (2 Kings 4-8:6) is not arranged in chronological order but is arranged so as to show how Elisha continued the work of Elijah in proving to Israelites the superiority and excellence of the God of Israel as contrasted with all the Canaanite gods such as the nonentity called Baal. "All of the miracles in this section occurred during the reign of Joram."[3] It is very significant that the influence of the True God was extended even into foreign countries through Elisha.

I. SAVING THE SONS OF THE WIDOW FROM SLAVERY
"Now there cried a certain woman of the wives of the sons of the prophets unto Elisha, saying, Thy servant my husband is dead; and thou knowest that thy servant did fear Jehovah: and the creditor is come to take unto him my two children to be bondmen. And Elisha said unto her, What shall I do for thee? tell me what hast thou in the house? And she said, Thy handmaid hath not anything in the house, save a pot of oil. Then he said, Go, borrow vessels abroad of all thy neighbors, even empty vessels; borrow not a few. And thou shalt go in, and shut the door upon thee and upon thy sons, and pour out into all those vessels; and thou shalt set aside that which is full. So she went from him, and shut the door upon her and upon her sons; they brought the vessels to her, and she poured out. And it came to pass, when the vessels were full, that she said unto her son, Bring me yet a vessel. And he said unto her, There is not a vessel more. And the oil stayed. Then she came and told the man of God. And he said, Go, sell the oil and pay thy debt, and live thou and thy sons of the rest."
"My husband is dead ... and the creditor is come to take unto him my two children to be bondmen" (2 Kings 4:1). Celibacy was never God's rule either for prophets or priests, despite the fact that the majority of the sons of the prophets were apparently single men living in ascetic communities. This widow's husband was one of the sons of the prophets.

We find no fault whatever with the Jewish tradition that this widow's deceased husband was none other than the godly Obadiah, despite the knee-jerk response of most modern commentators that, "No dependence can be placed on it."[4] Josephus accepted the tradition and even stated that the debt which the woman's husband had acquired was contracted for the purpose of feeding the faithful prophets of Jehovah whom he had hidden in caves from the murderous wrath of Jezebel.[5]
One of the great imperfections of the Mosaic Law was its toleration of the ancient custom of seizing the family of a debtor and pressing them into slavery as payment of a debt. Of course, there was a limitation in God's law that terminated all such indentures in the Year of Jubilee, but the Jews seldom honored that Law. The passages that detail this practice may be found in Exodus 21:7; Leviticus 25:39; Amos 2:6 and Amos 8:6. Montgomery seemed to think that this practice disappeared after the exile, citing Nehemiah 5 as the basis of his opinion,[6] but we learn from the Saviour's parable in the N.T. that the practice was continued to the very end of the Jewish kingdom (Matthew 18:25).

"Thy handmaid hath not anything ... save a pot of oil" (2 Kings 4:2). "The Hebrew text here rendered `a pot' of oil is unique";[7] and is found "only in this passage" in the whole Bible.[8] "It may refer to a very small jar normally used for unguents."[9] It appears likely that something similar to the precious box of nard that was used in the anointing of Christ is indicated here; and, as some have suggested, "The widow had probably reserved it for her burial." This type of product was very expensive; and the wholesale multiplication of it in this remarkable wonder not only enabled the woman to pay her debt but also to provide a means of her livelihood for a long time afterward. In this quality, the miracle reminds us of the enrichment of the young couple whose marriage was the occasion of Jesus' changing the water into the very best quality of wine (some 400 quarts of it)!

Such a conclusion as this derives from the fact of the very small container of "the oil" and that the sale of it amounted to more than enough money to redeem two young bond-servants. "The word for jar (pot) here suggests a very small container."[10] "No oil at all was left for cooking."[11] Cooking oil does not appear at all in this narrative. Our modern equivalent of what is indicated is a very desirable and expensive type of perfume.

"Go, sell the oil, pay thy debt, and live" (2 Kings 4:7). Matthew Henry commented on God's method of bestowing charity upon a worthy recipient. "God did not provide her with some small gratuity, but gave her real help. He set her up in the world to sell oil, and put a liberal stock into her possession to begin with. The greatest kindness one can do for poor people is, if possible, to help them into a way of providing for themselves by their own industry and ingenuity."[12] The great need of our own nation, currently, is to enable all able-bodied persons to support themselves, instead of merely doling out a monthly check.

Verse 8
II. THE BIRTH OF A SON TO THE SHUNAMMITE WOMAN
"And it fell on a day that Elisha passed to Shunem, where was a great woman; and she constrained him to eat bread. And so it was, that as off as he passed by, he turned in thither to eat bread. And she spake unto her husband, Behold now, I perceive that this is a holy man of God, that passeth by us continually. Let us make, I pray thee, a little chamber on the wall; and let us set for him there a bed, and a table, and a seat, and a candlestick: and it shall be, that when he cometh to us, that he shall turn in thither. And it fell on a day that he came thither, and he turned into the chamber and lay there. And he said to Gehazi his servant, Call this Shunammite. And when he had called her, she stood before him. And he said unto him, Say now unto her, Behold, thou hast been careful for us with all this care; what is to be done for thee? wouldest thou be spoken for to the king, or to the captain of the host? And she answered, I dwell among mine own people. And he said, What then is to be done And Gehazi answered, Verily she hath no son, and her husband is old. And he said, Call her. And when he had called her, she stood in the door. And he said, At this season, when the time cometh round, thou shalt embrace a son. And she said, Nay, my lord, thou man of God, do not lie unto thy handmaid. And the woman conceived, and bare a son at that season, when the time came round, as Elisha had said unto her."
Many have praised this narrative as a graphic picture of social life in that period of history. The details are exciting. Note the simple furniture in the room provided by this generous woman and her husband for Elisha and his servant Gehazi (evidently his constant attendant). Do not overlook the care with which all of the characters here avoided placing the Shunammite woman alone with her guest in his room. It is obvious that the woman was wealthy, her house was made of stone or brick; and Elisha's chamber was built on the wall. It should be noted that this very generous couple were not solicited by Elisha for such help as they gave, but that they sought out the opportunity to do such a thing and "constrained" Elisha to accept it.

Elisha passed to Shunem (2 Kings 4:8). "This place was north of Jezreel, about 20 miles from Carmel where Elisha lived;"[13] and Elisha was continually passing through it on his way to visit the various schools of the prophets. The Shunammite woman, "According to Rabbi Eliezer, was a sister of Abishag, the beautiful Shunammite woman, well known in the history of David."[14]
"And he said unto him" (2 Kings 4:12). This shows that the conversation between Elisha and the woman was carried on through the servant Gehazi.

"Wouldest thou be spoken for to the king, or to the captain of the host" (2 Kings 4:13). What an amazing offer by Elisha! From this, we learn that he was a frequent visitor in the king's court and that he had free access to the king's attention at all times, the king here being, not Joram, but Jehoshaphat the king of Judah. The contented happiness of this wonderful couple appears in her polite decline of such favors.

"And she answered, I dwell among mine own people" (2 Kings 4:13). "The eminent place of this great lady in her society is finely presented by this reply."[15]
"And when he called her, she stood in the door" (2 Kings 4:15). Montgomery translated this last clause, as "She came in. The intermediate agency of Gehazi, standing outside, was good manners, for a lady might not easily speak to a man in his chamber."[16]
"Gehazi answered, Verily she hath no son" (2 Kings 4:14). In this chapter we have the first appearance in the Bible of this character who eventually was afflicted with the leprosy of Naaman. Some suppose that the woman had confided this implied request to Elisha's servant Gehazi, but the woman herself denied that in her rebuke of Elisha (2 Kings 4:28).

"At this season, when the time cometh round, thou shalt embrace a son" (2 Kings 4:16). This, of course, is Elisha's prophecy of the birth of a son to the Shunammite and her husband. Calkins preferred the KJV rendition here, "About this season, according to the time of life," and gave the meaning as, "At this season of the year, according to the period of gestation."[17]
"And the woman conceived, and bare a son at that season, when the time came round, as Elisha had said unto her" (2 Kings 4:17). This type of miracle was performed a number of times in God's long history of dealing with his people. "The Bible records a number of these wonder birth narratives in which aged and childless persons became parents."[18]
These are: (1) the birth of Isaac to Abraham and Sarah (Genesis 18:1-15); (2) the birth of Samson to Manoah and his wife (Judges 13:2ff); (3) the birth of Samuel to Elkanah and his wife Hannah; (4) the birth of John the Baptist to Zacharias and Elizabeth (Luke and (5) the Most Wonderful Birth of all, that of the Lord Jesus Christ to The Virgin Mary (Luke 1:26ff).

The great spiritual lesson of this miracle is the proof it brings of God's merciful and provident oversight and love of his people who truly love and serve the Lord. No one who ever did God a favor by honoring and supporting his servants was ever left unrewarded or unblessed. No man ever gave God anything that he did not receive it again, doubled and redoubled. This was particularly evident also in the ministry of Christ. The lad who brought the loaves and the fishes to Jesus was the legitimate owner of the twelve baskets full of fragments that remained after the feast. What a great blessing was the birth of a son and heir to this childless couple of Shunem! Does God still do things like this? Assuredly, YES! "Lo I am with you always, even unto the end of the world" (Matthew 28:20). See the teachings of Paul on this question (1 Corinthians 9:8-12).

Verse 18
THE CHILD DIED AND HIS MOTHER APPEALED TO ELISHA
"And when the child was grown, it fell on a day, that he went out to his father to the reapers. And he said unto his father, My head, my head. And he said to his servant, Carry him to his mother. And when he had taken him, and brought him to his mother, he sat on her knees till noon, and then died. And she went up and laid him on the bed of the man of God, and shut the door upon him, and went out. And she called unto her husband, and said, Send me, I pray thee, one of the servants, and one of the asses, that I may go to the man of God, and come again. And he said, Wherefore wilt thou go to him today? it is neither new moon nor sabbath. And she said, It shall be well. Then she saddled an ass, and said to her servant, Drive, and go forward; slacken me not the riding, except I bid thee. And so she went and came unto the man of God to mount Carmel."
It was harvest, the busiest time of the year, and the Shunammite woman avoided the kind of delay and commotion that would have resulted if she had passed along the knowledge of the death of their child. Her husband's trust of her was so complete that, despite his wondering why his wife was undertaking such a journey on that particular day, he manifested perfect confidence in her good judgment.

"When the child was grown" (2 Kings 4:18). This cannot mean that the child had become an adult. He was at this time a small boy, easily carried by a servant to the child's mother, and easily carried by her upstairs to the private room of the prophet.

"It shall be well" (2 Kings 4:23). The word thus rendered is actually "peace" in the Hebrew,[19] and carried with it the implication that everything was ALL RIGHT. The dead child's mother was absolutely unwilling to admit the child's death to anyone until she had accomplished her appeal to Elisha.

LaSor tells us that the purpose of the servant's attending this journey was that of "walking by the ass (or behind him) continually urging the beast forward."[20]
Verse 25
ELISHA RETURNED WITH THE SHUNAMMITE TO SHUNEM
"And it came to pass, when the man of God saw her afar off, that he said to Gehazi his servant, Behold, yonder is the Shunammite: Run, I pray thee, now to meet her, and say unto her, Is it well with thee? is it well with thy husband? is it well with the child? And she answered, It is well. And when she came to the man of God to the hill, she caught hold of his feet. And Gehazi came near to thrust her away; but the man of God said, Let her alone: for her soul is vexed within her; and Jehovah hath hid it from me, and hath not told me. Then said she, Did I desire a son of my lord? did I not say, Do not deceive me? Then he said to Gehazi, Gird up thy loins, and take my staff in thy hand, and go thy way: if thou meet any man, salute him not, and if any salute thee, answer him not again: and lay my staff upon the face of the child. And the mother of the child said, As Jehovah liveth, and as thy soul liveth, I will not leave thee. And he arose and followed her. And Gehazi passed on before them, and laid the staff upon the face of the child; but there was neither voice nor hearing. Wherefore he returned to meet him, and told him, saying, The child is not awaked."
"And she answered, It is well" (2 Kings 4:26). This, of course, is the same ambiguous answer to Gehazi that the woman had previously given to her husband (2 Kings 4:23). She was apparently unwilling to admit the death of her son to anyone except the prophet.

"Gehazi came near to thrust her away" (2 Kings 4:27). The servant no doubt thought that the woman's action was in some manner contrary to his master's dignity and would have hindered her; but Elisha discerned the woman's bitterness and anxiety and forbade it. Even then, the woman had not said, "My son is dead"; and Elijah, judging from her words seems to have conjectured that perhaps the child was He promptly dispatched Gehazi with his staff in the hope that such an action would suffice. However, the woman was far from satisfied with that action. She knew that Gehazi would be powerless to help her.

"As Jehovah liveth, and as thy soul liveth, I will not leave thee" (2 Kings 4:30). From this, Elisha knew that the child was deceased, and he promptly agreed to accompany her back to Shunem.

"Gehazi passed on before them" (2 Kings 4:31). There would have elapsed some time during which Elisha prepared to go. In the meanwhile, Gehazi had laid the prophet's staff upon the face of the dead child, but, of course, there was no response. God allowed that effort to fail, "In order to show that no magical stick would suffice, but that only by humble and fervent prayer could God's power be successfully invoked in such a situation as that."[21]
"The child is not awaked" (2 Kings 4:31). The text here repeatedly makes it perfectly clear that the child was deceased. There was neither voice nor hearing on the part of the dead. These words from Gehazi indicate that perhaps both he and Elisha may have supposed that they were dealing with, "A case of mere suspended animation, or a swoon, and that the laying of the staff on the face of the child might have acted as a stimulant to revive him."[22] No! The child was dead and had been dead long enough to allow travel twice the distance from Shunem to Carmel, that is, about twenty miles.

Verse 32
III. ELISHA RAISED THE CHILD FROM THE DEAD
"And when Elisha was come into the house, behold, the child was dead, and laid upon his bed. And he went in therefore, and shut the door upon them twain, and prayed unto Jehovah. And he went up and lay upon the child, and put his mouth upon his mouth, and his eyes upon his eyes, and his hands upon his hands: and he stretched himself upon him; and the flesh of the child waxed warm. Then he returned and walked in the house once to and fro; and went up and stretched himself upon him: and the child sneezed seven times, and the child opened his eyes. And he called Gehazi, and said, Call this Shunammite. So he called her. And when she came in unto him, he said, Take up thy son. Then she went in, and fell at his feet, and bowed herself to the ground; and she took up her son, and went out."
This amazing wonder is one of a very limited number of such miracles recorded in the entire Bible. There are only three such miracles in the O.T.: (1) this one; (2) the raising of the son of the widow of Sarepta (1 Kings 17:17-23) by Elijah; and (3) the resurrection of the man who was being buried, and who, when the burial party was threatened by marauders, was hastily cast into the tomb of Elisha and was restored to life by his contact with the bones of that prophet (2 Kings 13:20-21).

In the N.T., we have the following cases: (1) the raising of the daughter of Jairus (Matthew 9:18ff); (2) the raising of the son of the widow of Nain (Luke 7:12-18); and (3) the raising of Lazarus (John 11), all by the Lord Jesus Christ; also (4) the raising of Dorcas by the apostle Peter (Acts 9:36-41); (5) the raising of Eutychus by the apostle Paul (Acts 20:10-12); (6) the resurrection of the saints who came out of their graves after the resurrection of Christ (Matthew 27:53); and (7) the Marvel of All Ages - the Resurrection of Jesus Christ! (Recorded in all of the Gospels).

We are amazed that some scholars have concluded from this narrative that Elisha did not receive the double portion of the spirit of Elijah as he had requested, basing that notion upon the gradual response of the dead child here as contrasted with the quicker response when Elijah raised the son of the widow of Sarepta. We reject such a view, because two miracles of resurrection are accredited to Elisha, one occurring even after his burial, whereas Elijah raised the dead only once.

Verse 38
IV. THE MIRACLE OF HEALING THE DEATH IN THE POT
"And Elisha came again to Gilgal. And there was a dearth in the land; and the sons of the prophets were sitting before him; and he said unto his servant, Set on the great pot, and boil pottage for the sons of the prophets. And one went out into the field to gather herbs, and found a wild vine, and gathered thereof wild gourds his lap full, and came and shred them into the pot of pottage; for they knew them not. So they poured out for the men to eat. And it came to pass, as they were eating of the pottage, that they cried out and said, O man of God, there is death in the pot. And they could not eat thereof, But he said, Then bring meal. And he cast it into the pot; and he said, Pour out for the people, that they may eat. And there was no harm in the pot."
"There was a dearth in the land" (2 Kings 4:38). "This may well be the same drought mentioned in 2 Kings 8:1."[23]
Stigers identified these wild gourds as, "Wild cucumbers, egg-shaped gourds having a bitter taste, and producing violent diarrhea when eaten, or even death."[24]
The spiritual lesson to be derived from this has an application to the anti-Biblical teaching that is offered in some seminaries of our day. The brew that is being fed to some young theological students today is most certainly "Death in the Pot." It is God's Word, as revealed in the Bible, that yields all of the rich benefits desired for the children of Adam, and not the unbelieving speculative denials and theories of evil men who strive continually to discredit and destroy faith in the Bible!

These wonderful miracles were given for the purpose of certifying Elisha as a true prophet of God, an urgent need sorely felt in Israel at that time.

Verse 42
V. FOOD SUPERNATURALLY MULTIPLIED FOR THE STUDENTS
"And there came a man from Baashalisha, and brought the man of God bread of the first-fruits, twenty loaves of barley, and fresh ears of grain in his sack. And he said, Give unto the people that they may eat. And his servant said, What, should I set this before a hundred men? But he said, Give the people, that they may eat; for thus saith Jehovah, They shall eat, and shall leave thereof. So he set it before them, and they did eat, and left thereof, according to the word of Jehovah."
This miracle, of course, is reminiscent of the Saviour's feeding the thousands by the Sea of Galilee. As stated in the beginning of this chapter, it is impossible to explain how this happened. Like the creation itself, this wonder belongs to the hidden things of God. The great spiritual lesson is that God provides for his children, no matter what difficulties seem to lie in the way of his doing so.

"And he said ... but he said ..." (2 Kings 4:42,43). The prophet Elisha must be understood as the speaker in these clauses. The servant was evidently Gehazi.

"Bread of the first-fruits" (2 Kings 4:42). "It is very remarkable that this man brought these gifts to Elisha instead of giving them to a priest as the Law specified."[25]
"This account furnishes fresh evidence that the godly men of Israel did not regard the religion introduced by Jeroboam as legitimate, but sought and found the true religion in the schools of the sons of the prophets,"[26]
The appearance of miraculous events in the O.T. always corresponded with the desperate need for the confirmation of the Truth; and the absence of miracles throughout the Christian dispensation after the age of the apostles and those upon whom they had conveyed charismatic gifts is due to the fact that no additional confirmation of the Word of God is necessary. It is the most certain thing on earth today.

However, there are providences of God today that, in every sense, are just as wonderful as the miracles of old. We have recorded one of these in my commentary on Acts.[27]
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Verse 1
ELISHA HEALED THE LEPROSY OF NAAMAN; THE GREAT GENERAL
This is one of the most popular stories of the O.T., and it has the distinction of being specifically mentioned by our Lord Jesus Christ (Luke 4:27). It is difficult to find fault with Matthew Henry's observation that Jesus Christ by that reference made the episode, "Typical of the calling of the Gentiles; and therefore Gehazi's stroke may be looked upon as typical of the blinding and rejecting of the Jews, who envied God's grace to the Gentiles, as Gehazi envied Elisha's favor to Naaman."[1]
A CAPTIVE MAIDEN SPOKE OF GOD'S PROPHET
"Now Naaman, captain of the host of the king of Syria, was a great man with his master, and honorable, because by him Jehovah had given victory unto Syria: he was also a mighty man of valor, but he was a leper. And the Syrians had gone out in bands, and had brought away captive out of the land of Israel a little maiden; and she waited on Naaman's wife. And she said unto her mistress, Would that my lord were with the prophet that is in Samaria! then would he recover him of his leprosy. And he went in and told his lord, saying, Thus and thus said the maiden that is of the land of Israel."
The unsung heroine of this whole narrative is this precious little girl who had been captured by the Syrians and made a slave to the house of Naaman. Instead of becoming bitter against her exploiters and harboring an undying hatred of them, she accepted her fate with meekness and exhibited deep friendship and sympathy with her mistress and her husband, Naaman.

It was this captive maiden who enlightened the great lord of the Syrian armies of the existence of a true prophet of God in Samaria and of his ability to cure leprosy.

What an exhortation is this for everyone to seize all opportunities to speak of God and His great power to benefit sinful and suffering humanity! Through the word of this servant girl, the king of Syria received the knowledge of a true prophet of God in Samaria, information which was not even known (because of his own fault) by the king of Israel (Joram).

"By him Jehovah had given the victory unto Syria" (2 Kings 5:1). Some scholars have marveled that Jehovah in this expression is accredited with the victory of Syria, but this is in full keeping with Daniel 4:25c. As for which victory is spoken of here, Hammond thought it was probably a victory over an army of Shalmanezer II that had threatened the independence of Syria.[2]
"But he was a leper" (2 Kings 5:1). It is rather annoying that a number of commentators go out of the way to tell us that the word "leper" in this passage came from a Hebrew term, "covering a large variety of scabious diseases, being used even of mould in houses."[3] Such a comment has no utility except that of DOWNGRADING this miracle. One writer even mentioned that Hansen's disease (the modern name of true leprosy) was rare in those times. However, the king of Israel rated the king of Syria's request for the healing of Naaman's disease as the equivalent of God's ability to "kill and to make alive" (2 Kings 5:7); and that states in tones of thunder that Naaman was truly a leper in the current sense of the word.

The absence of any statement indicating that Naaman had become a social outcast because of his leprosy (as would certainly have been the case in Israel) does not mean that his disease was anything different from leprosy, but that the pagan reaction to it was different from that in Israel.

"Would that my lord were with the prophet that is in Samaria" (2 Kings 5:3). It is sometimes insinuated that this contradicts other Biblical passages. Montgomery wrote that, "The prophet is presented as having a house in Samaria, and yet he was last seen in Shunem."[4] So what! Elisha never lived in Shunem, but only stopped overnight there on his occasional passing through the place. Besides that, 2 Kings 6:32 indicates clearly that Elisha had a house in Samaria, a fact strongly supported by the offer of the prophet to speak to the king on behalf of the Shunammite woman. Elisha doubtless had access to the presence of the kings both of Israel and of Judah.

Verse 5
THE KING OF ISRAEL WAS UPSET BY THE SYRIAN'S REQUEST
"And the king of Syria said, Go now, and I will send a letter unto the king of Israel. And he departed, and took with him ten talents of silver, and six thousand pieces of gold, and ten changes of raiment. And he brought the letter to the king of Israel, saying, And now when this letter is come unto thee, behold, I have sent Naaman my servant to thee, that thou mayest recover him of his leprosy. And it came to pass, when the king of Israel had read the letter, that he rent his clothes, and said, Am I God, to kill and to make alive, that this man doth send unto me to recover a man of his leprosy? but consider, I pray you, and see how he seeketh a quarrel against me."
"He took with him ten talents of silver, ..." (2 Kings 5:5). It does not appear that this was intended as a present for the king of Israel, because he is addressed here by the king of Syria as a vassal.

"He seeketh a quarrel against me" (2 Kings 5:7). The time of this miracle seems to have been rather late in the career of Elisha, because Gehazi's leprosy would have terminated that servant's association with the prophet. We cannot agree with the suggestion of Montgomery that, "The afflicted Gehazi was still a member of society in a later story (2 Kings 8:4ff)."[5] We have already determined that the stories of this section of 2Kings are not recorded in any chronological sequence.

On this account, we cannot plead any ignorance on the part of Joram regarding the great miracles wrought by Elisha. Joram's failure to think of Elisha in this situation was not due to his ignorance but to his unbelief and his unwillingness to accept the authenticity of Elisha's prophetic ministry.

Joram's mistaken notion that Benhadad (the probable king of Syria) who sent Naaman to Samaria sought a quarrel with him, was not altogether unreasonable. "It will be remembered that Benhadad, seeking the subjugation of Ahab, had made unreasonable demands of Joram's father (1 Kings 20:3-6)."[6]
Verse 8
ELISHA HEARD OF THE KING'S ACTION AND OFFERED HELP
"And it was so, when Elisha the man of God heard that the king of Israel had rent his clothes, that he sent to the king, saying, Wherefore hast thou rent thy clothes? let him come now to me, and he shall know that there is a prophet in Israel. So Naaman came with his horses and with his chariots, and stood at the door of the house of Elisha."
"When the man of God heard that the king of Israel had rent his clothes" (2 Kings 5:8). Such an action on the part of the king would have at once enlisted the attention and concern of the whole city. The widespread gossip about the event reached the ears of Elisha, who at once sent an offer to the king proposing that Naaman be sent to him. Joram at once complied with Elisha's request.

"So Naaman came ... and stood at the door of the house of Elisha" (2 Kings 5:9). At first glance, this seems to say that Naaman was standing at Elisha's door, intending to be admitted to his house, but Naaman's own words (2 Kings 5:11) indicate that Naaman had merely driven up to the front of Elisha's house, expecting the prophet to come out of his house and serve Naaman in his chariot. Thus it was Naaman and his impressive party, chariots, horses and all, that "stood at the door of the house."

Verse 10
RECEIVING ELISHA'S COMMAND; NAAMAN LEFT IN A RAGE
"And Elisha sent a messenger unto him, saying, Go and wash in the Jordan seven times, and thy flesh shall come again to thee, and thou shalt be clean. But Naaman was wroth, and went away, and said, Behold, I thought, He will surely come out to me, and stand, and call on the name of Jehovah his God, and wave his hand over the place, and recover the leper. Are not Abanah and Pharpar, the rivers of Damascus, better than all the waters of Israel? May I not wash in them, and be clean? So he turned and went away in a rage."
"Go and wash in the Jordan seven times" (2 Kings 5:10). "The word for `wash' here is `dip'; and it is identified with `baptism' in the N.T."[7] (See the Septuagint, the Greek translation of the O.T.) Thus, what was commanded was that Naaman should be IMMERSED seven times in Jordan. Jesus gave a similar command to the man born blind, "Go wash in the pool of Siloam" (John 9:7); and it should be remembered that all mankind are commanded to "Repent and be baptized, every one of you, in the name of Jesus Christ unto the remission of your sins, and ye shall receive the gift of the Holy Spirit" (Acts 2:38).

Significantly, the reaction of countless sons of Adam to that Divine injunction is very similar to that of Naaman's initial reaction here, with exactly the same result. He remained a leper; they remain in their sins.

This leads us to inquire as to why Naaman was angry. There were several reasons: (1) The implication that he needed a bath was offensive. (2) The waters of Jordan were usually muddy as compared with the crystal streams of Damascus. (3) His pride had been wounded. He was a great man and expected to be honored and respected by the prophet, but Elisha's merely SENDING him a message appeared to him as an insult.

However, his salvation from leprosy, designed to serve as a type of the whole Gentile world receiving salvation, required that he obey God's Word as conveyed to him by a messenger. All people are to be saved "through their word" (John 17:20), that is, the word of the apostles, the messengers and preachers of the truth, through whom they shall hear the words of eternal life.

"Behold, I thought, He will come out to me ... and call on the name of Jehovah his God" (2 Kings 5:11). It is significant that Naaman knew the name of the God of Israel, a name also mentioned on the Moabite Stone. In fact, one of the important revelations of this episode is that the Gentiles indeed "knew God," as Paul declared that, "Knowing God, they glorified him not as God" (Romans 1:21).

"Are not Abanah and Pharpar better than all the waters of Israel" (2 Kings 5:12). There is a sense, of course, in which it was true that the Jordan did not compare favorably with the crystal rivers of Damascus. "Abanah is identified with the Barada, and the Pharpar was either a tributary to Abanah called Fidjeh, or another independent river, the Awaaj, running several miles south of Damascus. The Romans called the Abanah the Chrysorrhoas."[8]
Verse 13
NAAMAN OBEYED GOD'S WORD AND WAS HEALED
"And his servants came near, and spake unto him, and said, My father, if the prophet had bid thee to do some great thing, wouldest thou not have done it? how much rather then, when he saith to thee, Wash, and be clean? Then went he down and dipped himself seven times in the Jordan, according to the saying of the man of God; and his flesh came again like unto the flesh of a little child, and he was clean."
"If the prophet had bid thee do some great thing" (2 Kings 5:13). The very simplicity and insignificance of what the man of God commanded appears to have been another one of the reasons why he, at first, refused to obey. Alas, this is an attitude often found in mortal sinners on the brink of the grave. This writer vividly remembers an incident in 1932 at the base hospital in Fort Sill, Oklahoma, when the wife of a high-ranking military officer fell while visiting her son in that area. She sent word to this young preacher to visit her, and she asked what to do to be saved, since she realized that her death was near. The great passages pertaining to the forgiveness of sins, as found in the holy N.T., were read in her hearing, prayers were offered, and she was invited and urged to obey the gospel. She thought about it awhile; and then said, "Well, baptism has always seemed to me to be such an insignificant thing that I just can't believe that it would do any good!"

"His flesh came again" (2 Kings 5:14). It appears from this that some of Naaman's flesh had been lost, as also indicated by the words of the prophet, "Thy flesh shall come again to thee" (2 Kings 5:10). When this writer visited a leper compound in Pusan, Korea in 1953, he observed sufferers from this disease who had lost their nose, or eyelids, or ear, or portions of their lips, and it is certain from the terminology used here that Naaman had suffered such loss of flesh. If there had been any doubt of what his disease was, these words would have certified the diagnosis as confirming a case of Hansen's disease, or leprosy.

Verse 15
NAAMAN RETURNED TO THANK AND HONOR ELISHA; THE MAN OF GOD
"And he returned to the man of God, he and all his company, and came, and stood before him; and he said, Behold now, I know that there is no God in all the earth, but in Israel: now therefore, I pray thee, take a present of thy servant. But he said, As Jehovah liveth, before whom I stand, I will receive none. And he urged him to take it, but he refused. And Naaman said, If not, yet, I pray thee, let there be given to thy servant two mules' burden of earth; for thy servant will henceforth offer neither burnt-offering nor sacrifice unto other gods, but unto Jehovah. In this thing Jehovah pardon thy servant: when my master goeth into the house of Rimmon to worship there, and he leaneth on my hand, and I bow myself in the house of Rimmon, Jehovah pardon thy servant in this thing. And he said unto him, Go in peace. So he departed from him a little way."
"And he returned to the man of God" (2 Kings 5:15). It was no easy thing that Naaman did here. His dipping seven times in Jordan had been accomplished on his way back to Syria, at least some twenty miles from Samaria, and some scholars say thirty miles. Making the whole round trip with the animal-drawn conveyances of that era was a matter of several days additional travel. It is therefore a mark of Naaman's character and of his high appreciation for the miracle God had been performed on his behalf that he would undertake this additional travel to return to Samaria.

"Let there be given to thy servant two mules' burden of earth" (2 Kings 5:17). In this request of Naaman, there is evident the ancient conception of God's being identified with a certain land. Much as he honored God, he did not at that time understand that God is God of ALL lands. Jonah learned that he could not get away from God's presence merely by going to a different country, but the common superstition of that period of history is evident in this request.

Montgomery tells us that when the Jews built a synagogue in Persia, "It was composed entirely of earth and stone brought from Jerusalem." and that, "The empress Helena imported holy soil to Rome."[9]
"When I bow myself in the house of Rimmon, Jehovah pardon thy servant" (2 Kings 5:18). Rimmon, of course was a pagan deity worshipped in Damascus; and Martin wrote that, "Rimmon is only the Syrian title for Baal."[10] Keil wrote that, "Rimmon is probably a short form for Hadad-rimmon, because Hadad was the supreme deity of the Damascene Syrians, the sun god."[11]
Scholars of all generations have had trouble with this passage. Did Elisha actually give his consent to what Naaman suggested here? Did he not say, "Go in peace"? Stigers interpreted this as meaning that, "Naaman received assurance that God understood his heart." However, such a conclusion appears to be very questionable.

"Elisha answered, `Go in peace,' without thereby either approving or disapproving the religious intentions just expressed by Naaman."[12] "The clause, `go in peace,' merely means farewell."[13] "Elisha's words here, `Go in peace,' should be taken simply as Elisha's parting wish that the peace of God would accompany Naaman on his way back to Damascus."[14]
"So he departed from him a little way" (2 Kings 5:19). The terminology used here seems to be for the purpose of indicating that "some distance" (as in the margin) from the house of Elisha, Naaman paused long enough to load up that two mutes' burden of earth which he had requested. That would also have facilitated the performance of Gehazi's wicked deception.

Verse 20
GEHAZI'S DISAPPROVAL OF ELISHA'S REFUSAL OF NAAMAN'S GIFT
"But Gehazi, the servant of Elisha the man of God, said, Behold, my master hath spared this Naaman the Syrian, in not receiving at his hands that which he brought: as Jehovah liveth, I will run after him, and take somewhat of him. So Gehazi followed after Naaman. And Naaman saw one running after him, and he alighted from his chariot to meet him, and said, Is all well? And he said, All is well. My master hath sent me, saying, Behold, even now there are come to me from the hill-country of Ephraim two young men of the sons of the prophets; give them, I pray thee, a talent of silver, and two changes of raiment. And Naaman said, Be pleased to take two talents. And he urged him, and bound two talents of silver in two bags, with two changes of raiment, and laid them upon two of his servants; and they bare them before him. And when he came to the hill, he took them from their hand, and bestowed them in the house; and he let them go, and they departed. But he went in, and stood before his master. And Elisha said unto him, Whence comest thou, Gehazi? And he said, Thy servant went no whither. And he said unto him, Went not my heart with thee, when the man turned from his chariot to meet thee? Is it a time to receive money, and to receive garments, and olive-yards, and vineyards, and sheep and oxen, and menservants and maid-servants? The leprosy therefore of Naaman shall cleave unto thee and unto thy seed forever. And he went out from his presence a leper white as snow."
This unhappy episode so closely allied with the healing of Naaman, as pointed out by Henry, strongly suggests the envy of racial Israel who rejected the Christ because of his receiving the Gentiles. Gehazi dearly despised and hated "this Syrian" and determined to take from him whatever he could get. There are spiritual overtones here of the very grandest dimensions.

Note this early example of crooked "fund raisers" who base their appeals upon helping others. Gehazi pretended to be seeking help for impoverished sons of the prophets, but he was merely a lying scoundrel seeking to enrich himself. Many "charities" of our own times are of that same character. "To the shame of all, a few continue to exploit unsuspecting persons on the pretext of giving aid to needy religious causes. Religious charlatans of the twentieth century are little different from Gehazi."[15]
Gehazi was indeed a skillful liar. His trumped up story about those two impoverished sons of the prophets who arrived just after Naaman left must have sounded like the gospel truth to Naaman.

"Is it a time to receive money ... garments ... oliveyards ... vineyards ... sheep and oxen ... men-servants and maid-servants?" (2 Kings 5:26). In these words, the prophet merely pointed out all of those material benefits which would in Gehazi's mind have resulted from that great gift he had extorted from Naaman.

"This is a constant warning to all who would magnify the externals of life at the expense of spiritual realities."[16] Did not our Savior ask, "What shall it profit a man if he gain the whole world and lose his own soul"?

"Gehazi was like Judas; his concern for money and material things blinded him to the great realities of Elisha's prophetic mission."[17]
"It was not merely for his avarice that God punished Gehazi, but for his abuse of the prophet's name.[18]
Hammond pointed out not merely the severity of God's punishment of Gehazi, but its immediacy also. "It fell upon him suddenly, as Miriam's leprosy had fallen upon her (Numbers 12:10)."[19]
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Verse 1
MORE MIRACLES PERFORMED THROUGH ELISHA;
MAKING THE IRON TO FLOAT
"And the sons of the prophets said to Elisha, Behold now, the place where we dwell before thee is too strait for us. Let us go, we pray thee, unto the Jordan, and take thence every man a beam, and let us make a place there, where we may dwell. And he answered, Go ye. And one said, Be pleased, I pray thee, to go with thy servants. And he answered, I will go. So he went with them. And when they came to the Jordan, they cut down wood. But as one was felling a beam, the axe-head fell into the water; and he cried and said, Alas, my master! for it was borrowed. And the man of God said, Where fell it? And he showed him the place. And he cut down a stick, and cast it in thither, and made the iron to swim. And he said, Take it up to thee. So he put out his hand and took it."
Dentan alleged that this event is "the most trivial of the stories told of Elisha."[1] On the other hand, it is actually one of the most important miracles performed by that remarkable prophet. Why? It emphasizes God's concern for the problems pressing upon the hearts of the poor. It was no trivial matter at all that confronted this young man!

He did not have the money to purchase an axe, so he borrowed one. And, if he had not been able to recover it, he would have been unable to replace it. After the brutal custom of the times, he could have been sold into slavery for such a trivial debt. Oh yes! Amos mentioned those who "sold the poor for a pair of shoes" (Amos 2:6). God's honoring the willingness of Elisha to recover that axe-head demonstrates God's care for the concerns of the poor. As Jesus said, "Blessed are ye poor, for yours is the kingdom of heaven" (Luke 6:20).

The mercy and tenderness of the love of God for his own shines in such a wonder as this. Christians today have the privilege of asking through their prayers for God's help, no matter how "trivial" their requests may seem to others.

The whole situation of this paragraph was that of one of the schools of the prophets, most probably the one at Jericho, having outgrown their cramped quarters, and having no money to buy or build a larger place, they proposed to build them a shelter near the Jordan River, where there was plenty of timber available.

When the Pilgrims landed in Massachusetts in 1620, they built such shelters as what the sons of the prophets decided to build for themselves.

Several important deductions from what is written here are justified: (1) Elisha's work had been successful. More and more people were believing in the One God, and the sons of the prophets were increasing in number. (2) Their love for Elisha is evident in their desire that he should accompany them. (3) The sons of the prophets were entitled to be praised for their creative energy and industry.

Verse 8
ELISHA REVEALED THE MANEUVERS OF THE SYRIANS TO JORAM
"Now the king of Syria was warring against Israel; and he took counsel with his servants, saying, In such and such a place shall be my camp. And the man of God sent unto the king of Israel, saying, Beware thou pass not such a place; for thither the Syrians are coming down. And the king of Israel sent to the place which the man of God told him and warned him of; and he saved himself there, not once nor twice. And the heart of the king of Syria was sore troubled for this thing; and he called his servants, and said unto them, Will ye not show me which of you is for the king of Israel? And one of his servants said, Nay, my lord, O king; but Elisha, the prophet that is in Israel, telleth the king of Israel the words that thou speakest in thy bedchamber. And he said, Go, and see where he is, that I may send and fetch him. And it was told him, saying, Behold, he is in Dothan."
The war mentioned here was not an all-out operation, but a kind of guerilla attack carried out by bands of soldiers making sudden forays into Israel, striking first in one place and then in another. This is evident from 2 Kings 6:23.

"He saved himself there, not once, nor twice" (2 Kings 6:10). These words indicate that there were multiple occasions (a half dozen or more), upon which the band of Syrians had laid a careful ambush against Israel, only to have it completely frustrated by the Israelites' prior knowledge of it. This became so obvious that the king of the Syrians believed that a traitor in his own staff was a secret spy for Israel. However, when he mentioned this possibility in a staff meeting, he was told that his real problem was the prophet Elisha. He then ordered them to find and capture the prophet.

Verse 14
HOW THAT ORDER TO CAPTURE ELISHA TURNED OUT
"Therefore sent he thither horses and chariots, and a great host: and they came by night, and compassed the city (Dothan) about. And when the servant of the man of God was risen early, and gone forth, behold a host with horses and chariots was round about the city. And his servant said unto him, Alas, my master, how shall we do? And he answered, Fear not; for they that are with us are more than they that are with them. And Elisha prayed, and said, Jehovah, I pray thee, open his eyes, that he may see. And Jehovah opened the eyes of the young man; and he saw: and behold, the mountain was full of horses and chariots of fire round about Elisha. And when they came down to him, Elisha prayed unto Jehovah, and said, Smite this people with blindness. And he smote them with blindness, according to the word of Elisha. And Elisha said unto them, This is not the way, neither is this the city: follow me, and I will bring you to the man whom ye seek. And he led them to Samaria."
"A host with horses and chariots" (2 Kings 6:15). This is not a reference to a whole army but to a band of Syrians somewhat larger than usual. After all, Dothan was only a village.

"Open his eyes, that he may see" (2 Kings 6:17). This must be rated as one of the most inspiring texts in the O.T. Those whose hearts are attuned to realize and appreciate spiritual realities may find infinite encouragement and confidence in the omnipotence of God and his ultimate victory that will be achieved over all enemies of truth and righteousness. The threatened or discouraged should always remember that, "We are more than conquerors through him that loved us" (Romans 8:37).

"Smite this people with blindness" (2 Kings 6:18). Some scholars view this as actual physical blindness, but the fact of the band being able, later in the narrative, to return to their own nation makes it evident that they were merely DECEIVED. Such a usage of the word "blindness" is often found in Scripture. Jesus called the Pharisees the "blind leaders of the blind," but he was speaking of deception and the deceived, not of actual literal blindness.

Apparently, the leader of the raiding party happened to ask a man, who turned out to be Elisha himself, where the prophet was; and Elisha promptly responded: "You are on the wrong road; he doesn't even live in this city (and of course, he didn't live there). Follow me, and I will take you to where he really lives (which is exactly what he did)!

"And he led them to Samaria" (2 Kings 6:19). That was the place where Elisha lived, and thus Elisha had done exactly as he promised. He brought them to himself in Samaria, but the king of Israel and all his armies were there also!

Verse 20
THE BAND OF MARAUDERS HAD A BANQUET AND WERE SENT HOME
"And it came to pass, when they were come into Samaria, that Elisha said, Jehovah, open the eyes of these men, that they may see. And Jehovah opened their eyes, and they saw; and, behold, they were in the midst of Samaria. And the king of Israel said unto Elisha, when he saw them, My father, shall I smite them? Shall I smite them? And he answered, Thou shalt not smite them: wouldest thou smite those whom thou hast taken captive with they sword and with thy bow? Set bread and water before them, that they may eat and drink, and go to their master. And he prepared great provision for them; and when they had eaten and drunk, he sent them away, and they went to their master. And the bands of Syria came no more into the land of Israel."
The last sentence here is a reference to the type of warfare by roving bands of marauders; and following the utter failure of such raids to give Syria any advantage over Israel, they abandoned for some considerable time altogether that type of warfare. The next time they attacked Israel it was upon a much larger scale.

Verse 24
BENHADAD AND HIS HOST BESIEGED SAMARIA
"And it came to pass after this, that Benhadad king of Syria gathered all his host, and went up and besieged Samaria. And there was a great famine in Samaria: and behold, they besieged it until an ass's head was sold for fourscore pieces of silver, and the fourth part of a kab of dove's dung for five pieces of silver. And as the king of Israel was passing by upon the wall, there cried a woman unto him, saying, Help, my lord, O king. And he said, If Jehovah do not help thee, whence shall I help thee? out of the threshing floor, or out of the winepress? And the king said unto her, What aileth thee? And she answered, This woman said unto me, Give thy son, that we may eat him today, and we will eat my son tomorrow. So we boiled my son, and did eat him: and I said unto her on the next day, Give thy son, that we may eat him; and she hath hid her son. And it came to pass, when the king heard the words of the woman, that he rent his clothes (now he was passing by upon the wall); and the people looked, and, behold, he had sackcloth within upon his flesh. Then he said, God do so to me, and more also, if the head of Elisha the son of Shaphat shall stand upon him this day."
We pass over this awful paragraph with a minimum of comment. What a horrible thing, really is warfare, not merely in ancient days, but in our own as well. The famine in Samaria was entirely the result of the siege by the Syrians, their purpose being simple and brutal enough. They would starve the inhabitants into submission!

If Israel had remained united, Damascus would have been their dependent, but the sins of Solomon and his brutal slave-state had laid the ground for the division of the chosen people, whose conceited and ambitions kings walked in their own godless ways, bringing continued sorrows upon the people. "Causing Israel to sin" is the oft-repeated phrase in the record of their shameful reigns.

The horrors of this particular siege of Samaria had been prophesied by the great Lawgiver (Moses) himself.

"And thou shalt eat the fruit of thine own body, the flesh of thy sons and of thy daughters ... in the siege and in the distress wherewith thine enemies shall distress thee ... if thou wilt not observe to do all the words of this law" (Deuteronomy 28:53-58).

Thus, the terrible calamities that came upon God's people were directly due to their sins and were the consequences of their rebellion against God. However, that in no way diminishes the sorrow and shame of such extremities as those mentioned here.

But, look at the reaction of the king of Israel! Fool that he was, he decided to kill God's prophet instead of deciding to get rid of his paganism and return to the worship of God in Jerusalem. Of course, he would be no more successful in that intention than Benhadad had been.

Verse 32
THE ORDER WENT FORTH TO KILL ELISHA
"But Elisha was sitting in his house, and the elders were sitting with him; and the king sent a man from before him: but ere the messenger came to him, he said to the elders, See ye how this son of a murderer hath sent to take away my head? look, when the messenger cometh, shut the door, and hold the door fast against him; is not the sound of his master's feet behind him? And while he was yet talking with them, behold, the messenger came down unto him: and he said, Behold, this evil is of Jehovah; why should I wait for Jehovah any longer?"
As Montgomery noted, we must read "The king of Israel as the speaker in that last sentence."[2] We get the clue to this in the previous verse, where Elisha revealed that the king himself would appear shortly after the arrival of the messenger. The king, of course, was ready to execute Elisha, but Elisha's bold word, "THUS SAITH JEHOVAH," frustrated the king's evil intention. This narrative will be concluded in 2 Kings 7.

07 Chapter 7 

Verse 1
GOD'S MIRACULOUS DELIVERANCE OF BESIEGED SAMARIA
God continued to love all Israel in spite of their shameful division into two kingdoms and the apostasy in both of them. At first, the apostasy was worse in Northern Israel, but it would eventually destroy both nations (Israel and Judah). And yet God loved them both, showing no partiality whatever to either one. For example, there were two great deliverances of the national capitals, both Samaria and Jerusalem being rescued from threatened destruction by the most astounding miracles. Jerusalem would in time be delivered from the threat of Sennacherib; and in this chapter, Samaria was delivered from Benhadad by an equally astounding wonder.

ELISHA'S PROPHECY OF IMMEDIATE VICTORY FOR SAMARIA
"And Elisha said, Hear ye the word of Jehovah, Tomorrow about this time shall a measure of fine flour be sold for a shekel, in the gate of Samaria. Then the captain on whose hand the king leaned answered the man of God, and said, Behold, if Jehovah should make windows in heaven, might this thing be? And he said, Behold, thou shalt see it with thine eyes, but shall not eat thereof."
If there was ever a prophecy that appeared to be absolutely IMPOSSIBLE of fulfillment, this was it! What the captain meant by his remark to Elisha was: "Your God Jehovah could not make that happen if he opened windows in heaven and rained down food on our city." The unbelief of the king of Israel and his evil court are evident in the conversation here. It is a marvel that the king did not proceed with his intention of executing Elisha, but God restrained him. Elisha promptly added another prophecy that likewise appeared to be IMPOSSIBLE of fulfillment, namely, that the captain would see the fulfillment of the promise of plenty of food within twenty-four hours, but that he would not eat any of it!

Verse 3
THE DESPERATE DECISION OF THE FOUR LEPERS
"Now there were four leprous men at the entrance of the gate: and they said one to another, Why sit we here until we die? If we say, We will enter into the city, then the famine is in the city, and we shall die there; and if we sit still here, we shall die also. Now therefore come, and let us fall unto the host of the Syrians: if they save us alive, we shall live; and if they kill us, we shall but die. And they rose up in the twilight, to go unto the camp of the Syrians; and when they were come to the outermost part of the camp of the Syrians, behold, there was no man there."
Never could desperate men have been more favorably surprised than were these four lepers. Expecting, at best, to be imprisoned, but far more likely to be brutally slain, they were astounded to find the camp of the Syrians DESERTED.

Their first concern, of course, was to find some authority to whom they could submit themselves, and that led to their exploration of the entire camp of the Syrians.

Verse 6
THE LORD HAD LIFTED THE SIEGE OF SAMARIA AND HAD ENRICHED IT WITH IMMENSE FOOD SUPPLIES
"For the Lord had made the host of the Syrians to hear a noise of chariots, and a noise of horses, even the noise of a great host: and they said one to another, Lo, the king of Israel hath hired against us the kings of the Hittites, and the kings of the Egyptians, to come upon us. Wherefore they arose and fled in the twilight, and left their tents, and their horses, and their asses, even the camp as it was, and fled for their life. And when these lepers came to the uttermost part of the camp, they went into one tent, and did eat and drink, and carried thence silver, and gold, and raiment, and went and hid it; and they came back, and entered another tent, and carried thence also, and went and hid it."
"The outermost part of the camp ... the uttermost part" (2 Kings 7:5,8). Hungry as the lepers doubtless were, they were afraid to enter any of the tents, until, after exploring the whole site of the encampment, they realized that it was totally deserted.

It is foolish to attempt any rational explanation of such wonders as these. No mortal "wise man" should attempt it. He would be a fool to do so. How did God do it? We don't know. For that matter, there are inexplicable wonders in the natural creation that are just as mysterious. For example, the lemmings of New England make a mad dash for Long Island Sound every seven years, drowning the vast majority of them in the sea. The few survivors, within another seven years, restore the astounding numbers of those tiny animals, which then repeat that mad dash to the sea, and that has been going on for thousands of years! When someone is able to explain how God does that, we might listen to his explanation of what happened here.

And that is only one mystery. That of the 17-year cicadas of Northeastern U.S.A. is just as inexplicable.

The conduct of the lepers following their discovery and of their relieving their hunger is understandable. God had suddenly enriched them, rescuing them from their dependence upon the doubtful charities of a starving city. Their humanitarian concern for others soon asserted itself, and they decided to spread the good news in Samaria.

Verse 9
THE LEPERS BROKE THE GOOD NEWS TO THE UNBELIEVING KING
"Then they said one to another, We do not do well; this is a day of good tidings, and we hold our peace: if we tarry till the morning light, punishment will overtake us; now therefore come, let us go and tell the king's household. So they came and called unto the porter of the city; and they told them, saying, We came to the camp of the Syrians, and, behold, there was no man there, neither voice of man, but the horses tied, and the asses tied, and the tents as they were. And he called the porters; and they told it to the king's household within. And the king arose in the night, and said unto his servants, I will now show you what the Syrians have done to us. They know that we are hungry; therefore have they gone out of the camp to hide themselves in the field, saying, When they come out of the city, we shall take them alive, and get into the city."
God had fulfilled the prophecy of Elisha, but Israel's unbelieving king, instead of praising God for such a marvelous deliverance, went out of his way to deny that the wonder had even happened.

"I will now show you" (2 Kings 7:12) was the king's proud, unbelieving boast, but God showed him instead.

Verse 13
THE INVESTIGATION REVEALED THE REALITY OF THE DELIVERANCE
"And one of his servants answered and said, Let some take, I pray thee, five of the horses that remain, which are left in the city (behold, they are as all left the multitude of Israel that are left in it, they are as all the multitude of Israel that are consumed); and let us send and see. They took therefore two chariots with horses; and the king sent after the host of the Syrians, saying, Go and see. And they went after them unto the Jordan: and, lo, all the way was full of garments and vessels, which the Syrians had cast away in their haste. And the messengers returned and told the king."
The king's investigating party went all the way to the Jordan River and returned, a distance of some forty miles (round trip), which means that the confirmation of the tremendous miracle probably took place in Samaria early in the morning. One can only imagine the panic of all the people and the stampede of the whole city to plunder the rich remains of the Syrian encampment!

Verse 16
THE KING'S FOOLISH ATTEMPT TO TAKE CHARGE
"And the people went out and plundered the camp of the Syrians. So a measure of fine flour was sold for a shekel, and two measures of barley for a shekel, according to the word of Jehovah. And the king appointed the captain on whose hand he leaned to have the charge of the gate: and the people trod upon him in the gate, and he died as the man of God had said, who spake when the king came down to him. And it came to pass, as the man of God had spoken to the king, saying, Two measures of barley for a shekel, and a measure of fine flour for a shekel, shall be tomorrow about this time in the gate of Samaria; and that captain answered the man of God, and said, Now, behold, if Jehovah should make windows in heaven, might such a thing be? and he said, Behold, thou shalt see it with thine eyes, but shalt not eat thereof: it came to pass even so unto him; for the people trod upon him in the gate, and he died."
The unbelieving king vainly attempted to control the crowd and even appointed the captain on whose hand he leaned to be in charge of the gate of the city! Vanity of vanities! That royal officer might just as well have tried to stop a stampeding herd of wild buffaloes by getting in front of it! The multitudes rushing to alleviate their desperate hunger simply trampled him to death, fulfilling Elisha's second "impossible prophecy."

Samaria had indeed been brought to the brink of destruction. The people had resorted to eating unclean animals, even asses, and all of the horses in the city except five! It surely seemed as if the city had no option except to surrender to their enemies. And at the very moment when it seemed that all was lost, God delivered them!

08 Chapter 8 

Verse 1
ELISHA AGAIN AIDED THE SHUNAMMITE; THE ASSASSINATION OF BENHADAD BY HAZAEL; AND THE WICKED REIGNS OF JORAM AND AHAZIAH OF JUDAH;
THE SEQUEL TO THE STORY OF THE SHUNAMMITE
"Now Elisha had spoken unto the woman, whose son he had restored to life, saying, Arise, and go thou and thy household wheresoever thou canst sojourn: for Jehovah hath called for a famine; and it shall come upon the land seven years. And the woman arose, and did according to the word of the man of God; and she went with her household, and sojourned in the land of the Philistines seven years. And it came to pass, at the seven years' end, that the woman returned out of the land of the Philistines: and she went forth to cry unto the king for her house and for her land. Now the king was talking with Gehazi the servant of the man of God, saying, Tell me, I pray thee, all the great things that Elisha hath done. And it came to pass, as he was telling the king how he had restored to life him that was dead, that, behold, the woman, whose son he had restored to life, cried to the king for her house and for her land. And Gehazi said, My lord, O king, this is the woman, and this is her son, whom Elisha restored to life. And when the king asked the woman, she told him. So the king appointed unto her a certain officer, saying, Restore all that was hers, and all the fruits of the field since the day that she left the land, even until now."
The big problem in this paragraph is the mention of Gehazi. Unless he had providentially been healed of his leprosy, this episode would necessarily have had to happen PRIOR TO the healing of Naaman, because it would be quite unlikely that the king of Israel would be talking freely with a leper. This problem has resulted in different opinions of scholars regarding which king restored the Shunammite's properties. Hammond believed it was Jehoram,[1] and Martin wrote that it was Jehu.[2] (See our introduction regarding the uncertainties regarding the chronologies in 2Kings.) The very fact of the sacred author's omitting the information that men seek regarding such questions underscores their lack of importance. It really does not make any difference which king it was. The big point of the narrative is that of the Shunammite's trust of the prophet's word and her reward in doing so.

"She went with her household and sojourned in the land of the Philistines" (2 Kings 8:2). The coastal plain of Palestine was usually spared from droughts that came to Israel, and even when it was not spared, supplies were readily available by sea from Egypt and the Nile Delta. Of course, during the woman's seven years' absence, her properties were appropriated by someone else, hence, her appeal to the king. Also, it would appear that during her sojourn in Philistia her husband had died.

"The king was talking with Gehazi ... and as he was telling the king ... behold, the woman ... cried to the king" (2 Kings 8:4,5). Nothing is more wonderful than the timing of the providences of God. "Note the coincidence. God times incidents with precision; `things work together' (Romans 8:28); they interweave."[3] Another example is found in the reading to the king of Persia of the honors due Mordecai just before his asking Haman what should be done for the man whom the king delighted to honor (Esther 6:1-14).

"The king appointed unto her a certain officer, saying, Restore all that was hers" (2 Kings 8:6). "The primary meaning of the word officer here is eunuch, and the secondary meaning is court minister."[4] "Eunuch is the preferred meaning here for propriety's sake when a man accompanied a lady."[5] The introduction of eunuchs into the social structure of the royal families of Israel was due to their shameful harems. David possessed eunuchs (1 Chronicles 28:1), and presumably Solomon also; and afterward "Eunuchs were common in the Samarian court of Israel; but there is no record of them in the kingdom of Judah until the times of Hezekiah (Isaiah 56:3-4)."[6]
"What happened here shows that Elisha's previous offer to speak to the king for the Shunammite woman (2 Kings 4:13) had not been an idle one."[7]
Verse 7
ELISHA IN DAMASCUS; THE KING INQUIRED OF HIM
"And Elisha came to Damascus; and Benhadad the king of Syria was sick; and it was told him, saying, The man of God is come hither. And the king said unto Hazael, Take a present in thy hand, and go, meet the man of God, and inquire of Jehovah by him, saying, Shall I recover of this sickness? So Hazael went to meet him, and took a present with him, even of every good thing of Damascus, forty camels' burden, and came and stood before him, and said, Thy son Benhadad king of Syria hath sent me to thee, saying, Shall I recover from this sickness?"
That Elisha was honorably received in Damascus at that time might have been due to his fame that resulted from the healing of Naaman. Certainly, something had changed from that situation in which Benhadad sought to capture him (2 Kings 6:13ff). "Not only in Israel, but also in the neighboring nations, Elisha was well known and respected as God's man."[8]
"And the king said unto Hazael" (2 Kings 8:8). This character should not be confused with the father of Benhadad, who was called the son of Hazael (2 Kings 13:3). This Hazael was the "son of a nobody,"[9] who murdered Benhadad and seized his throne.

"Hazael ... took a present with him ... forty camels' burden ... Shall I recover of this sickness?" (2 Kings 8:9). "One camel's burden is six hundred pounds";[10] but, "This affair must be judged according to Oriental custom of making a grand display with the sending of presents, employing as many men or beasts of burden as possible to carry them, each one of them carrying only a single article."[11]
"Shall I recover of this sickness?" That the king of Syria would bring such a question before Elisha is a strong indication that the Gentiles, generally, throughout that whole era, were aware of the True God's existence and of the worthlessness of the pagan deities of the peoples.

The exact date of this event is not known; however, "The inscriptions of Shalmanezer III, record his victory over Benhadad in 846 B.C. and another victory over Hazael, whom he described as `a nobody who seized the throne,' in the year 842 B.C. This would have been during the reign of Jehoram in Judah, about three years before Jehu seized the throne of Israel."[12]
A number of scholars suppose that Elisha anointed Hazael king over Syria on this trip, but there is nothing here to support such a view. God had commanded Elijah at Horeb to anoint Hazael (1 Kings 19:15); and there are two ways of understanding what happened: (1) Either Elijah went to Damascus and anointed him without any Scriptural record of it being recorded, or (2) Elijah transferred the obligation to Elisha who anointed him without any record of it being placed in the Bible. LaSor assumed that, "Elisha's doing so was the purpose of this visit."[13] Honeycutt also wrote that, "The anointings, both of Hazael and of Jehu, were fulfilled by Elisha."[14] The Lord has not revealed to us everything that happened, because such information, if we had it, would be of no value. The purpose of the sacred author was that of revealing the manner of God's triumph over paganism.

Verse 10
ELISHA'S ANSWER TO BENHADAD THROUGH HAZAEL
"And Elisha said unto him, Go, say unto him. Thou shalt surely recover; howbeit Jehovah hath showed me that he shall surely die. And he settled his countenance stedfastly upon him, until he was ashamed: and the man of God wept. And Hazael said, Why weepeth my Lord? And he answered, Because I know the evil that thou wilt do unto the children of Israel: their strongholds wilt thou set on fire, and their young men wilt thou slay with the sword, and wilt dash in pieces their little ones, and rip up their women with child. And Hazael said, But what is thy servant, who is but a dog, that he should do this great thing? And Elisha answered, Jehovah hath showed me that thou shalt be king over Syria."
We find some of the comments scholars have made about this reply of Elisha to the question of Benhadad very disgusting. Snaith declared that, "The purpose of the oracle (the prophecy) was to lure Benhadad into false confidence," and that, "Elisha at once took steps to insure the death of Benhadad."[15] "Some even attribute Hazael's foul crime to Elisha's instigation."[16] Such opinions are wrong and sinful.

Harold Stigers gives us the proper understanding of what is written here. "Thou mayest certainly recover (2 Kings 8:10). This means, Go, say to the king, as you have already intended to do, `Thou shalt surely live'; however, the Lord has shown me that he shall surely die (by your hand)."[17]
The very thing overlooked by those who miss the true interpretation here is, that Elisha did NOT say that, "Jehovah says the king will recover," because the Lord did not say that, nor did Elisha declare that God did say it. He merely told Hazael, the cruel assassin who stood in front of him, "Go ahead and assure him of his recovery as you have already decided to do, but God has revealed to me that HE WILL DIE." Those who speak of the prophet's "apparent lie" in this passage have simply failed to read what is written.

The prophet gave only one answer to Benhadad through Hazael, namely, that he would die, but Hazael concealed that answer from Benhadad, and then went ahead and lied to him about his recovery just exactly as Elisha had said he would do. The proof of this is evident in the shame of Hazael as he could not stand before the withering gaze of God's prophet. "Elisha's fixed gaze upon Hazael surely revealed to Hazael that his guilty purpose of usurping Benhadad's throne was certainly known to Elisha."[18]
Hazael lied to his lord, promising him recovery, when Elisha had plainly told him, "Thus saith the Lord, he shall surely DIE." The promise of recovery was never a part of what the Lord said through Elisha. That lie originated entirely in the evil heart of Hazael, as detected and exposed by Elisha.

"I know the evil that thou wilt do to the children of Israel" (2 Kings 8:12). The terrible crimes mentioned here, which Elisha stated that Hazael would commit, were in no sense offensive to that evil usurper. Hazael even referred to them as "a great thing" (2 Kings 8:13).

"What is thy servant, who is but a dog, that he should do this great thing" (2 Kings 8:13). "Hazael here should not have maligned the more noble brute than himself (the dog), suggesting that any creature except man was capable of such villainy."[19] This remark by Hazael should not be misunderstood. He was merely saying that he was only a SLAVE of Benhadad and that he had no power to do such things as Elisha had mentioned. Then Elisha plainly told him of the Divine prophecy of his accession to the throne of Syria.

The horrible atrocities which Elisha here prophesied would mark Hazael's actions against Israel are very similar to those terrible deeds mentioned by Amos in the first two chapters of his prophecy. Such deeds were characteristic of the warfare of all nations in that era; and we might add that, even today, there is no such thing as a "kind" war.

Verse 14
HAZAEL RETURNED TO THE KING; LIED TO HIM; AND ASSASSINATED HIM THE NEXT DAY
"Then he departed from Elisha, and came to his master; who said unto him, What said Elisha to thee? And he answered, He told me that thou wouldest surely recover. And it came to pass on the morrow, that he took the coverlet, and dipped it in water, and spread it on his face, so that he died: and Hazael reigned in his stead."
"He took the coverlet ... and spread it on his face, so that he died" (2 Kings 8:15). "The noun translated `coverlet' is otherwise unknown";[20] and the opinions of scholars that it was "a mosquito net"[21] or maybe "a pillow"[22] are of no consequence. Whatever it was, it was an effective instrument by which Hazael suffocated Benhadad, the king of Syria.

Verse 16
TWO DIFFERENT JEHORAM'S REIGNING IN BOTH JUDAH AND ISRAEL
"And in the fifth year of Joram the son of Ahab king of Israel, Jehoshaphat being then king of Judah, Jehoram the son of Jehoshaphat king of Judah began to reign. Thirty and two years old was he when he began to reign; and he reigned eight years in Jerusalem. And he walked in the way of the kings of Israel, as did the house of Ahab: for he had the daughter of Ahab to wife; and he did that which was evil in the sight of Jehovah. Howbeit Jehovah would not destroy Judah, for David his servant's sake, as he promised to give unto him a lamp for his children alway."
"It was the religious solidarity of the Judean kings with the apostasy of Northern Israel"[23] that led to the inclusion of the record of their reigns just here. The lamp of truth burned very dimly in Israel at this time, in both kingdoms. Only by God's direct intervention was it kept burning. That intervention was planned in this chapter and executed in 2 Kings 9.

"Joram ... Jehoram" (2 Kings 8:16). "These names are the same, Joram being merely an abbreviation of the other."[24] The Jehoram of Israel was generally referred to as Joram. Only a very brief record of the reign of Jehoram in Judah is given here, but there is a much fuller account of all his wickedness in 2 Chronicles 21.

"It is confusing that these two Jehorams reigned simultaneously in Israel and Judah for about three years."[25]
"For he had the daughter of Ahab to wife" (2 Kings 8:18). This evil woman, of course, was the daughter of Jezebel. "That disastrous political marriage which Jehoshaphat unwisely allowed,"[26] was the instrument by which Satan almost removed faith in Jehovah from the chosen people. Athaliah, here called the daughter of Ahab (and Jezebel) is also called "the granddaughter of Omri" (2 Kings 8:26 RSV), and "the daughter of Omri" (2 Kings 8:26 KJV). The words "son" and "daughter" are used nine different ways in the Bible, and one of the meanings is "descendant of" (Matthew 1:1). Snaith mentioned these variations, referring to "daughter of Omri" as incorrect;[27] but, of course, in the light of Biblical usage throughout the Holy Scriptures, all of these designations are absolutely correct!

"He did that which was evil in the sight of Jehovah" (2 Kings 8:18). Of course, when we discuss 2 Chronicles 21, we shall understand more fully the implications of this. "One of the worst of Jehoram's terrible sins was his ruthless murder of his six brothers merely for the purpose of seizing their wealth (2 Chronicles 21:4)."[28]
To be sure, the gross wickedness of Jehoram would have resulted in the total destruction of him and his dynasty, "If the Lord had not promised to preserve a shoot to the royal family for David's sake."[29] The nature of this promise to David is revealed in 2 Samuel 7:13-16, in which the Lord said, "If thy children forsake my Law, and walk not in my statutes, I will visit their offenses with the rod, and their sin with scourges, but I will not utterly take away, nor suffer my truth to fail. My covenant I will not break." In this very chapter, we shall see evidences of the rod, and of the scourges. Also, see 2 Chronicles 21:12-19.

Verse 20
A SUMMARY OF THE REIGN OF JORAM (JEHORAM) IN JUDAH
"In his days Edom revolted from under the hand of Judah, and made a king over themselves. Then Joram passed over to Zair, and all his chariots with him: and he rose up by night and smote the Edomites that compassed him about, and the captains of the chariots; and the people fled to their tents. So Edom revolted from under the hand of Judah unto this day. Then did Libnah revolt at the same time. And the rest of the acts of Joram, and all that he did, are they not written in the book of the chronicles of the kings of Judah? And Joram slept with his fathers, and was buried with his fathers in the city of David; and Ahaziah his son reigned in his stead."
The Edomites had been subjected by David and remained under the dominion of Solomon, from whom they revolted for a time when the kingdom divided. However, they again came under the dominion of Judah during the reign of Jehoshaphat, but this revolt against Joram resulted in their independence. "They remained from henceforth a separate and independent nation; and the kings of Edom are often mentioned in the Assyrian inscriptions."[30]
"The text of 2 Kings 8:21 here is confused";[31] but what seems to be reported here is a disastrous route of Joram's army and his being surrounded by the Edomite troops. "Jehoram with his chariots was able to break through the surrounding Edomites and escape with his life, leaving the rest of his army to escape as best they could."[32]
"This military disaster which stopped just short of being complete ... was followed by the loss of Libnah a city to the southwest of Judah, probably in the area of the Philistines."[33]
Verse 25
SETTING THE STAGE FOR THE LIQUIDATION OF AHAB'S HOUSE
"In the twelfth year of Joram the son of Ahab king of Israel did Ahaziah the son of Jehoram king of Judah begin to reign. Two and twenty years old was Ahaziah when he began to reign; and he reigned one year in Jerusalem. And his mother's name was Athaliah the daughter of Omri king of Israel. And he walked in the way of the house of Ahab, and did that which was evil in the sight of Jehovah, as did the house of Ahab, for he was the son-in-law of the house of Ahab. And he went with Joram the son of Ahab to war against Hazael the king of Syria at Ramoth Gilead: and the Syrians wounded Joram. And king Joram returned to be healed in Jezreel of the wounds which the Syrians had given him at Ramah when he fought against Hazael king of Syria. And Ahaziah the son of Jehoram king of Judah went down to see Joram the son of Ahab in Jezreel, because he was sick."
"The reign of Ahaziah was very brief, lasting only about a year in 841 B.C."[34] The purpose of this paragraph is that of bringing to one place the final posterity of Ahab for the execution of God's judgment upon that wicked monarch and the prophecy that his dynasty would end.

This could not have been viewed as an ordinary accomplishment, because the house of Ahab was now on the thrones of BOTH Israel and Judah, but God used Joram's illness in Jezreel to bring Ahaziah from Jerusalem, thus bringing together both branches of Ahab's house and enabling the termination of both of them at once!

Appropriately, the final settlement of God's account with the house of Ahab would take place at Jezreel, at that very vineyard of Naboth, where through Ahab's murder of that righteous man, the dogs licked his blood, and, in the next chapter, we shall see how the dogs indeed licked the blood of Ahab in the person of his grandson Ahaziah in the very same place. None of God's prophecies ever failed!

Regarding that war in which the two kings had jointly opposed Hazael at Ramoth-Gilead, "It was apparently successful. It was recovered by Israel (2 Kings 9:14) and remained thenceforth in the hands of Israel."[35]
Josephus gives us a little more complete information on what took place in that battle. "Joram was struck by an arrow in the course of the siege, but remained until the place surrendered. He then withdrew to Jezreel, leaving his army under Jehu within the walls of the town."[36]
Thus, the stage was set perfectly for the liquidation of the house of Ahab. His total posterity were gathered together at Jezreel, and Jehu who was destined to be the executioner of God's purpose was left in charge of the military force that was needed to accomplish it.

To all intents and purposes, the Syrians killed Joram the king of Israel, although, of course, they only wounded him. "His convalescence at Jezreel became the occasion for the visit of Ahaziah thus providing the occasion when Jehu's bloody purge terminated the dynasty of Ahab."[37]
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Verse 1
THE BLOODY END OF OMRI'S DYNASTY
"This narrative comes from the school of the prophets; and it is an objective and highly dramatic political history, with which criticism can find little fault."[1] This is in line with what this writer believes to be true regarding the entire group of historical books. No "Deuteronomist" had anything to do with any of them. As Josephus declared, "Only the prophets have written the original and earliest accounts."[2]
The bloody violence of this chapter, in the long run, proved to be about as ineffective as the dramatic confrontation on Carmel. The incurable cancer of Baal worship was threatening the very existence of the true religion, and the wiping out of the Jezebel-dominated dynasty that, in a large degree, composed that cancer, checked, but did not destroy it.

Jehu's wholesale murders resulted in many enemies of his reign. The Sidonian kings would have fiercely resented the treatment of Jezebel. Many in the kingdom of Judah would have hated the murderer of Ahaziah. And, during his very first year as king, Jehu was forced to pay tribute to the Assyrian, Shalmanezer III. In the British Museum today, one may see the Black Obelisk from Nimrod which shows Jehu kneeling before the Assyrian monarch.[3] That, of course, indicates a serious weakening of Israel. It is of interest that this inscription refers to Jehu as The Son of Omri, which is inaccurate and raises a word of caution with regard to the foolish trust which some commentators seem to place in the bragging inscriptions of ancient kings.

Still, one must deplore the terrible slaughter that marked Jehu's reign. As Martin said, "Here we have violence that judges but does not heal. Only at Calvary did fierce judgment of sin bring restoration and health for sinners."[4]
It is a gross error to attribute the warfare against Baalism to God's prophets. Snaith and others have fallen into that error. He wrote:

"These prophets were determined to destroy the dynasty of Omri, and they were prepared to go to any length to bring it to pass. Elisha encouraged Hazael to murder Benhadad, and now he raises up Jehu to be an enemy within Israel itself."[5]
The prophets were NOT the ones determined to destroy Baalism and the dynasty that advocated and promoted it. It was the GOD of heaven and earth who did so, and the holy prophets were merely the human instruments of God's campaign against paganism. In such a comment as that just quoted, there seems to be both sympathy and approval of Omri's evil dynasty.

In answer to the question, "Why was such a destruction necessary"? we have an excellent answer from Stigers:

Because idolatry threatened to destroy all remaining good influences in Israel and thence to invade Judah and so destroy the whole nation, the house of Ahab was marked for extinction.[6]
ELISHA COMMISSIONED A PROPHET TO ANOINT JEHU AS KING
"And Elisha the prophet called one of the sons of the prophets, and said unto him, Gird up thy loins, and take this vial of oil in thy hand, and go to Ramoth-gilead. And when thou comest thither, look out there Jehu the son of Jehoshaphat the son of Nimshi, and go in, and make him arise from among his brethren, and carry him to an inner chamber. Then take the vial of oil, and pour it on his head, and say, Thus saith Jehovah, I have anointed thee king over Israel. Then open the door, and flee, and tarry not."
The commandment of God to anoint Jehu king over Israel was first given to Elijah (1 Kings 19:16), which Elijah obeyed by commissioning his servant (at the time) Elisha to do so; and here we find Elisha commissioning his servant (one of the sons of the prophets) to carry out the command originally given to Elijah. The eternal principle that a man is in fact doing whatever he commands a servant to do is evident in what happened here.

"Take this vial of oil in thy hand" (2 Kings 9:1). "The oil here was the holy oil compounded after the receipt given in Exodus (Exodus 30:23-25)."[7]
It is not clear why the prophet was commanded to flee after the anointing, but it might have been for his safety. Any partisan of Joram might have slain him for anointing Jehu king. His flight also was consistent with the behavior expected of prophets, and it prevented the asking of any questions.

Verse 4
THE PROPHETIC ACT OF ANOINTING JEHU AS KING
"So the young man, even the young man the prophet went to Ramoth-gilead. And when he came, behold, the captains of the host were sitting; and he said, I have an errand to thee, O captain. And Jehu said, Unto which of us all? And he said, To thee, O captain. And he arose, and went into the house; and he poured the oil on his head, and said unto him, Thus saith Jehovah, the God of Israel, I have appointed thee king over the people of Jehovah, even over Israel. And thou shalt smite the house of Ahab thy master, that I may avenge the blood of my servants the prophets, and the blood of the servants of Jehovah, at the hand of Jezebel. For the whole house of Ahab shall perish; and I will cut off from Ahab every man-child, and him that is shut up, and him that is left at large in Israel. And I will make the house of Ahab like the house of Jeroboam the son of Nebat, and like the house of Baasha the son of Ahijah. And the dogs shall eat Jezebel in the portion of Jezreel, and there shall be none to bury her. And he opened the door and fled."
"And Jehu said, Unto which of us all" (2 Kings 9:5)? The fact of Jehu's responding to the prophet's addressing a group of men as, "O captain," instead of some other doing so apparently corroborates the statement of Josephus that, when Joram left Ramoth-gilead because of his wound, he left Jehu as "his general in charge"[8] of the entire army at Ramoth-gilead.

It is evident from this that only a summary of Elisha's instructions to the young prophet was given in 2 Kings 9:1-3. The entire charge of Elisha is revealed in the words of the young prophet to Jehu (2 Kings 9:7-10).

"Him that is shut up, and him that is at large in Israel" (2 Kings 9:8). These words are somewhat ambiguous, but they apparently mean infant children as well as those old enough to be out on their own. "It is the intention of these words to include all of Ahab's posterity,"[9] in God's order to destroy them.

"I will make the house of Ahab like that of Jeroboam the son of Nebat. and like the house of Baasha the son of Ahijah" (2 Kings 9:9). The destruction of the house of Jeroboam is recorded in 1 Kings 15:29, and that of Baasha in 1 Kings 16:9-12. "Thus the house of Ahab had been given a double warning of the fate of those who deserted the religion of Jehovah."[10]
Also, Ahab had received a strong personal and specific warning of what would happen to his dynasty in 1 Kings 21;21-26. The extermination of Ahab and his posterity would have occurred much sooner than it did, if it had not been delayed by Ahab's repentance (for a season). Because of that change of heart, God brought the punishment upon him, not during his lifetime, but in that of his son Joram (1 Kings 21:29).

Verse 11
THE PROCLAMATION OF JEHU AS KING OF ISRAEL
"Then Jehu came forth to the servants of his lord: and one said unto him, Is all well? Wherefore came this mad fellow to thee? And he said unto them, Ye know the man and what his talk was. And they said, It is false; tell us now. And he said, Thus and thus spake he to me, saying, Thus saith Jehovah, I have anointed thee king over Israel. Then they hasted, and took every man his garment, and put it under him on the top of the stairs, and blew the trumpet, saying, Jehu is king."
"Wherefore came this mad fellow to thee" (2 Kings 9:11)? Madness was widely associated with prophecy in the O.T., as in Jeremiah 20:26 and Hosea 9:7 "The common worldly man in every age tends to view the religious enthusiast in this way, combined with emotions compounded with sincere respect tinctured, if ever so lightly, with aversion and contempt."[11] As George DeHoff expressed it, "Irreligious men always think that God's children are a bunch of fools."[12]
"They ... took every man his garment and put it under him on the top of the stairs" (2 Kings 9:13). We would need a picture or drawing of the headquarters building where all this happened to be able to explain exactly what is meant by "the top of the stairs." Everything else here is crystal clear.

The general dissatisfaction with Joram and the widespread hatred of him led to a spontaneous outburst from the entire company of military captains, enthusiastically welcoming the prospect of a new king. (1) They spread their garments for Jehu to walk upon, even as did the crowd that welcomed the Christ into Jerusalem in his triumphal entry (Luke 19:29-40). (2) They blew the trumpet, always associated with proclaiming a new king. (3) They shouted, Jehu is king! As the leaders of the entire army had participated in this proclamation of Jehu as king, the total success of it was assured.

Verse 14
JEHU RUSHED TO JEZREEL TO KILL KING JORAM
"So Jehu the son of Jehoshaphat the son of Nimshi conspired against Joram. (Now Joram was keeping Ramoth-gilead, he and all Israel, because of Hazael king of Syria, but king Joram was returned to be healed of the wounds which the Syrians had given him, when he fought with Hazael, king of Syria.) And Jehu said, If this be your mind, then let none escape and go forth out of the city, to go to tell it in Jezreel. So Jehu rode in a chariot; and went to Jezreel; for Joram lay there. And Ahaziah king of Judah was come down to see Joram."
Apparently, the purpose of the long parenthesis in 2 Kings 9:15 is to stress the fact that "all Israel," that is, the entire armed forces of Israel were stationed there under the command of Jehu.

"If this be your mind, let none escape" (2 Kings 9:15). Once any man was proclaimed king during the reign of another king, that automatically meant the death of one of them, or the engagement of a long war. Jehu said, in effect. "All right, you have made me king; now, whatever you do, do not let anyone leave here with that kind of information to be told in Jezreel." And Jehu took a detachment of the troops and headed for Jezreel to kill the king.

Verse 17
JORAM AND AHAZIAH WERE TAKEN COMPLETELY BY SURPRISE
"Now the watchman was standing on the tower in Jezreel, and he spied the company of Jehu as he came, and said, I see a company. And Joram said, Take a horseman, and send to meet them, and let him say, Is it peace? So there went one on horseback to meet him, and said, Thus saith the king, Is it peace? And Jehu answered, What hast thou to do with peace? turn thee behind me. And the watchman told, saying, The messenger came to them, but he cometh not back. Then he sent out a second on horseback, who came to them and said, Thus saith the king, Is it peace? And Jehu answered, What hast thou to do with peace? turn thee behind me. And the watchman told, saying, he came even unto them, but he cometh not back: and the driving is like the driving of Jehu the son of Nimshi; for he driveth furiously."
Joram should have heeded the failure of the first messenger to return. It could have saved him a little time and perhaps enabled him to resist the attack of Jehu; but it was a fault of Ahab and his whole family that they repeated actions which had already proved to be futile. One messenger who did not return was all the warning Joram needed, but he paid no attention to it, but sent another one. Joram's brother, another son of Ahab, sent fifty men to arrest Elijah; and when fire from heaven fell upon them, he sent another captain with his fifty; and the same thing happened again! Could one believe it? He did it the third time! It was evidently a family trait (2 Kings 1:9-13). Here Joram himself became the third attempt to meet Jehu before he arrived in Jezreel.

"The driving is like the driving of Jehu; ... for he driveth furiously" (2 Kings 9:20). "The last clause here has become an amusing proverb in our times referring to reckless drivers of automobile."[13]
Verse 21
JEHU KILLED JEHORAM; KING OF ISRAEL; WITH AN ARROW IN HIS BACK
"And Joram said, Make ready. And they made ready his chariot. And Joram king of Israel and Ahaziah king of Judah went out, each in his chariot, and they went out to meet Jehu, and found him in the portion of Naboth the Jezreelite. And it came to pass, when Joram saw Jehu, he said, Is it peace, Jehu? And he answered, What peace? So long as the whoredoms of thy mother Jezebel and her witchcrafts are so many? And Joram turned his hands, and fled, and said to Ahaziah, There is treachery, O Ahaziah. And Jehu drew his bow with his full strength and smote Joram between his arms; and the arrow went out at his heart, and he sunk down in his chariot."
"They found him in the portion of Naboth the Jezreelite" (2 Kings 9:21). Again we have evidence of how finely and with what precision the Lord times His actions. Only a few minutes variation in the exact time when Joram left Jezreel would have placed his meeting with Jehu at some other place. But, no! God had decreed that the blood of Naboth should be avenged ON THAT VERY SPOT, and so it occurred.

That meeting of Joram and Jehu, "Humanly speaking was accidental. The portion of Naboth lay outside the southeastern gate of Jezreel, and at no great distance from the walls. If the king had started a little sooner, or if Jehu had driven a little slower, the meeting would have taken place somewhere else. But Divine providence so ordered matters that vengeance for the sin of Ahab was exacted upon the very scene of his guilt."[14]
"What peace? so long as the whoredoms of thy mother Jezebel and her witchcrafts are so many" (2 Kings 9:22). The designation of idolatry under such a term as whoredoms (or adulteries) was based upon two things. (1) Under the metaphor that God was the husband of Israel, when the chosen people turned from God and gave the worship which they owed to him to some pagan deity, it was simply that of a wife committing adultery. (2) Also, the worship of the Canaanite fertility gods was invariably accompanied by the most shameful licentiousness revolving around the thousands of religious prostitutes who were at once the principal attraction of paganism and its most effective advocates.

Verse 25
THE BODY OF JEHORAM (JORAM) WAS CAST UPON THE PLOT OF NABOTH
"Then said Jehu to Bidkar his captain, Take up and cast him in the portion of the field of Naboth the Jezreelite; for remember how that I and thou rode together after Ahab his father, Jehovah laid this burden upon him: Surely I have seen yesterday the blood of Naboth, and the blood of his sons, saith Jehovah. Now therefore take and cast him into the plot of ground, according to the word of Jehovah."
"Remember how that I and thou rode behind Ahab" (2 Kings 9:25). From the ancient monuments one learns that kings and other mighty men commissioned two trusted attendants to stand behind them in their chariots, and that in warfare they frequently covered their lord's body with their own shields. It is of interest that Jehu and Bidkar once performed that service for Ahab.

(For a more complete comment on the murder and robbery of Naboth by Ahab and Jezebel, see my commentary on 1Kings (2 Kings 21).)

Verse 27
THE SLAYING OF AHAZIAH; KING OF JUDAH; BY JEHU'S MEN
"But when Ahaziah the king of Judah saw this, he fled by way of the garden-house. And Jehu followed after him, and said, Smite him also in the chariot; and they smote him at the ascent of Gur, which is by Ibleam. And he fled to Megiddo. and died there. And his servants carried him in a chariot to Jerusalem, and buried him in his sepulchre with his fathers in the city of David."
Jehu's instructions through the prophets had required him to kill Ahaziah also, and these verses provide the record of how it was done. Although God had willed the extermination of the house of Omri, to whose dynasty Ahab and his evil family belonged, Jehu's murderous deeds in their totality were not approved of God.

Verse 29
"And in the eleventh year of Joram the son of Ahab, began Ahaziah to reign over Judah."
Scholars agree that we have a misplaced verse here. It seems to have no connection with the unfolding narrative.

Verse 30
THE DEATH OF JEZEBEL
"And when Jehu was come to Jezreel, Jezebel heard of it; and she painted her eyes, and attired her head, and looked out of the window. And as Jehu entered in at the gate, she said, Is it peace, thou Zimri, thy master's murderer? And he lifted up his face to the window, and said, Who is on my side? Who? And there looked out to him two or three eunuchs. And he said, Throw her down. So they threw her down; and some of her blood was sprinkled on the wall, and on the horses: and he trod her under foot. And when he was come in, he did eat and drink; and he said, See now to this cursed woman, and bury her; for she is a king's daughter. And they went to bury her; but they found no more of her than the skull, and the feet, and the palms of her hands. Wherefore they came back, and told him. And he said, This is the word of Jehovah, which he spake by Elijah the Tishbite, saying, In the portion of Jezreel shall the dogs eat the flesh of Jezebel; and the body of Jezebel shall be as dung upon the face of the field in the portion of Jezreel, so they shall not say, This is Jezebel."
REGARDING JEZEBEL
Like the apostle John who looked upon the Great Whore of Revelation 17:6 (KJV), I wonder with great admiration at this evil woman, who in spite of her wickedness was a woman of great strength and achievement in the eyes of men (though, not in the eyes of the Lord). She was not only a king's daughter, she was the wife of a king (Ahab), and the mother of one king (Joram), the grandmother of another king (Ahaziah), and the mother-in-law of another (Joram of Judah).

She manifested a great zeal for her pagan religion, and if the kings of God's people had been half as zealous to promote the true religion as she was to promote hers, she would not have been successful in the great corruption that she brought upon God's people.

It is to the great shame of the kings of Judah and Israel that their conduct was not such as could have been any encouragement to Jezebel to forsake Baal and cling to the true God.

She retained her queenly character up until the day of her death, and she died in the full regalia of her office, with her customary decorations such as the painted face and attired head (she probably wore her crown). She referred to Jehu as a regicide, another Zimri, reminding him that Zimri himself paid the penalty of his deeds.

It is a great pity that a woman of such gifts never learned the worship of the true God and that she died in the hopeless paganism in which she had been reared. One may well wonder, how many associates of Christians find their behavior such a deterrent that they, like Jezebel, continue in darkness, rather than turn to the Light that lighteth every man coming into the world.
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Verse 1
JEHU; THE BLOODTHIRSTY KILLER; ON A RAMPAGE;
JEHU CHALLENGED THE GUARDIANS OF AHAB'S ROYAL FAMILY
"Now Ahab had seventy sons in Samaria. And Jehu wrote letters and sent to Samaria unto the rulers of Jezreel, even the rulers, and unto them that brought up the sons of Ahab, saying, And now as soon as this letter cometh to you, seeing your master's sons are with you, and there are with you chariots and horses, a fortified city also, and armor; look ye out the best and meetest of your masters sons, and set him on his father's throne, and fight for your master's house. But they were exceedingly afraid, and said, Behold, the two kings stood not before him; and then how shall we stand? And he that was over the household, and he that was over the city, the elders also, and they that brought up the children sent to Jehu, saying, We are thy servants, and will do all that thou shalt bid us; we will not make any man king: do thou that which is good in thine eyes."
"For barbarity and hypocrisy Jehu has few parallels; and the cowardice and baseness of the nobles mentioned here have seldom been equaled."[1]
"Letters sent to Samaria, unto the rulers of Jezreel" (2 Kings 10:1). Of course, that type of scholarship which is always fooling with the sacred text and changing it to what they think it should have said has `done their thing' on this verse making it read, "Letters sent to Samaria (omitting Jezreel) to the rulers of the city, etc." (RSV). This writer accepts the ASV as accurate. The rulers of Jezreel, the elders, and the guardians of the royal family were actually in Samaria at the time of Jehu's letters due to its being considered a safer place than Jezreel during the war in which Israel was at that time engaged. Therefore, it was perfectly true that Jehu sent all of those important leaders of Jezreel letters addressed to them in Samaria where they were located at the time he wrote.

"And now Ahab had seventy sons in Samaria" (2 Kings 10:1). This is not necessarily a statement that they lived in Samaria, as supposed by Hammond,[2] but that they were in Samaria upon the occasion of this letter. Cook mentioned the fact that "sons" as used here would include grandsons and other close relatives.[3]
Such a large number of sons, however, is by no means impossible. "Rehoboam had thirty-eight sons; Abdon had forty; Tola had thirty; Ahab had seventy; and Gideon had seventy-one."[4]
"Set him on his father's throne, and fight for your masters house" (2 Kings 10:3). "Jehu neither desired that they should do this nor expected them to do so; he was merely upbraiding them with their cowardice and incompetence to challenge him."[5]
C. F. Keil lamented the fact that, "We cannot discover any reason why the court-officials living in Samaria should be called "the princes of Jezreel";[6] but, as we have already noted, those officials were there for greater protection in the stronghold of Samaria during the war in progress. There is no need whatever to adjust the text as in the RSV and other versions. Ahab's court, in a sense occupied two capitals, both Samaria and Jezreel.

"We are thy servants, and will do all that thou shalt bid us; we will not make any man king" (2 Kings 10:5). These were the same pusillanimous cowards who had obeyed to the letter the vicious orders of Jezebel to murder Naboth and his sons. "These elders of Jezreel had been wickedly obsequious to Jezebel in Naboth's murder (1 Kings 21:11), and that same base spirit made them just as pliable and ready to obey Jehu's order for the murder of Ahab's whole family."[7]
Verse 6
THE SPINELESS ELDERS OF JEZREEL OBEYED JEHU IN THE SLAUGHTER OF THE HOUSE OF AHAB
"Then he wrote a letter the second time to them, saying, If ye be on my side, and if ye will hearken unto my voice, take ye the heads of the men your master's sons, and come to me to Jezreel by tomorrow this time. Now the kings sons, being seventy persons, were with the great men of the city who brought them up. And it came to pass, when the letter came to them, that they took the king's sons, and slew them, even seventy persons, and put their heads in baskets, and sent them unto him to Jezreel. And there came a messenger and told him, saying, They have brought the heads of the king's sons. And he said, Lay ye them in two heaps at the entrance of the gate until the morning. And it came to pass in the morning, that he went out, and stood, and said to all the people, Ye are righteous: behold, I conspired against my master, and smote him; but who smote all these? Know now that there shall fall unto the earth nothing of the word of Jehovah, which Jehovah spake concerning the house of Ahab: for Jehovah hath done that which he spake by his servant Elijah. So Jehu smote all that remained of the house of Ahab in Jezreel, and all his great men, and his familiar friends, and his priests, until he left him none remaining."
"Ye are righteous" (2 Kings 10:9). This was Jehu's appeal to the people for their approval of what he did. He was saying, "Look, you are righteous people; can't you see that God really approves of what I did. I only killed Ahab; but look how God has finished the job! "Here Jehu pretended that he had nothing to do with the murder of the king's sons, that, on the contrary, it was a divine fulfillment of Elijah's prophecy concerning the fate of the house of Ahab."[8]
"For Jehovah hath done that which he spake through his servant Elijah" (2 Kings 10:10). This was Jehu's flat denial; "I didn't do it; God did"! Of course, the man Jehu was a consummate liar. Every man does what he commands those under him to do.

"And Jehu smote all his great men ... friends ... priests ... left him none remaining" (2 Kings 10:11). Jehu did not stop murdering with the slaughter of Ahab's descendants. "This means that he put to death all of the most powerful supporters of Ahab's rule."[9] "Those great men who had so obsequiously taken off the heads of Ahab's sons fell also a sacrifice to the ambition of this incomparably bad man."[10]
Verse 12
JEHU'S MURDER OF FORTY-TWO MEN WAS ASSOCIATED WITH AHAZIAH
"And he arose and departed, and went to Samaria. And as he was at the shearing-house of the shepherds in the way, Jehu met with the brethren of Ahaziah, king of Judah, and said, Who are ye? And they answered, We are the brethren of Ahaziah: and we go down to salute the children of the king and the children of the queen. And he said, Take them alive. And they took them alive, and slew them at the pit of the shearing-house, even two and forty men; neither left he any of them."
"The brethren of Ahaziah" (2 Kings 10:13). Ahaziah had no brothers, in the usual sense of the word; so these were probably close kin, such as nephews and cousins (See 2 Chronicles 22:8). They were princes of Judah who ministered to Ahaziah.

"The children of the queen" (2 Kings 10:13). The RSV is preferable here which reads, `the queen-mother.' Since Ahaziah king of Judah had taken a daughter of Jezebel and Ahab as his wife, there is little wonder that this king of Judah was identified heart and soul with Ahab's god, of which Josephus flatly declared, "Ahab's god was Baal."[11]
Verse 15
JEHU FORMED SOME KIND OF ALLIANCE WITH JEHONADAB
"And when he was departed thence, he lighted on Jehonadab the son of Rechab coming to meet him; and he saluted him, and said to him, Is thy heart right, as my heart is with thy heart? And Jehonadab answered, It is. If it be, give me thy hand. And he gave him his hand; and he took him up to him into the chariot. And he said, Come with me, and see my zeal for Jehovah. So they made him ride in the chariot. And when he came to Samaria, he smote all that remained unto Ahab in Samaria, till he had destroyed him, according to the word of Jehovah, which he spoke to Elijah."
(For a discussion of the unique sect of the Rechabites, see my commentary on Jeremiah 35.) These people lived in tents and clung tenaciously to the ancient and original worship of Israel, namely, the worship of Jehovah. They were not Israelites, but Kenites, and had accompanied Israel when they came up out of Egypt. They had a very good reputation among all Israelites for their piety and integrity; and Jehu's purpose here was that of associating with this reputable man Jehonadab, thus giving the general impression that the Rechabites were backing Jehu.

"Is thy heart right, as my heart is with thy heart" (2 Kings 10:14). The RSV is more readable, as follows: "Is your heart true to my heart, as my heart is to yours"?

"Come with me, and see my zeal for Jehovah" (2 Kings 10:16). This zeal for Jehovah which Jehu pretended to have was merely the cloak of his ambition. This is not the only time that God used a wicked man or an evil nation to punish wickedness.

"This was more than a casual meeting. The pledge and the handshake signified a formal coalition between Jehu and the Rechabites."[12]
Verse 18
JEHU'S PLOT TO MURDER ALL THE WORSHIPPERS OF BAAL
"And Jehu gathered all the people together, and said unto them, Ahab served Baal a little; but Jehu will serve him much. Now therefore call unto me all the prophets of Baal, all his worshippers, and all his priests; let none be wanting: for I have a great sacrifice to do to Baal; whosoever shall be wanting, he shall not live. But Jehu did it in subtlety, to the intent that he might destroy the worshippers of Baal. And Jehu said, Sanctify a solemn assembly for Baal. And they proclaimed it. And Jehu sent through all Israel: and all the worshippers of Baal came, so that there was not a man left that came not. And they came into the house of Baal; and the house of Baal was filled from one end to another. And he said unto him that was over the vestry, Bring forth vestments for all the worshippers of Baal. And he brought them forth vestments. And Jehu went, and Jehonadab the son of Rechab, into the house of Baal; and he said unto the worshippers of Baal, Search, and look that there be here with you none of the servants of Jehovah, but worshippers of Baal only. And they went in to offer sacrifices and burnt-offerings. Now Jehu had appointed him fourscore men without, and said, If any of the men that I bring into your hands escape, he that letteth him go: his life shall be for the life of him."
Some scholars deny that Jehu actually offered sacrifices to Baal,[13] and some limit the slaughter here to the priests and prophets, but the text does not support either viewpoint. Jehu's hypocrisy was phenomenal, and his intention to deceive the worshippers of Baal was so acute, that he was capable of doing exactly what the text says he did. He went into the temple of Baal to offer sacrifices and burnt-offerings.

"The house of Baal was filled from one end to the other" (2 Kings 10:21). The pagan temples of that era were no small buildings. They included extensive courts and collateral areas where very large assemblies could be accommodated. The impression left by these words is that literally thousands of people were brought together at the house of Baal.

With this large gathering assembled within the precincts of the temple of Baal, the bloodthirsty Jehu was ready to spring the trap and destroy them all. It is not specifically stated that Jehonadab left the temple of Baal with Jehu, but presumably he certainly did.

Verse 25
THE RUTHLESS MURDER OF BAAL'S WORSHIPPERS
"And it came to pass, as soon as he had made an end of offering the burnt-offering, that Jehu said to the guard and to the captains, Go in, and slay them; let none come forth. And they smote them with the edge of the sword; and the guard and the captains cast them out, and went to the city of the house of Baal. And they brought forth the pillars that were in the house of Baal, and burned them. And they brake down the pillar of Baal, and brake down the house of Baal, and made it a draught-house, unto this day. Thus Jehu destroyed Baal out of Israel."
"As soon as he had made an end of offering the burnt-offering" (2 Kings 10:25). If Jehu had been a man of integrity, he would have finished that tragedy before he offered the burnt-offering to Baal. "But to a man of no religion (as was Jehu), the worship of Baal and Jehovah were alike. If he preferred either, it was merely for political reasons."[14]
Some scholars are confused about the number of pillars mentioned here, plural in 2 Kings 10:26 and singular in 2 Kings 10:27. There were probably a number of these, the one being called "the pillar of Baal," was probably of stone;[15] and it was not burned as were the wooden pillars, but broken into pieces. Some scholars insist that the stone pillar was "burned" also and have expressed disapproval of such a statement; but one of the quickest ways to destroy a stone image is to heat it in an intense fire until it is very hot and then cast buckets of water upon it.[16] That shatters it completely. So they may have "burned the pillar" also. (See the RSV on this passage).

"The captains ... went to the city of the house of Baal" (2 Kings 10:25). It is evident from the context here that wherever the captains went it was inside the temple of Baal; and therefore the RSV must be correct, which reads, "They went into the inner room of the house of Baal."

"They ... made it a draught-house unto this day" (2 Kings 10:27). The RSV makes draught-house here `a latrine.' Dentan rendered the words, "A public privy."[17] It must not be thought, however, that Jehu really exterminated the worship of Baal in Israel. The immorality connected with the worship of that pagan deity and vigorously promoted by their multitudes of religious prostitutes, the Kadesha, as they were called, proved very effective; and within a hundred years, Israel was more pagan than ever. (See Hosea 1:1-9).

Furthermore, Jehu himself was no genuine believer in Jehovah, because he continued the sinful worship of the golden calves at Dan and at Bethel, the very sins which Jeroboam had introduced when the kingdom divided,

Yet, the bloody purge of Jehu was not all bad, terrible and unscrupulous as it was. Dentan has an excellent word concerning the work of Jehu.

"There can be no doubt that the right side won. Jehu is just as ugly a figure as was Jezebel, but the principles he stood for, perhaps accidentally as far as he was concerned, were the only principles that could endure. The religion which Jezebel represented had no real understanding either of God or men; it was totally deficient of any true morality. It had absolutely nothing to offer mankind and was void of all hope for the future."[18]
On the other hand, the ancient religion of Israel, the worship of the One True God was virile, carrying with it the germ of universal morality, having also a profound view of God. Also, the salvation of all mankind through the promised "Seed of Woman," "The Shiloh" promised through the patriarchs, namely that "Seed (singular) of Abraham," through whom all mankind would be blessed - all of that priceless hope depended upon the continuity within the posterity of Abraham of a people who would remain true to Jehovah. That was the all-important issue that made the work of the wicked Jehu important and, evil as it was, acceptable to God!

Verse 29
THE SACRED WRITER'S APPRAISAL OF JEHU'S WORK
"Howbeit from the sins of Jeroboam the son of Nebat, wherewith he made Israel to sin, Jehu departed not from after them, to wit, the golden calves that were in Bethel, and that were in Dan. And Jehovah said unto Jehu, Because thou hast done well in that which is right in mine eyes, and hast done unto the house of Ahab according to all that was in my heart, thy sons of the fourth generation shall sit on the throne of Israel. But Jehu took no heed to walk in the law of Jehovah, the God of Israel, with all his heart: he departed not from the sins of Jeroboam, wherewith he made Israel to sin."
This is a tragic appraisal. Honeycutt expressed surprise that, "The Deuteronomic editor limited his summary of Jehu's reign to seven words (2 Kings 10:28);"[19] In fact, the passage contradicts the possibility that any "Deuteronomic editor" ever had anything to do with it. The mythical `Deuteronomic editor' of the critical schools would certainly have been far more appreciative of Jehu's work than what is indicated here. As Josephus tells us, the prophets of God are the authors of the historical books.

"Thy sons of the fourth generation shall sit on the throne of Israel" (2 Kings 10:30). It is related here that God said this to Jehu, yet we can hardly suppose that God appeared directly to such an evil man. "This prophecy was fulfilled in Jehoahaz, Joash, and Jeroboam II."[20] God's speaking to Jehu in such a prophecy, "Probably came via the mouth of Elisha."[21]
Verse 32
GOD'S DISAPPROVAL OF NORTHERN ISRAEL
"In those days, Jehovah began to cut off from Israel; and Hazael smote them in all the borders of Israel; from the Jordan eastward, and all the land of Gilead, the Gadites, and the Reubenites, and the Manassites, from the Aroer, which is by the valley of the Arnon, even Gilead and Bashan. Now the rest of the acts of Jehu, and all that he did, and all his might, are they not written in the book of the chronicles of the kings of Israel? And Jehu slept with his fathers; and they buried him in Samaria. And Jehoahaz his son reigned in his stead. And the time that Jehu reigned over Israel in Samaria was twenty and eight years."
"Jehu's dynasty was military rather than religious, but in him Israel had her last chance. Bold as had been Jehu's repudiation of Baal worship, the great lack was that his reforms ended in the revival of the sins of Jeroboam."[22]
"Jehovah began to cut off from Israel" (2 Kings 10:32). This is a reference to God's cutting down the size of their kingdom. 2 Kings 10:33 explains what that "cutting off" was. It was the loss of all the Trans-jordanic kingdom of Israel, and also the cutting off of their dominion over Bashan in the land of Edom. The territory lost included that originally settled by the half tribe of Manasseh and by the tribes of Gad and Reuben (Joshua 22:1-9). With the continued worship of their idols at Dan and Bethel (and also Samaria), the total ruin of the Northern Israel became inevitable. Their doom, destruction and captivity, from which they would never return, loomed upon the horizon of the future; and in 722 B.C., the fall of Samaria signaled the end of the "the sinful kingdom."

It was the ambition of evil men, more than anything else, that perpetuated the calf worship at Dan and at Bethel. As Jeroboam I had wisely foreseen, the return of Northern Israel to the true sanctuary in Jerusalem would inevitably have restored the unity of all Israel; and that, of course, was absolutely incompatible with the ambition and greed of the kings of Northern Israel. Therefore, they maintained a wicked and sinful tradition that they certainly should have known to be totally contrary to God's will.

11 Chapter 11 

Verse 1
ATHALIAH; THE QUEEN MOTHER USURPED; THE THRONE OF JUDAH
The reign of this wicked woman must be accounted as the low point in the history of Israel thus far. Athaliah was the daughter of Ahab and Jezebel, the daughter of a king, the mother of King Ahaziah whom Jehu had slain, the wife of still another king Jehoram king of Judah; but in this chapter we have the record of how she murdered all of her own grandchildren and everyone else whom she recognized as a possible threat to her authority; and although she was not recognized by Judah as a legitimate ruler, she nevertheless exercised tyrannical authority for over six years.

"Athaliah was a true daughter of Jezebel. She saw to it that all of her husband's (Jehoram's) brothers were murdered so that his authority might not be challenged (2 Chronicles 21:4). She made the worship of Baal the national religion of Judah; the High Priest Jehoiada was degraded; and all the cruelties, immoralities and irreligion of the house of Ahab were reenacted in the Southern Kingdom, which now fell to the lowest level in its history."[1]
The true people of Judah never recognized Athaliah as a legitimate ruler of their kingdom. "The sacred author did not speak of her as a valid ruler at all, gave no date of her usurpation, nor of her death or burial; and when her successor Jehoash (Joash) was named, it was not written that he reigned `in her stead' (as in the usual records), but merely that, `he began to reign' (2 Kings 11:21)."[2]
The purpose of Athaliah's six-year rule is evident in what she did. Her purpose, as stated by Josephus, was to "See that the entire house of David might be exterminated."[3] And it was only the providence of God that prevented Athaliah's success in that endeavor. However, there was another purpose. She fully intended to establish the worship of the pagan Canaanite deity Baal as the official and exclusive religion of Judah. In line with that, she established and promoted the temple of Baal near Solomon's temple itself, and she degraded Jehoiada from his position of High Priest. The Bible does not fully speak of her cruel tyrannies and murderous deeds, focusing rather upon her murder by the very priest of Jehovah whom she hated and upon the installation of that remaining heir to the throne of David whom she happened to overlook the night when she perpetrated the massacre of David's descendants.

ATHALIAH'S MURDER OF ALL THE ROYAL SEED
"Now when Athaliah the mother of Ahaziah saw that her son was dead, she arose and destroyed all the seed royal. But Jehosheba, the daughter of king Joram, sister of Ahaziah, took Joash the son of Ahaziah, and stole him away from among the king's sons that were slain, even him and his nurse, and put them in the bedchamber; and they hid him from Athaliah, so that he was not slain; and he was with her hid in the house of Jehovah six years. And Athaliah reigned over the land."
"God had assured David of the continuation of his family; and this cannot appear but a great thing ... Here David's line was almost exterminated, and yet wonderfully preserved."[4] It was by no means all the posterity of David which was threatened with destruction by Athaliah, but only that portion of it that pertained to the dynastic kings. The near-total irrelevance of those wicked sons of David who sat on his earthly throne appears in the fact that the Messiah came through an absolutely independent line of David's posterity, through Nathan, not through Solomon and that parade of reprobate kings.

"Jehosheba, daughter of king Joram, sister of Ahaziah" (2 Kings 11:2). From Josephus we learn that she was a half-sister of Ahaziah. Ahaziah was the son of Athaliah by Joram, and Jehosheba was the daughter of Joram by another woman, not by Athaliah. Still she was the aunt of the infant Joash; and her prompt and courageous action preserved the dynastic posterity of David

"She put him in the bedchamber, and they hid him from Athaliah, so that he was not slain" (2 Kings 11:2). The bedchamber mentioned here was a storage room where mattresses and such things were kept.[5] The problem of keeping him from being discovered by his evil grandmother Athaliah was easily solved. Jehosheba's husband was the High Priest Jehoiada, and they prepared an appropriate place and secreted him in the temple for a period of six years.

"And Athaliah reigned over the land" (2 Kings 11:3). Her six year rule deserved no further comment. Independently of this passage, we learn that, "She established the exclusive worship of Baal throughout Judah; she shut down all services in the temple, gave over the sacred vessels of the sanctuary to the priests of Baal, and used the temple itself as a quarry from which materials were robbed to embellish and build the temple of Baal."[6]
Verse 4
JEHOIADA CONSPIRED TO MAKE JOASH KING OVER JUDAH
"And in the seventh year Jehoiada sent and fetched the captains over hundreds over the Carites and of the guard, and brought them into the house of Jehovah; and he made a covenant with them, and took an oath of them in the house of Jehovah, and showed them the king's son. And he commanded them, saying, This is the thing that ye shall do: a third part of you, that come in on the sabbath, shall be keepers of the watch of the king's house; and a third part shall be at the gate Sur; and a third part at the gate behind the guard: so shall ye keep the watch of the house, and be a barrier. And the two companies of you, even all that go forth on the sabbath, shall keep the watch of the house of Jehovah about the king. And ye shall compass the king round about, every man with his weapons in his hand; and he that cometh within the ranks, let him be slain: and be ye with the king when he goeth out, and when he cometh in."
"Jehoiada" (2 Kings 11:4). This man is designated as the High Priest in 2 Kings 12:10, but, in this chapter, he is called merely the priest. From this, certain radical scholars have postulated an impossible proposition, namely, that, "The high-priestly office was probably post-exilic."[7] Ridiculous! The high-priestly office existed continually throughout the history of Israel from the times of Aaron in the shadow of Mount Sinai to Caiaphas who engineered the crucifixion of Christ.

A number of scholars have attempted to explain exactly how this conspiracy was supposed to work; but no account which we have read is very convincing. Whatever the plan was, it was carefully and deliberately laid; the captains of various divisions of the armed troops were made party to the conspiracy to overthrow Athaliah; and their willingness to do so is an eloquent comment upon the general detestation in which the people held that wicked woman.

"The Carites" (2 Kings 11:4). Cook identified these with the Cherethites (1 Kings 1:38).[8] They were mercenaries employed by kings as guardians. "These people, along with the Pelethites and Gittites, were Philistine mercenary troops who were fiercely loyal to David and the Davidic dynasty (2 Samuel 15:18; 1 Samuel 30:14; Ezekiel 25:16; Zephaniah 2:5)."[9]
Matthew Henry pointed out that Jehosheba, the wife of Jehoiada, was a daughter of King Joram and a sister of Ahaziah, and that she actually had a better right to the throne of Judah than Athaliah.[10] It is an interesting question as to why Athaliah did not attempt to murder her. The fact that she was the wife of the High Priest might have been the reason.

Verse 9
JOASH WAS ANOINTED AND PROCLAIMED TO BE KING OF JUDAH
"And the captains over hundreds did all that Jehoiada the priest commanded; and they took every man his men, that were to come in on the sabbath, with those that were to go out on the sabbath, and came to Jehoiada the priest. And the priest delivered to the captains over hundreds the spears and shields that had been king David's, which were in the house of Jehovah. And the guard stood, every man with his weapons in his hand, from the right side of the house to the left side of the house, along by the altar and the house, by the king round about. Then he brought out the king's son, and put the crown upon him, and gave him the testimony; and they made him king, and anointed him; and they clapped their hands, and said, Long live the king!"
"The spears and shields that had been king David's" (2 Kings 11:10). "The priests would not normally have had weapons; and thus the explanation is here given that these weapons had been stored in the tabernacle by David,"[11] and later deposited in the temple by Solomon.

Anointed by the High Priest as king, formally proclaimed in the sacred area of the temple itself, and hailed with the traditional cry, "Long live the king!" Joash was elevated at the age of seven years to a position that he would hold for more than forty years.

"The presence of a multitude indicates that this revolution occurred on a feast day."[12] Jehoiada had not neglected any of the details of his conspiracy against Athaliah.

"And (they) gave him the testimony" (2 Kings 11:12). Stigers declared that this "testimony" included at least the Decalogue;[13] but the view of this writer is that it included, as a bare minimum, the Five Books of Moses, commonly called the Pentateuch. Without that entire corpus of sacred writings, the continuity of Israel with its elaborate system of religion could not have survived. even as long as it had already existed at that time. We reject out of hand the foolish efforts of critics to render the word for "testimony" in this place as "bracelets."[14] "Handcuffs" simply don't fit this situation at all!

Keil here identified the "testimony" as the "Book of the Law," the Torah, indicating that it would be the rule of his life and action as king, according to the precept in Deuteronomy 17:18-19.[15]
Verse 13
THE EXECUTION OF ATHALIAH
"And when Athaliah heard the noise of the guard and of the people, she came to the people in the house of Jehovah: and she looked, and, behold, the king stood by the pillar, as the manner was, and the captains and the trumpets by the king; and all the people of the land rejoiced, and blew trumpets. Then Athaliah rent her clothes, and cried, Treason! treason! And Jehoiada the priest commanded the captains of hundreds that were set over the host, and said unto them, Have her forth between the ranks; and him that followeth her slay with the sword. For the priest said, Let her not be slain in the house of Jehovah. So they made way for her; and she went by way of the horses' entry to the king's house: and there she was slain."
Josephus tells us that she stormed out of the palace with her army;[16] but she rushed into the temple courts totally unaware of the fully armed troops within it. Once she did that, she was totally separated from her armed escort. She heard the ringing sound of the trumpets, saw the young king standing by one of the pillars, perhaps Jachin or Boaz, and the multitude shouting, "Long live the king!" There was absolutely nothing that she could do except rend her clothes and scream "Treason! Treason"! "She had realized, all too late, what was happening,"[17] and had inadvertently already delivered herself into the hands of those who were determined to put her to death.

"Her hour had come, and her doom was sealed. Thus in the Southern Israel as in the Northern, we behold the end of the house of Ahab. Here it reached its termination in the death of his daughter Athaliah who incarnated in her nature alike the superb abilities and utter moral depravity of her parents. Was there ever a more dramatic illustration of the eternal law, `The soul that sinneth, it shall die' (Ezekiel 18:4)"?[18]
This, of course, was a great victory; but the Chosen People were by no means at that time ready to repudiate finally and completely the orgiastic fertility rites of the licentious paganism that characterized the worship of the Baalim. The continual drift of the whole nation (in both kingdoms) into paganism was hindered only slightly and temporarily. Eventually, God would destroy both kingdoms and carry the Southern kingdom into Babylon, from which only a remnant would return to Palestine, where, in the fullness of time, the Messiah would be born to the posterity of the patriarchs as God had promised. There is nothing in human history that matches the epic tragedy of God's chosen people!

Verse 17
JOASH WAS ESTABLISHED UPON THE THRONE OF DAVID IN JUDAH
"And Jehoiada made a covenant between Jehovah and the king and the people, that they should be Jehovah's; between the king also and the people. And all the people of the land went to the house of Baal, and brake it down; his altars and his images brake they in pieces thoroughly, and slew Mattan the priest of Baal before the altars. And the priest appointed officers over the house of Jehovah. And he took the captains over hundreds, and the Carites, and the guard, and all the people of the land; and they brought down the king from the house of Jehovah, and came by the way of the gate of the guard unto the king's house. And he sat on the throne of the kings. So all the people of the land rejoiced, and the city was quiet. And Athaliah they had slain with the sword at the king's house."
"And Jehoiada made a covenant ... (2 Kings 11:17). "This covenant was simply a renewal of that covenant which the Lord had made with Israel through Moses (Exodus 34)."[19] It was a solemn declaration by which the people bound themselves to live as God's people and to obey his commandments and statutes and also agreed to obey their king who, under the divine government, was also bound to be guided by the Word of God as revealed in the Torah.

"This renewal of the covenant was necessary, because under their former kings the people had fallen away from the Lord and worshipped Baal."[20]
"And he sat on the throne of the kings" (2 Kings 11:19). Joash, then made king of Judah, was only seven years of age; but under the wise guidance of Jehoiada he was an effective ruler as long as Jehoiada lived. What happened after Jehoiada's death is another story.

12 Chapter 12 

Verse 1
THE REIGN OF JOASH: SOLOMON'S TEMPLE REPAIRED
A full century had passed since the death of Solomon. Rehoboam reigned for 17 years (1 Kings 14:21); Abijah reigned for 3 years (1 Kings 15:2); Asa reigned for 41 years (1 Kings 15:10); Jehoshaphat reigned for 25 years (1 Kings 22:42); Jehoram reigned for 8 years (2 Kings 8:17); Ahaziah reigned for 1 year (2 Kings 8:25-26);p and the usurper, Athaliah, reigned for 6 years (2 Kings 11:1-3) - a total of 101 years. Furthermore, the repair of the breaches in the temple did not take place until the 23year of the reign of Joash (2 Kings 12:6). Thus, a total of 124 years had elapsed following the death of Solomon, which was plenty of time for extensive deterioration of the temple and related structures. Also, Athaliah had been using the materials from it to construct and embellish her temple of Baal. Solomon's temple must therefore have been in serious need of reconstruction.

The length of the reign of Joash is given as 40 years (2 Kings 12:1), but nothing of any great significance occurred in his reign other than the efforts to repair Solomon's temple. As long as Jehoiada lived to advise and instruct Joash, he did what was right in God's sight, but following the death of Jehoiada, he lapsed into paganism and even approved the murder of the prophet Zechariah, the son of Jehoiada (2 Chronicles 24:20-22).

It is amazing that James Montgomery in the International Critical Commentary wrote that, "A reminiscence of this crime is preserved in Matthew 23:35."[1] However, that passage in Matthew has no connection whatever with the murder of this particular Zechariah. Christ, in that passage, was rebuking the Pharisees and exposing them as the secret murderers of another Zechariah, the son of Barachiah, not the son of Jehoiada. (See our comment on this in Vol. 1 (Matthew), of my N.T. Commentaries, pp. 378-379.)

A BRIEF SUMMARY OF THE REIGN OF JEHOASH (JOASH)
"Jehoash was seven years old when he began to reign. In the seventh year of Jehu began Jehoash to reign; and he reigned forty years in Jerusalem: and his mother's name was Zibiah of Beersheba. And Jehoash did that which was right in the eyes of Jehovah all his days wherein Jehoiada the priest instructed him. Howbeit the high places were not taken away; the people still sacrificed and burnt incense in the high places."
"Jehoash did ... right ... all his days wherein Jehoiada the priest instructed him" (2 Kings 12:2). The author of this passage was evidently one who loved Jehoash, because he refrained from recording the shameful lapses of this king after the death of Jehoiada. 2 Chronicles 24 gives us the "rest of the tragic story." The words "wherein Jehoiada ... instructed him" are ample witness and confirmation of the fuller account in Chronicles.

"Howbeit the high places were not taken away" (2 Kings 12:3). "These vestiges of the ancient paganism remained a constant snare. It was all too easy to slip into the nature and fertility rituals which the Canaanites had preserved for centuries at such shrines."[2] It finally came to pass that racial Israel turned away from God and embraced the gross sensuality of pagan worship almost (but not quite) totally. When it became evident that this was the determined will of practically the whole nation, God sent them into captivity in Babylon, where they were finally cured of their idolatry.

Verse 4
JOASH TOOK THE TEMPLE REPAIR BUSINESS INTO HIS OWN HANDS
"And Jehoash said to the priests, All the money of the hallowed things that is brought into the house of Jehovah, in current money, the money of the persons for whom each man is rated, and all the money that cometh into any man's heart to bring into the house of Jehovah, let the priests take it to them, every man from his acquaintance; and they shall repair the breaches of the house, wheresoever any breach shall be found. But it was so that in the three and twentieth year of king Jehoash the priests had not repaired the breaches of the house. Then king Jehoash called for Jehoiada the priest, and for the other priests, and said unto them, Why repair ye not the breaches of the house? now therefore take no more money from your acquaintance, but deliver it for the breaches of the house. And the priests consented that they should take no more money from the people, neither repair the breaches of the house."
"In current money" (2 Kings 12:4). "Three kinds of money are mentioned here: (1) the half-shekel required by the Law (Exodus 30:13); (2) the money paid by those who had devoted themselves or made vows, a variable sum depending on age, sex, and property (Leviticus 27:2-8); and (3) the money offered in the way of free-will offerings."[3]
The narrative in this paragraph indicates that the king ordered the priests to repair the breaches in the temple, but that for some indefinite time (not indicated in the text) they did not do so, continuing to use all the money they received for themselves. With ten of the twelve tribes now under a separate system of government and no longer giving anything whatever for the support of the temple and its priests and Levites, coupled with the unfavorable economic conditions, the priests might not have been receiving enough money to do what the king ordered. There also might have been some instances of dishonesty in their handling of the money, although the text does not say that.

"Every man from his acquaintance" (2 Kings 12:4). It is not clear here just what this means; but in 2 Chronicles 24:5 we learn that "The collection was to be made throughout Judah, each of the priests and Levites collecting the temple tax in his own neighborhood."[4]
"The priests consented that they should take no more money from the people, neither repair the breaches in the temple" (2 Kings 12:8). This indicates that the priests consented to take no more money "from the people," that is, the revenue from certain classes of the three sources of money mentioned above, and that they were also to be freed of any further obligation to repair the temple. See under 2 Kings 12:16 for the portion of the money that was strictly allotted to the priests.

The net result of this new arrangement was to take the affairs of the temple out of the hands of the priests and concentrate them in the hands of the king, which, of course, proved to be an unhappy development.

The fact that the twenty-third year of Joash's reign had been reached with nothing being done to repair the temple leaves an unfavorable impression regarding the priesthood of that period. The following paragraph shows that the king himself took charge of the temple finances. Thus, very early in Israel's history, we have evidence of the corruption of the Jewish priesthood, a corruption that reached its climax in the days of Malachi. when God Himself actually cursed that priesthood (Malachi 2:1-2).

Verse 9
THE INVENTION OF THE VERY FIRST COLLECTION BOX
"But Jehoiada the priest took a chest, and bored a hole in the lid of it, and set it beside the altar, on the right side, as one cometh into the house of Jehovah: and the priests that kept the threshold put therein all the money that was brought into the house of Jehovah. And it was so, when they saw that there was much money in the chest, that the king's scribe and the high priest came up, and they put in bags and counted the money that was found in the house of Jehovah. And they gave the money that was weighed out into the hands of them that did the work, that had the oversight of the house of Jehovah: and they paid it out to the carpenters and the builders, that wrought upon the house of Jehovah, and to the masons and the hewers of stone, and for buying timber and hewn stone to repair the breaches of the house of Jehovah, and for all that was laid out for the house to repair it. But there were not made for the house of Jehovah cups of silver, basins, snuffers, trumpets, any vessels of gold, or vessels of silver, of the money that was brought into the house of Jehovah; for they gave that to them that did the work, and repaired therewith the house of Jehovah. Moreover they reckoned not with the men, into whose hand they delivered the money to give to them that did the work; for they dealt faithfully. The money for the trespass-offerings, and the money for the sin-offerings, was not brought into the house of the Jehovah: it was the priests'."
"Jehoiada ... took a chest and bored a hole in the lid of it" (2 Kings 12:9). Evidently, this was a new thing, the very first collection box that is mentioned in the Bible. There was something permanent about that innovation, because there was still in use such a collection box when the widow cast in her two mites in the days of Christ (Mark 12:42). So important was Jehoiada in preserving some semblance of authenticity in the worship of God in Judah that God extended his life far beyond the normal expectancy of that period. According to 2 Chronicles 24:14, he lived to be 130 years of age. "He was so highly esteemed that when he died he was given the signal honor of being buried in the royal tombs."[5]
"Buying timber and hewn stone to repair breaches the house of Jehovah" (2 Kings 12:12). This indicates at Athaliah's robbing of materials from Solomon's temple was anything but trivial. Timbers and hewn stone had been take away. Additionally, as Smith stated it, "The sumptuous days of Solomon were long past; and the temple must have fallen into sad decay."[6]
"There were not made for the house of Jehovah cups of silver ... (2 Kings 12:13). Much as the priests might have desired to have such things, a very high priority was given to the cost of repairing the temple itself.

"The men into whose hands they delivered the money ... dealt faithfully" (2 Kings 12:15). This is a refreshing comment regarding the overseers of the reconstruction project, and it contrasts dramatically with what was not said regarding the way those priests handled the money until the 23year of the king's reign. The large monies placed in the collection box shows the popular approval of Joash's move to repair the dilapidated temple. The large amount of money may also be viewed as raising some question about what the priests had been doing with the money prior to the new system. Some scholars have actually suggested dishonesty, but the text does not support such an allegation.

Verse 17
JOASH WAS COMPELLED TO BUY OFF A THREATENED SIEGE BY HAZAEL; KING OF SYRIA
"Then Hazael king of Syria went up and fought against Gath and took it; and Hazael set his face to go up to Jerusalem. And Jehoash king of Judah took all the hallowed things that Jehoshaphat and Jehoram and Ahaziah, his fathers, kings of Judah, had dedicated, and his own hallowed things, and all the gold that was found in the treasures of the house of Jehovah, and of the king's house, and sent it to Hazael king of Syria: and he went away from Jerusalem."
It is surprising that an idolater like Ahaziah the son of Athaliah had placed dedicated things in the house of Jehovah, but again we have evidence that the idolatry of those days was not monotheistic in any manner. Practically all of the peoples of that era accepted the conception that there were many gods, each one limited to the land where he was worshipped. That entire error, however, was vigorously opposed by believers in the one true and Almighty God, the God of Abraham and of Isaac and of Jacob, called Jehovah in our version.

Speaking of the name Jehovah, our long studies in the Holy Bible have convinced us that this is a corrupt name for God, having no validity whatever, and that the common name Lord, or God is far preferable. It is one of the glories of the Revised Standard Version that the word "Jehovah" does not appear anywhere in it. The use of it in our version (ASV) is just one of the serious mistakes in this version.

David Francis Roberts writing in the International Standard Bible Encyclopedia speaks knowingly of "Contradictions in 2Chronicles (24) of the account in 2Kings,"[7] but he cited nothing of any importance. The variations are merely those that should be expected from different reports of the same events. As we have stressed frequently, if we knew all of the facts, most of the alleged contradictions would disappear.

The penetration of Hazael as far as Gath showed that neither Israel nor Judah was able to stand against the inroads of the king of Syria. It is likely that God would have spared Judah this humiliation had it not been for the sins of Jehoash. After the death of Jehoiada, he turned to paganism and even ordered the execution of Jehoiada's son, the prophet Zechariah. 2 Chronicles 24:24 makes it perfectly clear that God sent this disaster upon Joash and his kingdom in answer to the dying prayer of Zechariah. Furthermore, the subsequent assassination of Joash was said to have been done, "for the blood of the son of Jehoiada" (2 Chronicles 24:25, margin).

Verse 19
THE ASSASSINATION OF KING JEHOASH
"Now the rest of the acts of Joash, and all that he did, are they not written in the book of the chronicles of the kings of Judah? And his servants arose, and made a conspiracy, and smote Joash at the house of Millo, on the way that goeth down to Silla. For Jozacar the son of Shimeath, and Jehozabad the son Shomer, his servants, smote him, and he died; and they buried him with his fathers in the city of David: and Amaziah his son reigned in his stead."
We are not told why Joash was at Millo, which was evidently a fortress, but in all probability, the general disapproval of the people for his shameful murder of the son of the High Priest who had saved his life in infancy and guided him to the throne of Judah was strongly deplored by all the people.

That disapproval, of course, would have resulted in Joash's having sought what he considered to be a safer place in the fortress of Millo.

What is said here of the conspiracy that led to his murder confirms the more detailed report in 2Chronicles.

13 Chapter 13 

Verse 1
THE REIGNS OF JEHOAHAZ AND JOASH IN ISRAEL; THE DEATH OF ELISHA
The affairs in Judah are here dropped for the moment as this chapter takes up the progress of corruption in Israel. "This chapter represents how insidiously sin entrenches itself and spreads in spite of repeated efforts to check it."[1] "Here we find the glory of Israel in ashes, buried and lost and turned into shame. How unlike does Israel appear here to what it had been and what it might have been. Here her crown is profaned and her honor dragged in the dust. It was the honor of Israel that they worshipped the One True God; but by changing the glory of the incorruptible God into the similitude of an ox and the truth of God into a lie, they had lost their glory and their honor and leveled themselves with the nations who worshipped the work of their own hands."[2]
The first reign mentioned here is that of Jehoahaz the son of Jehu, and, "The story of his reign is one of unrelieved gloom. During the whole of it, Israel was under the domination of Syria and was reduced to a state of complete helplessness."[3] The apostate nation actually deserved to be cast off forever, but the heavenly Father, out of regard for his covenant with Abraham, Isaac, and Jacob spared them yet awhile.

THE REIGN OF JEHOAHAZ; THE SON OF JEHU; IN ISRAEL
"In the three and twentieth year of Joash the son of Ahaziah, king of Judah, Jehoahaz the son of Jehu began to reign over Israel in Samaria, and reigned seventeen years. And he did that which was evil in the sight of Jehovah, and followed the sin of Jeroboam the son of Nebat, wherewith he made Israel to sin; he departed not therefrom. And the anger of Jehovah was kindled against Israel, and he delivered them into the hand of Hazael king of Syria, and into the hand of Benhadad the son of Hazael continually. And Jehoahaz besought Jehovah, and Jehovah hearkened unto him; for he saw the oppression of Israel, how that the king of Syria oppressed them. (And Jehovah gave Israel a saviour, so that they went out from under the hand of the Syrians; and the children of Israel dwelt in their tents as beforetime. Nevertheless they departed not from the sins of the house of Jeroboam, wherewith he made Israel to sin, but walked therein: and there remained the Asherah also in Samaria). For he left not to Jehoahaz of the people, save fifty horsemen, and ten chariots, and ten thousand footmen; for the king of Syria destroyed them, and made them like the dust in threshing. Now the rest of the acts of Jehoahaz, and all that he did, and his might, are they not written in the book of the chronicles of the kings of Israel? And Jehoahaz slept with his fathers; and they buried him in Samaria: and Joash his son reigned in his stead."
"In the three and twentieth year of Joash" (2 Kings 13:1). Cook wrote that this should be corrected to the "one and twentieth year on the basis of what is written in 2 Kings 13:10."[4]
"He ... followed the sins of Jeroboam" (2 Kings 13:2). We cannot accept the allegations that the calf worship set up by Jeroboam I at Dan and Bethel was anything other than outright rebellion against God. It is disgusting to this writer how one liberal scholar after another lines up to claim that there was in any manner whatever a suggestion of the true worship of God in all that calf business. For example, Auld wrote that, "The shrines at Bethel and Dan were in fact a part of Yahweh worship."[5] Ridiculous! They were no such thing. The worship of those calves was sinful, reprobate, licentious and totally wicked. Some appeal to the fact that Aaron did it in the wilderness with his Golden Calf. All right, go back to that episode and see what happened!

God Himself declared that the people "had corrupted themselves" (Exodus 32:7). Some claim that they were, in fact, "worshipping God"; but God himself said that, "They have made a calf and worshipped it and that they sacrificed to it"! (Exodus 32:8). There was absolutely no worship of God whatever in that reversion ` to paganism.

Under heavenly orders from God Himself, three thousand persons were put to death that day for their departure from the truth (Exodus 32:27-28). "The almost universal combination of unchastity with pagan rituals raises a suspicion that those who frequented the calf shrines in Dan and Bethel were not innocent of impurity."[6] The wickedness of that calf worship indicates that nothing whatever in it entitled it to be considered any less wicked than the outright worship of Baal. The apologists for that calf worship are totally in error.

Note especially the words in Exodus 32:6, where it is stated that, "They sat down to eat and drink, and rose up to play." There was nothing innocent in that "playing." It is called "dancing" in Exodus 32:19; but whatever it was, it precipitated the fierce anger of God Himself. There was nothing innocent about it. The slaughter of three thousand people compels us to equate what happened in Exodus 32 with what happened in Numbers 25, where the reason for the slaughter of a similar high number of the so-called `worshippers' sheds much more light on what happened.

"Continually" (2 Kings 13:3). "Israel during this period was little more than a vassal of Syria."[7]
"Jehoahaz besought Jehovah ... And Jehovah gave Israel a saviour, so that they went out from under the hands of the Syrians" (2 Kings 13:4-5). The terrible oppression of Syria upon Israel forced Jehoahaz to turn to God in prayer. "He had forgotten God, forsaken him and betrayed him. But now that he is at his wits' end, he turns to him. This is the only kind of religion some people know. As long as all goes well, they manage all right without religion; but let calamity bend them low, and they cry to God in prayer."[8]
"Jehovah gave Israel a saviour" (2 Kings 13:5). Scholars differ about who that saviour was. Dentan thought he was, "Adad-nirari III, an Assyrian ruler who subjected Damascus and crippled Syria's military domination of Israel."[9] However, LaSor rejected that interpretation on the basis that, "The date of Adad-nirari who subjected Damascus in 805 BC does not fit Biblical chronology."[10] Perhaps the safest opinion is that of Keil who wrote that, "The saviour was neither an angel nor the prophet Elisha, but the two successors of Jehoahaz, namely, Joash and Jeroboam II."[11] Hammond thought that perhaps, "The prophet Jonah, who prophesied the great deliverance by Jeroboam II, might also have been in mind."[12]
"And there remained the Asherah also in Samaria" (2 Kings 13:6). Some have expressed surprise at an Asherah being in Samaria; but no surprise is in order. It was a thoroughly pagan city. As a matter of fact they even had their gold calf just like Dan and Bethel (See Hosea 8:6).[13]
"He left Jehoahaz ... ten chariots" (2 Kings 13:7). This indicates that Hazael had forbidden Jehoahaz to maintain any kind of an armed force except for a small token for use on state occasions. "During the reign of Ahab, Israel had over 2,000 chariots; but now they were reduced to ten"![14] What had become of all those soldiers of Ahab? The next clause tells us.

"The king of Syria destroyed them and made them like the dust in threshing" (2 Kings 13:7b). Yes, this is a metaphor, perhaps; but it also described a merciless and brutal type of destroying defeated enemies after a battle. Amos referred to this as follows: "I will not turn away the punishment of Damascus; because they threshed Gilead with threshing instruments of iron" (Amos 1:4). This was accomplished by making the defeated troops lie down; and then their conquerors drove iron threshing instruments over them to slay them. Those instruments were something that resembled harrows.

"Now the rest of the acts of Jehoahaz ..." (2 Kings 13:8). These words are a kind of formula repeated in connection with all of the kings whose lives are reported in 1Kings and 2Kings, and their verbatim repetition time after time in the exact words, "Indicates that both 1and 2Kings are by one author and that they form only one book."[15]
Verse 10
A BRIEF SUMMARY OF THE REIGN OF JOASH IN ISRAEL
"In the thirty and seventh year of Joash king of Judah began Jehoash the son of Jehoahaz to reign over Israel in Samaria, and reigned sixteen years. And he did that which was evil in the sight of Jehovah; he departed not from all the sins of Jeroboam, the son of Nebat, wherewith he made Israel to sin; but he walked therein. Now the rest of the acts of Joash, and all that he did, and his might wherewith he fought against Amaziah king of Judah, are they not written in the book of the chronicles of the kings of Israel? And Joash slept with his fathers; and Jeroboam sat upon his throne: and Joash was buried in Samaria with the kings of Israel."
Many scholars consider the balance of this chapter as a kind of afterthought on the part of the author, because he suddenly remembered these important particulars connected with the life and death of Elisha. The sacred verdict on the life of Joash king of Israel was simple enough. "He did that which was evil in the sight of Jehovah." It is interesting that Josephus flatly declared that, "Joash was a good man,"[16] an opinion that Josephus might have formed from the kindness Joash showed to Elisha in his terminal illness (2 Kings 13:14ff). We do not believe that Josephus' opinion was correct; but if it should be allowed, then Joash is the only one of the kings of Northern Israel who was ever so-called a "good man."

King Jehoash is called "Joash" in 2 Kings 13:12; and thus we have a king Joash in both Israel and Judah. "These two kings Joash were contemporary for a period of about three years."[17] Facts like this add to the confusion one encounters in trying to keep the records of all these kings in the proper perspective.

Verse 14
ELISHA'S FINAL ILLNESS; THE PROPHECY OF JOASH'S VICTORY
"Now Elisha was fallen sick of his sickness whereof he died: and Joash the king of Israel came down unto him, and wept over him, and said, My father, my father, the chariots of Israel and the horsemen thereof! And Elisha said unto him, Take bow and arrows, and he took unto him bow and arrows. And he said to the king of Israel, Put thy hand upon the bow; and he put his hand upon it. And Elisha laid his hands upon the king's hands. And he said, Open the window eastward; and he opened it. Then Elisha said, Shoot; and he shot. And he said, Jehovah's arrow of victory, even the arrow of victory over Syria; for thou shalt smite the Syrians in Aphek, till thou have consumed them. And he said, Take the arrows; and he took them. And he said unto the king of Israel, Smite upon the ground; and he smote thrice, and stayed. And the man of God was wroth with him, and said, "Thou shouldest have smitten five or six times: then hadst thou smitten Syria till thou hadst consumed it; whereas thou shalt smite Syria but thrice."
This was the last recorded prophecy of Elisha, and it was exactly fulfilled as recorded in 2 Kings 13:22-25 below. This was another of those enacted prophecies which are so characteristic of those by the great prophets of the O.T. The arrow shot from the window eastward was a prophecy of the defeat of Syria.

"My father! my father! the chariots of Israel and the horsemen thereof" (2 Kings 13:14). (See our comment on this greeting under 2 Kings 13:2:12, above, in which Elisha had greeted Elijah with these same words.) Elijah had appointed Elisha as his successor; but Elisha left no one to take his place. The day of grace for Israel was rapidly running out.

"The king of Israel ... wept over him" (2 Kings 13:14). The KJV definitely leaves the impression that the tears of Joash fell upon Elisha; and the king of Israel had every incentive to weep. The dying prophet was the last vestige of hope for apostate Israel. Joash's unusually thoughtful act in calling upon the dying prophet received its immediate reward in Elisha's promise of great victories over Syria. But even in this final interview, the king of Israel failed to measure up to what the prophet expected of him.

Elisha must have been very old at the time of this event. Cook estimated that, "he was about ninety."[18]
"He smote thrice, and stayed" (2 Kings 13:18). Cook's comment here catches the spirit of what actually happened. "The unfaithfulness of man limits the goodness of God. Joash did the prophets bidding, but without any zeal or fervor, and in all probability without any earnest belief in the efficacy of what he was doing."[19] That this was surely the case is evident from the fact that Elisha was angry with Joash for his insufficient and half-hearted obedience.

Whitcomb was of the opinion that Joash, by his quotation of the exact words with which Elisha had long previously addressed Elijah was actually suggesting to Elisha that, "I want to be your successor and inherit the portion of the firstborn as you inherited it from Elijah."[20]
If such a suggestion has any truth in it, Joash's listless obedience to the great prophet's command frustrated any willingness Elisha might have had to grant the petition. "So, far from being a qualified successor to Elisha's prophetic office, Joash was not even qualified to fulfill his own kingly office."[21]
Verse 20
A POSTHUMOUS MIRACLE - A RESURRECTION FROM THE DEAD
"And Elisha died, and they buried him. Now the bands of the Moabites invaded the land at the coming in of the year. And it came to pass, as they were burying a man,, that, behold, they spied a band; and they cast the man into the sepulchre of Elisha: and as soon as the man touched the bones of Elisha, he revived, and stood up on his feet."
This is undoubtedly one of the greatest wonders of the O.T., but it is not an inappropriate thing that is thus attributed to the bones of that most remarkable prophet.

Many have discussed the kind of tomb in which Elisha had probably been buried. It appears to have been a rather large tomb cut into a rock, entered horizontally, and closed with a large stone rolled against the opening. Such burial places were easily opened merely by rolling aside the stone shutter. That is why Pilate sealed the grave of Jesus which was a similar burial place. At any rate, when that ancient burial party saw the marauding Moabites, they opened the first tomb they came to and thrust the body of the dead man inside. That happened to be the tomb of Elisha with the result here recorded.

There is little wonder that, "The Jews regarded this miracle as the greatest glory of Elisha."[22]
Verse 22
THE FULFILLMENT OF ELISHA'S PROMISE OF VICTORIES OVER SYRIA BY JOASH
"And Hazael king of Syria oppressed Israel all the days of Jehoahaz. But Jehovah was gracious unto them, and had compassion on them, and had respect unto them, because of his covenant with Abraham, Isaac, and Jacob, and would not destroy them, neither did he cast them from his presence, as yet. And Hazael king of Syria died; and Benhadad his son reigned in his stead. And Jehoash the son of Jehoahaz took again out of the hand of Benhadad the son of Hazael the cities which he had taken out of the hand of Jehoahaz his father by war. Three times did Joash smite him, and recovered the cities of Israel."
The last sentence here records the exact fulfillment of Elisha's prophecy of a triple victory of Joash over Syria.

We also have here a recapitulation. 2 Kings 13:22 refers back to 2 Kings 13:3, and 2 Kings 13:23 refers back to 2 Kings 13:4-5.

"As yet" (`until now' in margin) (2 Kings 13:23). These are among the most significant words in the passage. "The author here had in mind that the Northern Israel would ultimately be cast away, rejected, and removed out of God's sight (2 Kings 17:18-23), but, as yet, there still remained an interval of about a century before the blow would fall and the northern kingdom would end."[23]
2 Kings 13:25 may be read to mean that Benhadad had captured those cities which Joash recovered. However, strictly speaking, Hazael is the antecedent of the pronoun "he." But, if Benhadad was Hazael's general in the conquering campaign, then, Hazael, as king, had taken those cities from Jehoahaz, or Benhadad his son and commanding general had done so.

14 Chapter 14 

Verse 1
THE REIGN OF AMAZIAH IN JUDAH AND THE REIGN OF JEROBOAM IN ISRAEL
"The record of Amaziah is the story of how an arrogant heart lifted up in pride is abased, and how the Lord brought judgment upon arrogant pride."[1]
THE EARLY SUCCESS OF AMAZIAH IN WAR AGAINST EDOM
"In the second year of Joash son of Jehoahaz king of Israel began Amaziah son of Joash king of Judah to reign. He was twenty and five years old when he began to reign; and he reigned twenty and nine years in Jerusalem: and his mother's name was Jehoaddin of Jerusalem. And he did that which was right in the eyes of Jehovah, yet not like David his father: he did according to all that Joash his father had done. Howbeit the high places were not taken away: the people still sacrificed and burnt incense in the high places. And it came to pass, as soon as the kingdom was established in his hand, that he slew his servants who had slain the king his father: but the children of the murderers he put not to death; according to that which is written in the book of the Law of Moses, as Jehovah commanded, saying, The fathers shall not be put to death for the children, nor the children be put to death for the fathers; but every man shall die for his own sin. He slew of Edom in the Valley of Salt ten thousand, and took Sela by war, and called the name of it Jokthel unto this day."
This is one of the most important paragraphs in the O.T., because it is an unanswerable argument for the EXISTENCE of the Law of Moses long prior to the "Deuteronomist nonsense" so brazenly advocated by unbelieving critics. Of course, such critics go out of their way to deny what is written here. Honeycutt, for example, denied that 2 Kings 14:6 here reflects a statement in God's Word, declaring that, "It reflects the Deuteronomist conception of individualism."[2] On the contrary, as Stigers truthfully stated it, " 2 Kings 14:6 is a citation from the Law of Moses and is evidence that Deuteronomy is NOT a late composition as some critics hold."[3]
If the commandment of God as recorded in 2 Kings 14:6 had not actually existed in the Torah, or Pentateuch, during the reign of that proud, arrogant, rebellious ruler, king Amaziah, there is no possibility whatever that he would have spared the children of those who murdered his father.

Those who vainly attempt to make the law given in 2 Kings 14:6 a "later development" point out that Joshua had put to death the whole family of Achan; but the cases are not parallel. Achan's family could not have failed to know of his sin, and they were, therefore, participants after the fact in his guilt. And besides that, Moses was the great Lawgiver, not Joshua. Joshua also made a covenant with the Gittites contrary to the Law of Moses.

Our sacred text here flatly declares that the commandment mentioned in 2 Kings 14:6 came from the Law of Moses, but, in spite of that, Raymond Calkins wrote that, "The historian here quotes a law which only later came into existence."[4] All believers should reject such denials of Biblical text. For any believer to allow a fallible (and sinful) human being to deny what the Bible plainly declares is the modern equivalent of the mistake that Eve made when she allowed Satan to convince her that what the Lord had said was untrue.

Cook pointed out that there is a strange parallel in the lives of Amaziah and his father Joash. "Both were zealous for Jehovah in the earlier portions of their reigns, but in the latter part fell away. Both disregarded the rebukes of prophets; and both, having forsaken God, were in the end conspired against and slain."[5]
"He did according to all that Joash his father had done" (2 Kings 14:3). His father was an apostate from God, and so was Amaziah. In the parallel account in 2 Chronicles 25:14ff, it is written that he brought back the pagan gods from Edom and worshipped them. "That sin of Amaziah was so ridiculous as to be almost unbelievable. But how believable or rational is any sin?"[6]
"He slew in the Valley of Salt ten thousand, and took Sela by war" (2 Kings 14:7). That is not all that he did. Josephus tells us how he, "Took many prisoners alive, whom he brought to a great rock which is in Arabia, and he threw them down headlong."[7] It appears that Amaziah became almost insane with egotistical pride. Again from Josephus, "He was puffed up and began to overlook God who had given him the victory."[8] "Sela mentioned in this verse is the same as ancient Petra, the great stronghold of the Edomites."[9]
Verse 8
AMAZIAH FOOLISHLY DEMANDED WAR WITH ISRAEL
"Then Amaziah sent messengers to Jehoash the son of Jehoahaz son of Jehu, king of Israel, Come let us look one another in the face. And Jehoash the king of Israel sent to Amaziah king of Judah, saying, The thistle that was in Lebanon sent to the cedar that was in Lebanon, saying, Give thy daughter to my son to wife: and there passed by a wild beast that was in Lebanon and trod down the thistle. Thou hast indeed smitten Edom, and thy heart hath lifted thee up: glory thereof, and abide at home; for why shouldest thou meddle to the hurt, that thou shouldest fall, even thou, and Judah with thee?"
Our text in this narrative omits some of the important factors leading up to this declaration of war by Amaziah as revealed in 2 Chronicles 15 and in Josephus. When Amaziah was preparing to invade Edom, he paid a hundred talents in silver to hire some troops from the tribe of Ephraim. Upon the advice of a prophet he sent them back home, which dismissal they took as an insult; and during his campaign in Edom they raided cities in Judah. In the meantime, Amaziah's victory convinced him that he could reunite Israel under the Davidic dynasty; and Josephus tells us that, "Amaziah told the king of Israel that if he would not consent to such a restoration of united Israel, then he would have to fight for his dominion."[10]
Verse 11
AMAZIAH DEFEATED; JERUSALEM SACKED; HER TREASURES LOOTED
"But Amaziah would not hear. So Jehoash king of Israel went up; and he and Amaziah king of Judah looked one another in the face at Bethshemesh, which belongeth to Judah. And Judah was put to the worse before Israel; and they fled every man to his tent. And Jehoash king of Israel took Amaziah the son of Jehoash the son of Ahaziah, at Bethsehmesh, and came to Jerusalem, and brake down the wall of Jerusalem from the gate of Ephraim unto the corner gate, four hundred cubits. And he took all the gold and silver, and all the vessels that were found in the house of Jehovah, and in the treasures of the king's house, the hostages also, and returned to Samaria."
The facts related here become much clearer in the light of the supplemental material in Josephus and in 2 Chronicles 25. The battle was fought at Bethshemesh, some fifteen miles west of Jerusalem. A great panic (Josephus says it was sent by God) among Amaziah's troops left the king unprotected and Jehoash captured him and threatened to kill him unless he gave him admittance to Jerusalem. Amaziah submitted; and Joash broke down two hundred yards of the city's walls to provide an adequate entrance for his army, which then proceeded to loot the temple and the king's house. Having thus humiliated Amaziah, Jehoash (Joash) contemptuously left him on his throne. One may be sure that powerful enemies of Amaziah within Judah then and there resolved to kill him.

Verse 15
RECAPITULATION REGARDING THE DEATH OF JEHOASH
"Now the rest of the acts of Jehoash which he did, and his might, and how he fought with Amaziah king of Judah, are they not written in the book of the chronicles of the kings of Israel? And Jehoash slept with his fathers, and was buried in Samaria with the kings of Israel; and Jeroboam his son reigned in his stead."
These verses are the same as the two verses in 2 Kings 13:12-13. The accession of Jeroboam to the throne of Israel was an important event. His long reign became the high point of the Northern Israel's prosperity, and under his kingship the territory of Israel once more reached the dimensions of the Solomonic empire, an achievement which the prophet Jonah the son of Amittai had prophesied.

Verse 17
THE CONCLUSION OF THE REIGN OF AMAZIAH KING OF JUDAH
"And Amaziah the son of Joash king of Judah lived after the death of Jehoash son of Jehoahaz king of Israel fifteen years. Now the rest of the acts of Amaziah, are they not written in the book of the chronicles of the kings of Judah? And they made a conspiracy against him in Jerusalem; and he fled to Lachish: but they sent after him to Lachish, and slew him there. And they brought him upon horses; and he was buried at Jerusalem with his fathers in the city of David. And all the people of Judah took Azariah (Uzziah), who was sixteen years old, and made him king in the room of his father Amaziah. He built Elath, and restored it to Judah, after that the king slept with is fathers."
The big thing here is the conspiracy against Amaziah. There is no evidence whatever that the conspiracy was either led or encouraged by the children of the murderers of Amaziah's father whom Amaziah had spared on the basis of God's commandment mentioned in 2 Kings 14:6. 2 Chronicles 25:27 reveals that the element of Judah that was faithful to the worship of Jehovah was the center of that conspiracy. We read that, "From the time that Amaziah departed from the Lord, they formed a conspiracy against him." Thus, it was Amaziah's apostasy from the Lord in bringing in those pagan deities from Edom that precipitated the opposition that took his life. Keil did not believe that such a conspiracy could possibly have lasted fifteen years,[11] but to this writer it seems possible enough, even probable.

Amaziah evidently became aware of the conspiracy and fled to Lachish, probably on his way to Egypt. That town was the second largest in Judah and was located some 35 miles southwest of Jerusalem.

"They brought him upon horses" (2 Kings 14:20). Keil suggested that this means the hearse in which they brought him to Jerusalem was drawn by horses; but the text seems to indicate that his body was merely thrown over a horse, or conveyed on a stretcher resting upon a pair of horses, and thus transported to Jerusalem.

The next paragraph relates the accession of Jeroboam. It is related in 2 Kings 13:5 that Jehovah gave Israel `a saviour'; and it would appear that this ruler was indeed that `saviour.' However, he was an evil saviour.

Verse 23
THE "SAVIOUR" OF ISRAEL (JEROBOAM) IS ENTHRONED
"In the fifteenth year of Amaziah son of Joash king of Judah, Jeroboam the son of Joash king of Israel began to reign in Samaria, and reigned forty and one years. And he did that which was evil in the sight of Jehovah: he departed not from all the sins of Jeroboam the son of Nebat, wherewith he made Israel to sin. He restored the border of Israel from the entrance of Hamath unto the sea of Arabah, according to the word of Jehovah, the God of Israel, which he spake by his servant Jonah the son of Amittai, the prophet, who was of Gath-hepher. For Jehovah saw the affliction of Israel, that it was very bitter; for there was none shut up nor left at large, neither was there any helper for Israel. And Jehovah said not that he would blot out the name of Israel from under heaven; but he saved them by the hand of Jeroboam the son of Joash."
REGARDING THE REIGN OF JEROBOAM
The date of this important administration over Israel is not known exactly. LaSor (New Bible Commentary, Revised) dated it, "From circa 782-752 B.C. with a co-regency from around 793 B.C.."[12] J. C. McCauley in Wycliffe Bible Encyclopedia gave it as 782 to 753 B.C.[13] D. A. Hubbard in The New Bible Dictionary listed it as 793 to 753 B.C.[14] These three dates are essentially the same. W. J. Deane in The Pulpit Commentary dated his rule from 799 to 759 B.C.[16] Canon Cook, following what he called the "common chronology," dated Jeroboam from 823 to 782 B.C.[17] These opinions are sufficient to justify the analysis of Hammond that, "The chronology of the later half of the Israelite kingdom is in confusion."[18]
The great revelation of this chapter regarding the politically successful reign of Jeroboam II is the worthlessness of it in the sight of God. Great as it was in the eyes of men, it was here dismissed contemptuously with only a few lines, dominated by, "he did that which was evil in the sight of Jehovah."

"He restored the border of Israel ... from ... Hamath unto the sea of Arabah" (2 Kings 14:25). "These were the limits of David's glorious kingdom."[19] "The Sea of Arabah mentioned here was either the Gulf of Aqaba or the Dead Sea."[20]
"According to the word of Jehovah ... by his servant Jonah the son of Amittai, the prophet, who was of Gath-hepher" (2 Kings 14:25). There is no intelligent basis for the knee-jerk denial of false critics who deny that the Jonah mentioned here was the author of the prophecy that bears his name. F. J. Foakes Jackson wrote the customary biased opinion of critics that, "This prophet can hardly be the author of the Book of Jonah."[21] (See our discussion of this in the introduction to our Commentary on Jonah (Vol. 1, of the Minor Prophets Series).) Here let us note that Jackson offered no proof of his bald assertion, flatly denying what is written in Jonah 1:1, namely, that the Jonah who wrote that prophecy is exactly the same "Jonah the son of Amittai" who is mentioned here. All believers should be warned against those servants of Satan who dare to deny what is written in the Word, doing so, not upon the basis of any fact, but merely upon their false opinions.

Honeycutt noted that, "The prophetic words of Amos and Hosea are fitting commentaries upon the moral and religious plight of Israel during the reign of Jeroboam II."[22] See Amos 7:10ff.

In addition to the witness of those two prophets, there should also be added the witness of Jonah himself, the son of Amittai, who was the social lion of Samaria in the days of Jeroboam II, because he had prophesied the resurgence of Israel's glory during that reign. Jonah himself became the prophetic symbol of God's total rejection of racial Israel (beginning with the Northern kingdom). His being cast overboard at sea is revealed as an exact prophecy of God's terminal rejection of the Old Israel. See our commentary on Jonah. Also, Jonah's stubborn hatred of Nineveh and his anger when God spared them are prophetic indications of Israel's anger at God's calling of the Gentiles, and their utter refusal to be pleased with it.

Verse 28
A SUMMARY OF THE EVIL REIGN OF JEROBOAM
"Now the rest of the acts of Jeroboam, and all that he did, and his might, how he warred, and how he recovered Damascus and Hamath, which had belonged to Judah, for Israel, are they not written in the book of the chronicles of the kings of Israel? And Jeroboam slept with his fathers, even with the kings of Israel; and Zechariah his son reigned in his stead."
This formula, repeated over and over in the records of the kings of God's people, is an effective comment upon the worthlessness of human achievements unless they are accompanied by a moral and worshipful heart. In the last analysis, what difference does it make if a man succeeds greatly in the eyes of his contemporaries but utterly fails in the sight of God?

In a sense, Jeroboam was the last chance that Israel had to straighten up their lives, reject their sinful worship of the Canaanite idols, and to get right with God. Zechariah who succeeded Jeroboam was a weak ruler, and with him the phantom reigns of the kings of Israel began. God had promised that the dynasty of Jeroboam I would last four generations. It terminated in Zechariah the fourth generation whose reign lasted six months!

15 Chapter 15 

Verse 1
THE PHANTOM KINGS OF GOD'S REBELLIOUS PEOPLE
The Biblical author here crowds into this single chapter the events of seventy years, dismissing the long half-century reign of Azariah (Uzziah) in Judah with a mere seven verses and compressing the five reigns of phantom kings of Israel in the remaining space. It would be difficult any more emphatically to declare the relative unimportance of the kings mentioned here. "The lack of information given here is intentional to show how their despising the sacred covenant hastened the fall of Samaria, now in its final dissolution."[1]
THE REIGN OF AZARIAH AND JOTHAM OVER JUDAH
"In the twenty-seventh year of Jeroboam king of Israel began Azariah son of Amaziah king of Judah to reign. Sixteen years old was he when he began to reign; and he reigned two and fifty years in Jerusalem: and his mother's name was Jecoliah of Jerusalem. And he did that which was right in the eyes of Jehovah, according to all that his father Amaziah had done. Howbeit the high places were not taken away: the people still sacrificed and burnt incense in the high places. And Jehovah smote the king, so that he was a leper unto the day of his death, and dwelt in a separate house. And Jotham the king's son was over the household, judging the people of the land. Now the rest of the acts of Azariah (Uzziah), and all that he did, are they not written in the book of the chronicles of the kings of Judah? And Azariah slept with his fathers; and was buried with his fathers in the city of David: and Jotham his son reigned in his stead."
"Azariah ... reigned two and fifty years in Jerusalem" (2 Kings 15:2). This king was frequently referred to as Uzziah. "Azariah was the throne name, and Uzziah was an adopted name."[2] Martin expressed an opposite view, supposing that, "Azariah was his birth name and that Uzziah was his coronation name."[3] The year of his death is mentioned in Isaiah 6 as the time of a special vision that was seen by Isaiah.

"The fifty-two years of this reign included 24 years as co-regent and 28 years as sole ruler."[4] See our introduction for an explanation of the chronological difficulties and discrepancies here. For those who wish to date the reign of Uzziah, LaSor gave it as circa 790-740 B.C.[5]
"Jehovah smote the king, so that he was a leper unto the day of his death" (2 Kings 15:5). The reason for this divine judgment against Uzziah is given in 2 Chronicles 26:16-21. It was due to his presumption in usurping religious functions that belonged to the priesthood of God's people, and not to the kings.

"(He) dwelt in a separate house" (2 Kings 15:5). Here again there is solid evidence of the existence of the Torah, or Pentateuch, long prior to the times when radical critics would like to date it. Leviticus 13:46 was honored as God's law by those who segregated the king in a separate building "without the camp." The rebellion of the king by his presumptive intrusion into the function of the priests shows that his life was not totally right with God.

Of course, critics are embarrassed by such evidence as this and quickly move to show their disapproval of the passage. "Whether this intrusion by Uzziah into the sacred duties of the priests was such a great sin in his time as the later priestly writers would have us believe is open to question."[6] Indeed, such a suggestion is not true at all. The intrusion of a king into the sacred sphere reserved for the priests was a sin in Saul's day (1 Samuel 13:13), just as it was in the days of Uzziah.

"The rest of the acts of Azariah, and all that he did" (2 Kings 15:6). Actually, the achievements of this monarch were rather extensive; and a full chapter is given over to the relation of his deeds in 2 Chronicles 26. (For a discussion of these, see our commentary on 2Chronicles.)

"Azariah (Uzziah) slept with his fathers; and they buried him ... in the city of David; and Jotham his son reigned in his stead." (2 Kings 15:7). From 2 Chronicles 26:23, we learn that he was not buried in the same rock sepulchre which contained the bodies of the other kings, but in another part of the field. "This was quite consonant with the Jewish feelings with respect to the uncleanness of lepers."[7]
Verse 8
THE END OF JEHU'S DYNASTY IN ZECHARIAH'S SIX-MONTH REIGN
"In the thirty and eighth year of Azariah king of Judah did Zechariah the son of Jeroboam reign over Israel in Samaria six months. And he did that which was evil in the sight of Jehovah, as his fathers had done; he departed not from the sins of Jeroboam the son of Nebat, wherewith he made Israel to sin. And Shallum the son of Jabesh conspired against him, and smote him before the people, and slew him, and reigned in his stead. Now the rest of the acts of Zechariah, behold, they are written in the book of the chronicles of the kings of Israel. This was the word of Jehovah which he spake unto Jehu, saying, thy sons to the fourth generation shall sit upon the throne of Israel. And so it came to pass."
LaSor dated this brief reign in 753 B.C., only about thirty one years before the fall of Samaria in 722 B.C.[8] The most important thing about this man was the fact of his terminating the dynasty of Jehu as related in 2 Kings 15:12. This, of course, had been prophesied by the Lord in 2 Kings 10:30. His violent overthrow also fulfilled the prophecy given by Hosea in which God promised that, "I will avenge the blood of Jezreel upon the house of Jehu" (Hosea 1:4).

Verse 13
SHALLUM; THE SON OF A NOBODY; REIGNED FOR A MONTH
"Shallum the son of Jabesh began to reign in the nine and thirtieth year of Uzziah king of Judah; and he reigned the space of a month in Samaria. And Menahem the son of Gadi went up from Tirzah, and came to Samaria, and smote Shallum the son of Jabesh in Samaria, and slew him, and reigned in his stead. Now the rest of the acts of Shallum, and his conspiracy which he made, behold, they are written in the book of the chronicles of the kings of Israel. Then Menahem smote Tiphsah, and all that were therein, and the borders thereof, from Tirzah: because they opened not to him, therefore he smote it; and all the women therein that were with child he ripped up."
"Menahem ... went up from Tirzah" (2 Kings 15:14). Tirzah once served as a capital of the Northern Kingdom during the reign of Jeroboam I (1 Kings 14:17). From Josephus, it appears that Menahem was commander of the army; and he took advantage of his power to destroy Shallum. Menahem was a brutal, vicious and unprincipled scoundrel who perpetrated an atrocious outrage upon the women of Tiphsah.

In the title we have given this section, Shallum is called "the son of a nobody," a title given to him, "In the Assyrian inscriptions, which means that he was a usurper."[9]
"There is every indication that at this time Israel had almost totally collapsed as a nation. Four kings occupied the throne and two were murdered during the years 753-752 B.C. Jeroboam died, Zechariah and Shallum were both murdered, and during the alleged reign of Menahem, Pekah was also a rival claimant of the throne."[10]
Verse 17
THE TEN-YEAR REIGN OF MENAHEM OVER ISRAEL
"In the nine and thirtieth year of Azariah king of Judah began Menahem the son of Gadi to reign over Israel in Samaria. And he did that which was evil in the sight of Jehovah: he departed not all his days from the sins of Jeroboam the son of Nebat, wherewith he made Israel to sin. There came against the land Pul the king of Assyria; and Menahem gave Pul a thousand talents of silver, that his hand might be with him to confirm the kingdom in his hand. And Menahem exacted the money of Israel, even of all the mighty men of wealth, of each man fifty shekels of silver to give to the king of Assyria. So the king of Assyria turned back, and stayed not there in the land. Now the rest of the acts of Menahem, and all that he did, are they not written in the book of the chronicles of the kings of Israel? And Menahem slept with his fathers; and Pekahiah his son reigned in his stead."
It is clear enough from this record that Menahem was only nominally the king of Israel during a large part of his so-called ten-year reign. He was tributary to Pul the king of Assyria upon whom he depended to keep him in power.

"Pul and Tiglath-pileser are one and the same ruler, Tiglath-pileser being the title that Pul took when he became king of Babylon."[11] This is the first appearance of Assyria as an aggressive opponent of God's people; but it was indeed a sinister note in the record. The four following chapters will unfold the full meaning of what is first mentioned here. There will be a series of aggressions against God's people, culminating in the removal of the Northern Israel from history, the destruction of its capital and the deportation of its population. Also there will appear before the gates of Jerusalem the threatening army of Sennacherib and the dramatic supernatural delivery of Judah.

The two things of importance in Menahem's reign are (1) his brutal atrocity against the pregnant women of Tiphsah, and (2) his becoming tributary to Tiglath-pileser. In this latter event, there appeared before the gates of Israel the great Assyrian power that would soon destroy the Northern Israel forever.

Regarding that brutal slaughter of the women, Montgomery wrote that, "Such savage cruelty was typical of those days of the Assyrian terror. It was expected of Hazael (2 Kings 8:12), perpetrated against Israel by Ammon (Amos 1:13), and was to be part of Israel's final tragedy (Hosea 14:1)."[12]
"Of each man fifty shekels of silver" (2 Kings 15:20). "A talent of silver contained three thousand shekels; and a levy of fifty shekels each exacted from the wealthy indicates that 60,000 persons were required to meet the payment to Pul."[13] LaSor estimated the actual value of such a tax as merely $25 each.[14] This gives us an important insight into the size of the wealthy class who controlled most of the resources of Israel and who were so severely denounced by the great O.T. prophets: Isaiah, Hosea and Amos.

Verse 23
THE SHORT; UNDISTINGUISHED REIGN OF PEKAHIAH
"In the fiftieth year of Azariah king of Judah Pekahiah the son of Menahem began to reign over Israel in Samaria, and reigned two years. And he did that which was evil in the sight of Jehovah: he departed not from the sins of Jeroboam the son of Nebat, wherewith he made Israel to sin. And Pekah the son of Remaliah, his captain, conspired against him, and smote him in Samaria, in the castle of the king's house, with Argob and Arieh; and with him were fifty men of the Gileadites: and he slew him, and reigned in his stead. Now the rest of the acts of Pekahiah, and all that he did, behold, they are written in the book of the chronicles of the kings of Israel."
"Pekahiah ... reigned two years" (2 Kings 15:23). "The sacred author knew nothing important to write concerning this evil ruler other than the circumstances of his death (2 Kings 15:25)."[15] Josephus wrote concerning him that, "He followed the barbarity of his father, and so ruled but two years only, after which he was slain by his friends at a feast, by the treachery of one Pekah, the general of his horse, and the son of Remaliah who laid snares for him."[16]
Verse 27
PEKAH'S EVIL REIGN OVER ISRAEL FOR TWENTY YEARS
"In the two and fiftieth year of Azariah king of Judah Pekah the son of Remaliah began to reign over Israel in Samaria, and reigned twenty years. And he did that which was evil in the sight of Jehovah: he departed not from the sins of Jeroboam the son of Nebat, wherewith he made Israel to sin. In the days of Pekah king of Israel came Tiglath-pileser king of Assyria and took Ijon, and Abel-beth-maacah, and Janoah, and Kedesh, and Hazor, and Gilead, and Galilee, all the land of Naphtali; and he carried them captive to Assyria. And Hoshea the son of Elath made a conspiracy against Pekah the son of Remaliah, and smote him, and slew him, and reigned in his stead, in the twentieth year of Jotham the son of Uzziah. Now the rest of the acts of Pekah, and all that he did, behold, they are written in the book of the chronicles of the kings of Israel."
(See our comments in Isaiah 7:1-9 and in Isaiah 8:1-8 regarding the plot in which Pekah was ambitious to replace Ahaz king of Judah with a puppet who was favorable to Pekah's plans. The prophet Isaiah frustrated his efforts.)

The shameful condition of affairs in Israel are highlighted by the fact that a man like Pekah, without the advantage of having some dissident faction in the kingdom to aid him, but merely through his evil ambition to take the throne, was able to do so. How pitiful is the state of any nation when any ambitious freebooter may simply lay a plot, kill the king, and take over the kingdom!

During the evil reign of Pekah, the first deportation of citizens of the Northern kingdom to Assyria took place under Tiglath-pileser who took over all of the Trans-jordan territory of Israel as well as Galilee. With this tragic episode, the doom of Northern Israel was sealed.

Hammond reports the following from the Assyrian records of Tiglath-pileser:

"The goods of its (Israel's) people and their furniture I sent to Assyria. Pekah their king (I caused to be put to death?), and Hoshea I appointed to the kingdom over them; their tribute I received, and their treasures to Assyria I sent."[17]
"And Hoshea the son of Elath made a conspiracy against him" (2 Kings 15:30). The Assyrian records just quoted shed light on that conspiracy which was no doubt initiated and supported by Tiglath-pileser. That, of course, accounts for its success.

Verse 32
THE REIGN OF JOTHAM; SON OF AZARIAH; KING OF JUDAH
"In the second year of Pekah son of Remaliah king of Israel began Jotham the son of Uzziah king of Judah to reign. Five and twenty years was he when he began to reign; and he reigned sixteen years in Jerusalem: and his mother's name was Jerusha the daughter of Zadok. And he did that which was right in the eyes of Jehovah; he did according to all that his father Uzziah had done. Howbeit, the high places were not taken away: the people still sacrificed and burnt incense in the high places. He built the upper gate of the house of Jehovah. Now the rest of the acts of Jotham, and all that he did, are they not written in the book of the chronicles of the kings of Judah? In those days Jehovah began to send against Judah Rezin the king of Syria, and Pekah the son of Remaliah. And Jotham slept with his fathers, and was buried with his fathers in the city of David: and Ahaz his son reigned in his stead."
One is aware of the chronological difficulties with some of the statements regarding all these kings; but, as LaSor said, "Jotham not only had twelve years of co-regency with Uzziah; but Ahaz also was co-regent with Jotham during Jotham's last four years."[18] The purpose of the sacred writer in these chapters was that of outlining the final destruction of the "sinful kingdom" (Amos 9:8) of God's apostate chosen people; and, quite frankly, the exact length of the reign of "King X" or "King Y" actually has little or no importance whatever.

Evidently, the purpose of Pekah's campaign against Judah was to put a king in Jerusalem in place of Ahaz who would join Pekah in his alliance with Syria. See Isaiah 7:1-8. Of course, Syria aided Pekah in that vain endeavor.

In this chapter the stage was set for the final destruction of Samaria and the deportation of Northern Israel to Assyria; but also, there would be grave danger to Jerusalem and Judah. Only the providence of God spared the Southern Israel awhile longer. However, they would not give up their idolatry; so, after an extended day of grace reaching down to the times of Zedekiah, God executed the same punishment upon Judah and Jerusalem that befell Samaria and Northern Israel.

16 Chapter 16 

Verse 1
THE WICKED REIGN OF AHAZ OVER JUDAH
Ahaz was one of the very worst of Judah's kings, only Manasseh and Ammon either reaching or exceeding his state of wickedness and rebellion against God. The full name of this king was Jehoahaz, the same as that of one of the kings of Israel (2 Kings 13:1), as revealed by the discovery of an ancient seal.[1] LaSor dated his reign from 732 to 716 B.C., with a co-regency from 735 B.C.[2]
THE GENERAL CHARACTER OF AHAZ'S REIGN
"In the seventeenth year of Pekah the son of Remaliah Ahaz the son of Jothan king of Judah began to reign. Twenty years old was Ahaz when he began to reign; and he reigned sixteen years in Jerusalem: and he did not that which was right in the eyes of Jehovah his God like David his father. But he walked in the way of the king's of Israel, yea, and made his son to pass through the fire, according to the abomination of the nations, whom Jehovah cast out before the children of Israel. And he sacrificed and burnt incense in the high places, and on the hills, and under every green tree."
Three charges against Ahaz are made here. (1) He did not walk in the way of David; (2) he offered his son as a burnt offering to Molech; and (3) he participated in the licentious worship in the high places. The prior kings had winked at the old Canaanite worship still going on in the high places, but Ahaz was the first king of Judah actually to engage in it himself. There was nothing innocent about that worship in the high places. One should compare the phrase "under every green tree," as used here with the use of it in Jeremiah 3:6, where that prophet wrote that Israel had played the harlot "under every green tree." Yes, "harlotry" was used as a metaphor for worship of pagan gods, but the religious prostitutes were a vital part of that worship, and the words are also literally true.

"Twenty years old was Ahaz when he began to reign" (2 Kings 16:2). "Sixteen years afterward, his son was said to be twenty-five years old, which would mean that he married at ten years of age and had a son when he was eleven."[3] Although that was not impossible, it appears to be better to take the Septuagint (LXX) rendition of "twenty-five years" for the age of Ahaz when he began to reign.

"He made his son to pass through the fire" (2 Kings 16:3b). "This was not a symbolic rite."[4] Diodorous Siculus, as quoted by Hammond, describes such worship as it was practiced in Carthage, where there was a great temple in honor of Saturn (Molok), where there was the horribly ugly image of the god, a human form with a bull's head, having outstretched arms, where the children were laid and rolled downward into the bronze belly of the god. A furnace heated the whole image to a red-hot intensity; and as the screaming child was thrown into the god's arms, the noise was drowned out by flutes and kettle-drums.[5]
"This is the first instance of an actual Molech-sacrifice among the Israelites."[6] However, it was practiced quite frequently afterward as indicated by the denunciations of it by Ezekiel and Jeremiah. Ahab's horrible sacrifice here was doubtless made in that temple which Solomon had erected to Molech (1 Kings 11:7); "Thus we see the frightful flowering of the seed planted by Solomon."[7] Moses himself had warned God's people against such sacrifices, and all of God's prophets had vigorously denounced and condemned it. Ahaz's sacrifice of his son, "Was probably on some extraordinary occasion, like the sacrifice of his son by the king of the Moabites (2 Kings 3:27).[8]
Keil pointed out that, "In the closing year's of Ahaz's reign he actually closed the temple hall and suspended the temple worship (2 Chronicles 28:24)."[9]
Verse 5
THE WAR AGAINST AHAZ BY PEKAH AND REZIN OF SYRIA
"Then Rezin king of Syria and Pekah son of Remaliah king of Israel came up to Jerusalem to war: and they besieged Ahaz, but could not overcome him. At that time Rezin king of Syria recovered Elath to Syria, and drove the Jews from Elath; and the Syrians came to Elath, and dwelt there, unto this day."
" 2 Kings 16:5 here is practically identical with Isaiah 7:1."[10] In fact, Isaiah probably is the author of a great many passages in Kings. From the account in Isaiah we learn the reason for this war against Judah. Syria, mentioned first here, was the leader of a coalition in which they had also enlisted Pekah with a projected purpose of forming a wide-spread alliance against the rising authority of Assyria. They desperately wanted Judah to join this coalition, and when Ahaz refused, Syria and Israel under Pekah decided to replace Ahaz on the throne of Judah with a man of their own choice, Ben-Tabeel (Isaiah 7:6).

Cook pointed out that, "A large party in Judah were weary of the house of David (Isaiah 7:13) and were ready to join the coalition."[11] Their siege of Jerusalem was for that purpose, but although they inflicted great damage and casualties upon Judah, they could not compel the removal of Ahaz.

We shall not comment on 2 Kings 16:6, as it appears here, because scholars generally agree that the text is defective, as indicated by the RSV rendition as follows:

"2 Kings 16:6, (RSV): At that time the king of Edom recovered Elath for Edom, and drove the men of Judah from Elath, and the Edomites came to Elath, where they dwell to this day."

The Hebrew words for Aram and Edom are quite similar, and the translators switched the passage to Edom, rather than Aram (Syria), because of the more appropriate meaning. The inclusion of this information here seems to have been for the purpose of showing how the difficulties against Ahaz were multiplied.

Verse 7
AHAZ CALLS IN TIGLATH-PILESER; THE KING OF ASSYRIA
"So Ahaz sent messengers to Tiglath-pileser king of Assyria, saying I am thy servant and thy son; come up, and save me out of the hand of the king of Syria, and out of the hand of the king of Israel, who rise up against me. And Ahaz took the silver and gold that was found in the house of Jehovah, and in the treasures of the king's house, and sent it for a present to the king of Assyria. And the king of Assyria hearkened unto him; and the king of Assyria went up against Damascus, and took it, and carried the people of it captive to Kir, and slew Rezin."
Snaith has an excellent summary of what is revealed here. "Rezin of Syria-Damascus and Pekah of Israel tried to bully Ahaz into joining their coalition against their common Assyrian overlord. Ahaz called for help from Assyria, buying it with great treasure, and was saved from his immediate enemies. Damascus was captured, its people deported, and their king Rezin killed."[12] "This was the end of Syrian Damascus as a power.[13] This destruction of Damascus had been prophesied by Amos (Amos 1:3-5). "The word translated `present' in 2 Kings 16:8 is the same word also rendered `bribe'."[14]
This request of Ahaz for Assyrian help must have been celebrated gloriously in the pagan temples of Nineveh, because, Assyria which had designs against Egypt would naturally have to conquer Judah first; and now, with no cost whatever to Assyria, Judah became, to all intents and purposes, a vassal of Assyria.

The foolishness of Ahaz in what he did could have been prevented if he had heeded the warning of Isaiah (Isaiah 7:4ff), but that weak, wicked monarch followed his own secular advisers, and only the providential slaughter of Sennacherib's army prevented the destruction of Judah much sooner than it eventually happened.

Verse 10
RELIGIOUS INNOVATIONS WHICH WERE PROBABLY REQUIRED BY ASSYRIA
"And king Ahaz went to Damascus to meet Tiglath-pileser king of Assyria, and saw the altar that was at Damascus; and king Ahaz sent to Urijah the priest the fashion of the altar, and the pattern of it, according to all the workmanship thereof. And Urijah the priest built an altar: according to all that king Ahaz had sent from Damascus, so did Urijah the priest make it against the coming of king Ahaz from Damascus. And when the king was come from Damascus, the king saw the altar, and offered thereon."
From the inscriptions of Tiglath-pileser, we learn that his custom was to hold court in various conquered cities, demanding the appearance (with their tribute) of all the vassal kings throughout the area.[15] It was to such a court in Damascus that king Ahaz was summoned by the king of Assyria. There were three types of altars used in Nineveh, and one was the portable altar which Tiglath-pileser carried with him in his campaigns. It was probably that portable altar from Assyria that Ahaz copied, very likely upon the insistence of Tiglath-pileser. Montgomery noted that, "Ahaz's attendance upon Tiglath-pileser at Damascus and the resulting ritual innovations in the temple, and certain reconstructions, were after the usual Assyrian manner."[16] "The altar Ahaz copied was Assyrian, and Ahaz was doing honor unto the Assyrian gods."[17]
It was a terrible price that Ahaz had paid for Assyrian assistance. When he wrote, "I am thy servant and thy son," it was understood from that time forward that, "Ahaz and his advisers had surrendered themselves body and soul into the hands of the great world-power of that period. It meant complete submission and enrollment among Assyria's tribute-paying vassal states."[18]; "Urijah the priest made it" (2 Kings 16:11). This reprobate priest was named by Isaiah as a witness (Isaiah 8:2), but what the man did here was evil. "A bold priest like Azariah (1 Chronicles 26:17) would have refused to do what the king requested, which was a desecration of the temple and at least an evil compromise with idolatry."[19]
Verse 13
FURTHER CORRUPTIONS OF THE TEMPLE WORSHIP BY AHAZ
"And he burnt his burnt-offering and his meal-offering, and poured his drink-offering, and sprinkled the blood of his peace-offerings, upon the altar. And the brazen altar which was before Jehovah, he brought from the forefront of the house, from between his altar and the house of Jehovah, and put it on the north side of his altar. And king Ahaz commanded Urijah the priest, saying, Upon the great altar burn the morning burnt-offering, and the evening meal-offering, and the king's burnt-offering, and his meal-offering, with the burnt-offering of all the people of the land, and their meal-offering, and their drink-offerings; and sprinkle upon it all the blood of the blood of the burnt-offering, and all the blood of the sacrifice: but the brazen altar shall be for me to inquire by. Thus did Urijah the priest, according to all that Ahaz commanded."
All Christians should beware of the false claims of radical critics. Snaith, for example, wrote that, "There was nothing in pre-exilic times to prohibit the king from performing all the functions mentioned here. It was only the post-exilic regulations which made Ahaz's actions illegal and improper."[20] Of course, this is untrue. Saul was rejected as king of Israel for doing exactly what Ahaz is here said to have done, only on a much smaller scale. The radical fairy tale that the Pentateuch was written after the Babylonian exile is only that, a fairy-tale.

"The brazen altar shall be for me to inquire by" (2 Kings 16:16). The brazen altar, of course, was the true one; but as all of its functions were transferred to the new altar designed after Ahaz's instructions, the true altar was relegated to a secondary position, where Ahaz proposed that he would use it to "inquire by." "Thus the Babylonian system of omen-sacrifices, which the Law of Moses abominated (cf. Ezekiel 21:36) was intruded into the temple worship."[21]
"God Himself had prescribed the form of his sanctuary (Exodus 25:40; 26:30; 1 Chronicles 28:19); and therefore any altar planned by man and patterned after a heathen model was idolatrous."[22]
It is clear that all of the changes made here by Ahaz were to accommodate the wishes of Tiglath-pileser, as indicated by the words, "Because of the king of Assyria" (2 Kings 16:18).

Verse 17
STILL FURTHER CHANGES ORDERED BY AHAZ
"And king Ahaz cut off the panels of the bases, and removed the laver from off them, and took down the sea from off the brazen oxen that were under it, and put it upon a pavement of stone. And the covered way for the sabbath that they had built in the house, and the king's entry without, turned he unto the house of Jehovah, because of the king of Assyria. Now the rest of the acts of Ahaz which he did, are they not written in the book of the chronicles of the kings of Judah? And Ahaz slept with his fathers, and was buried with his fathers in the city of David: and Hezekiah his son reigned in his stead."
"All of the alterations and changes mentioned here had been demanded by the king of Assyria as tokens of Judah's reduction to the status of a vassal state."[23] Montgomery thought that the removal of the brazen oxen from under the laver, etc. was for the purpose of, "Smelting the brass and using it for tribute to Assyria."[24] However, Cook disputed this, pointing out that, "The oxen and the sea were not destroyed, because they remained at Jerusalem until its final capture (Jeremiah 52:17-20)."[25]
"From this time on, with the exception of two or three rebellions, Judah is a vassal state of Assyria - a fact usually overlooked by Bible students."[26]
"And Hezekiah his son reigned in his stead" (2 Kings 16:20). J. C. J. White noted that, "The fall of Samaria came in the sixth year of Hezekiah's reign (that was in 722 B.C.), and yet the invasion of Judah by Sennacherib is dated in 701 B.C., in the fourteenth year of his reign. It seems best therefore to assume that Hezekiah was co-regent with Ahaz from circa 729 B.C."[27]
This brings us to the obituary for Northern Israel as reported in the next chapter.
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Verse 1
THE FALL OF THE NORTHERN KINGDOM OF ISRAEL
It would require an entire book of several hundred pages to explore in any exhaustive sense all of the problems and questions which scholars discuss concerning this chapter. Our purpose does NOT include such an extensive treatment of what is written here. The great facts of the chapter are as clear as our solar orb on a cloudless day when the sun is at perihelion.

(1) The day of grace for the Northern Israel expired, and God removed them "out of his sight" (2 Kings 17:18). Therefore, we may safely ignore the Book of Mormon and its fairy tale about the American Indians being "the lost ten tribes," as well as all the other cock and bull stories that, throughout history, have located those lost tribes in half a dozen places. Our theory is that if God can't see them anymore, men might as well stop looking for them. Many of the false theories about the present-day "discoveries" of the lost tribes are founded upon an obscure reference from an uncanonical book (Esdras 13:29-47).[1]
(2) Hoshea was the last king of Israel, and he reigned only about nine years, and all of that as an Assyrian vassal (2 Kings 17:3). Shalmaneser IV the son of Tiglath-pileser discovered Hoshea's defection to an alliance with Egypt and came up and conquered the land in either one or two campaigns. It is mentioned that he imprisoned Hoshea, but that probably took place after the fall of his capital city (Samaria) in 722 or 721 B.C. However, the actual capture of Samaria appears to have been made by Shalmaneser's successor Sargon II. Much of the history of this period is uncertain. Keil, for example wrote that Shalmaneser and Sargon "were one and the same person."[2]
This writer does not share the implicit confidence some scholars attribute to ancient pagan monuments; there is no reason whatever to consider them any more accurate than the Holy Bible, or their being, in any sense whatever, necessary as "confirmation" of what is therein written. We have already pointed out the gross error on a modern monument at the head of Wall Street on Broadway, New York City. And, if in the present state of civilization, such a mistake is possible, how much more likely it must be that there were countless mistakes, intentional errors, and outright lies in ancient pagan monuments.

(3) The depopulation of Samaria and its environs was also a result of the fall of the Northern Kingdom. One of the "monuments" cited by several scholars recorded that some 27,920 were deported by Sargon,[3] but that did not include the number carried into captivity by Tiglath-pileser (2 Kings 15:29). Also, that might have been merely the number of the initial list of captives. In fact, Hammond pointed out that, "The 27,920 were those taken from the city of Samaria," and that, "A vast number of others were carried off from the smaller towns and country districts."[4]
The fact that the entire land was so devastated that it was overrun and made unsafe by the prolific multiplication of wild animals (2 Kings 17:26) certainly indicates the near total depopulation of Palestine. One scholar mentioned what he called, "A Jewish tradition that only Judah was left." That, however, was not a tradition at all, but an emphatic declaration of God's Word that, "There was none left but the tribe of Judah only" (2 Kings 17:18).

Of course, this does not mean that individual descendants of the various tribes were all removed from history. The N.T., for example, names a number of persons identified with one or another of the lost tribes (See Luke 2:36).

(4) The origin of the mixed race of people known as the Samaritans is also revealed in this chapter, a matter of immense importance. Significantly, the priests (ignorant and inadequate as they were) delivered the Pentateuch to the peoples of Samaria, who, by reason of it, became monotheists, countless numbers of them accepting Christ in his ministry (Luke 4). Furthermore, the existence of that Samaritan Version of the Pentateuch gives the lie to the claim of modern radical critics who advocate a late date for the Law of Moses. Adam Clarke flatly declared that, "The Samaritan Version is precisely the same as the Hebrew, only fuller, having preserved many words, letters, and even whole sentences, and sometimes several verses NOT in the Hebrew. In all other respects, it is the same as the Hebrew, except for the Samaritan language."[5] In this light, how ridiculous is the false claim that the regulations of the Pentateuch were unknown until after the exile! The period (circa 722 B.C.) was a long, long time prior to the exile.

(5) The chapter also reveals that the devastation and removal that came to Northern Israel were also intended by the Lord to have been a warning to Judah of what would also happen to them, unless they forsook their idolatry and returned to the pure and faithful worship of Jehovah. Unfortunately, Judah was incapable of heeding the warning.

(6) The theological reasons given in 2 Kings 17:7-23 for God's destroying Northern Israel out of his sight are elaborated in these verses; and the passage is often referred to as a "homily" (sermon). No in-depth study of this section will be attempted. The entire O.T. up to this point is the background of this analysis of why God rejected them and cast them away.

The reasons may be summarized as follows:

(a) Their ingratitude and failure to appreciate all God did for them.

(b) Their idolatry in which they adopted and worshipped the very gods of the Canaanites whose worship of them was the very reason why God drove them out and repopulated Canaan with Israel.

(c) Their refusal to believe and heed the warnings of the great O.T. prophets whom God sent in the vain hope of rescuing them from their apostasy.

(d) Their self-satisfaction and conceit, thinking of themselves as being God's special darlings, coupled with their utter disdain and hatred of the Gentiles as exemplified so dramatically in the story of Jonah.

(e) Their breaking of the sacred Sinaitic covenant.

(f) They rejected the plainest commandments of the Law of Moses.

(g) They developed a social "upper class" who hated, despised, and oppressed the poor.

(h) They even sacrificed their children as burnt-offerings to Molek.

(i) Instead of seeking God's will by the appointed manner via the Urim and Thummin, they resorted to all kinds of enchantments and methods of divination.

(j) They even outlawed the worship of the true God and made idolatry the official religion of the nation.

(k) They even oppressed and murdered God's prophets.

(l) They became open enemies of the Davidic dynasty, and one of their rulers (Athaliah) even tried to exterminate David's dynasty.

This is only a partial and incomplete summary, but it is enough to indicate why no complete report of such a reprobate history is advisable just here. The only wonder is that God put up with Northern Israel as long as he did. No nation ever deserved destruction any more than did they. As Ezekiel stated it, "They became worse than Sodom and Gomorrah" (Ezekiel 16).

(7) The final part of this chapter carries a description of the corrupted worship that was carried on in Canaan by the populations placed there by Assyria.

THE SIEGE AND FALL OF SAMARIA
"In the twelfth year of Ahaz king of Judah began Hoshea the son of Elah to reign in Samaria over Israel, and reigned nine years. And he did that which was evil in the sight of Jehovah, yet not as the kings of Israel that were before him. Against him came Shalmaneser king of Assyria; and Hoshea became his servant and brought him tribute. And the king of Assyria found conspiracy in Hoshea; for he had sent messengers to So king of Egypt, and offered not tribute to the king of Assyria, as he had done year by year: therefore the king of Assyria shut him up, and bound him in prison. Then the king of Assyria came up throughout all the land, and went up to Samaria, and besieged it three years. In the ninth year of Hoshea the king of Assyria took Samaria. and carried Israel away unto Assyria, and placed them in Halah, and on the Habor, the river of Gozan, and in the cities of the Medes."
"And (he) reigned 9 years" (2 Kings 17:1). Hoshea reigned until Samaria was taken, and therefore we must understand that the imprisonment of Hoshea (2 Kings 17:4) is a summary of what eventually happened, detailed by the following verses. Either that, or the statement of his imprisonment may be understood as a metaphorical reference to the siege that lasted three years.

"Yet not as the kings of Israel that were before him" (2 Kings 17:2). It is not exactly known why Hoshea was judged to have been any better than prior kings of Israel. It might be explained by a Jewish tradition mentioned by Montgomery, "That Hoshea removed the guards set on the road to Jerusalem to keep Israelites from going there to worship."[6] If that tradition is true, it is a sad comment upon the determination of previous kings of Israel not to allow the Israelites to worship in the place that God had appointed.

"So king of Egypt" (2 Kings 17:4). This king of Egypt cannot be certainly identified. One of the Sargon inscriptions, "Mentions a Piru as king of Egypt in the year 720 B.C., whose general, a certain Sibu, he claims to have defeated on the road to Egypt."[7] Again, we mention the danger of implicit trust in such ancient inscriptions.

"He besieged (Samaria) three years" (2 Kings 17:5). Samaria was a powerful stronghold, and it is a credit to the builders and defenders of that city that it withstood a siege for such a long while.

"He placed them (the captives) in Halah, and on the Habor, the river of Gozan, and in the cities of the Medes" (2 Kings 17:6). It is evident that Assyria scattered her captives among the provinces and that they were not carried to Nineveh, the capital. "It was also their policy to place them in small groups so that they would lose their identity and mingle with the local populations."[8] It is not certain as to the exact location of the places mentioned here, but scholars generally suppose that the captives were placed in northern Mesopotamia.

Verse 7
THE REASONS WHY GOD SENT SUCH TERRIBLE DESTRUCTION UPON THE NORTHERN KINGDOM
"And it was so, because the children of Israel had sinned against Jehovah their God, who brought them up from the land of Egypt from under the hand of Pharaoh king of Egypt, and feared other gods, and walked in the statutes of the nations, whom Jehovah cast out from before the children of Israel, and of the kings of Israel which they made. And the children of Israel did secretly things that were not right against Jehovah their God: and they built them high places in all their cities, from the tower of the watchman to the fortified city; and they set them up pillars and the Asherim upon every high hill, and under every green tree; and there they burnt incense in all the high places, as did the nations whom Jehovah carried away before them; and they wrought wicked things to provoke Jehovah to anger; and they served idols, whereof Jehovah had said unto them, Ye shall not do this thing. Yet Jehovah testified unto Israel, and unto Judah, by every prophet, and every seer, saying, Turn ye from your evil ways, and keep my commandments and my statutes, according to all the law which I commanded your fathers, and which I sent to you by my servants the prophets. Notwithstanding, they would not hear, but hardened their neck, like to the neck of their fathers, who believed not in Jehovah their God. And they rejected his statutes, and his covenant that he made with their fathers, and his testimonies which he testified unto them; and they followed vanity, and became vain, and went after the nations that were round about them. And they forsook all the commandments of Jehovah their God, and made them molten images, even two calves, and made an Asherim, and worshipped all the host of heaven, and served Baal. And they caused their sons and their daughters to pass through the fire, and used divination and enchantments, and sold themselves to do that which was evil in the sight of Jehovah, to provoke him to anger. Therefore Jehovah was very angry with Israel, and removed them out of his sight: there was none left but the tribe of Judah only."
Such was the shameful record of the Northern Kingdom. There can be no wonder that God removed them. The eternal justice of God demanded it. It was the licentious idolatry of the ancient Canaanites that led to God's replacing them with Israel; and at this juncture Israel itself had become just as evil as the old Canaanites. (See Hosea 12:7, margin).

"From the tower of the watchman to the fortified city" (2 Kings 17:9). This is an idiomatic expression with the meaning, "from shack to mansion," "from cottage to palace," or "from hamlet to city."[9]
"They burnt incense in all the high places, as did the nations whom Jehovah carried away before them" (2 Kings 17:11). The alleged innocence, in a relative sense, which some writers find in that worship in the high places was simply not there. This verse states that what the Israelites did was the same as that which the ancient Canaanites did, meaning, that they went all out in their sensual indulgence of their passions in the vulgar and immoral rites of the fertility cults, which, of course, constituted the principal business of those high places.

"They rejected ... his covenant" (2 Kings 17:15). The notion that any part of God's ancient covenant with racial Israel still exists is false. A covenant can exist only so long as both parties are willing to keep it. Here Israel rejected it; and in the next paragraph, it is clear that Judah also rejected it.

"They worshipped all the host of heaven" (2 Kings 17:16). We may discount the opinions of some critics who doubt, "Whether astral worship was known in the Northern Kingdom."[10] As a matter of fact, Israel had given themselves over to the worship of the host of heaven even in the times of the wilderness wanderings. (Acts 7:42).

Verse 19
THE DIVINE VERDICT OF JUDGMENT AGAINST JUDAH
"Also Judah kept not the commandments of Jehovah their God, but walked in the statutes of Israel which they made. And Jehovah rejected all the seed of Israel, and afflicted them, and delivered them into the hand of spoilers, until he had cast them out of his sight."
"And Jehovah rejected all the seed of Israel" (2 Kings 17:20). In these terse words the very same punishment was announced for Judah that had already fallen upon Israel. This was the dramatic terminal that signaled the end of God's further concern, either for Israel as a race, or as a temporal kingdom. Henceforth, God's total emphasis would rest upon that "righteous remnant," spoken of by Isaiah and Jeremiah. There would be no further Divine preference either for racial or national Israel. Some find it very hard to understand this, but the truth of it is undeniable.

In this dramatic shift of God's concern toward individual righteousness, it meant that racial or national preference, in any sense whatever, was no more. However, this was not a discrimination against Israel, for even after the Gentiles were admitted to God's favor in the times of Christ, no Jew was ever excluded, but every man of every race is received upon identically the same conditions. One of the mysteries of human behavior is the fact of the Jewish resentment of God's calling the Gentiles, because that had been God's intention from the days of Genesis 12:3. God stated his purpose there in calling Abraham was to bless all men, "all the families of men," not Jews only.

Verse 21
A SUMMARY OF WHAT HAPPENED TO ISRAEL - A WARNING TO JUDAH
"For he rent Israel from the house of David; and they made Jeroboam the son of Nebat king: and Jeroboam drove Israel from following Jehovah, and made them sin a great sin. And the children of Israel walked in all the sins of Jeroboam which he did; they departed not from them; until Jehovah removed Israel out of his sight, as he spoke by all his servants the prophets. So Israel was carried away out of their own land to Assyria unto this day."
This is merely a recapitulation of what has been stated many times already in the Book of Kings. Its appearance here was probably intended as a special warning to Judah.

Verse 24
THE ASSYRIAN KING RESETTLES PALESTINE WITH VARIOUS PEOPLES FROM MANY PLACES
"And the king of Assyria brought men from Babylon, and from Cuthah, and from Avva, and from Hamath, and from Sepharvaim, and placed them in the cities of Samaria instead of the children of Israel; and they possessed Samaria, and dwelt in the cities thereof. And so it was, at the beginning of their dwelling there, that they feared not Jehovah: therefore Jehovah sent lions among them, which killed some of them. Wherefore they spake to the king of Assyria, saying, The nations which they had carried away and placed in the cities of Samaria, know not the law of the god of the land: therefore he hath sent lions among them, and, behold, they slay them, because they know not the law of the god of the land."
The massive deportation of the population of Northern Israel was so extensive that even after the re-population of the area by the king of Assyria the lions became a great problem by killing the people.

The pagan notion held generally throughout the world of that era was that every locality had its own god, and the general idea was that in order to be blessed the people were required to worship "the god of the land." There was a kind of recognition in this that Jehovah was the `god of the land' from which Israel had been removed. Of course, such a limited recognition of Jehovah was worthless, because he is the One and Only True God of all creation. Any notion that God could be pleased by a mere recognition of him as `a god' among `many gods' was totally false.

The five places mentioned here from which captives were placed in the cities of Samaria were: (1) Babylon, which Tiglath-pileser had conquered; (2) Cuthah, "a city of Babylonia, the seat of the god Nergel;"[11] (3) Avva, "the same as Ivah (2 Kings 18:34), whose citizens worshipped the idols Nibhaz and Tartak (2 Kings 17:31); (4) Hamath, identified by J. G. G. Norman as "an important city on the Orontes river,"[12] and (5) Sepharvaim, a city "supposed to be in Syria, based on its being mentioned here with Hamath,"[13] We shall meet with the mention of these places again in the boastful speech of Rabshakeh.

Verse 27
ONE OF THE DEPORTED PRIESTS OF ISRAEL WAS SENT BACK TO TELL THEM HOW TO WORSHIP JEHOVAH
"Then the king of Assyria commanded, saying, Carry thither one of the priests whom ye brought from thence; and let him go and dwell there, and let him teach them the law of the god of the land. So one of the priests whom they had carried away from Samaria came and dwelt in Bethel, and taught them how they should fear Jehovah."
There was just one thing wrong with this arrangement. The priests of Northern Israel were themselves apostates from the true worship of Jehovah; and, as a consequence, it was very inadequate instruction which such a person would have been able to provide. True to the example of Jeroboam, the religion of Samaria promptly became a mixture of any number of pagan systems along with a defective knowledge and worship of Jehovah. These are mentioned next.

Yet, whoever that priest was, he seems to have possessed a copy of the Law of Moses in a somewhat corrupted form, the same being the basis of the Samaritan Pentateuch.

Verse 29
THEY "FEARED" JEHOVAH AND SERVED THEIR OWN GODS
"Howbeit every nation made gods of their own, and put them in the houses of the high places which the Samaritans had made, every nation in their cities wherein they dwelt. And the men of Babylon made Succoth-benoth, and the men of Cuth made Nergal, and the men of Hamath made Ashima, and the men of Avva made Nibhaz and Tartak; and the Sepharvites burnt their children to Adrammelech and Anammelech, the gods of Sepharvaim. So they feared Jehovah, and made unto them from among themselves priests of the high places, who sacrificed for them in the houses of the high places. They feared Jehovah, and served their own gods, after the manner of the nations from among whom they had been carried away."
This type of "fearing Jehovah" was, of course, without any genuine value whatever, and yet there remained among some of the poorer classes of the Israelites who had not been deported but left in Samaria a residual knowledge of Jehovah, based upon the Samaritan Pentateuch, and that accounts for the reception of Jesus Christ by Samaria (Luke 4). These people mingled racially with the new population, and were thoroughly hated and despised by the Jews.

The various gods which the people are said to have made were:

"Succoth-benoth" (2 Kings 17:30). "This means `booths (houses) of daughters,' either houses of prostitution, or shrines to which were carried images of female deities."[14]
"Cuth made Nergal" (2 Kings 17:30). "This deity was the Babylonian lord of the underworld; he was the equivalent of the Roman god Mars."[15]
"The men of Hamath made Ashima" (2 Kings 17:30). This deity is mentioned only here and is "unknown outside of the O.T."[16]
"The Avvites made Nibhaz and Tartak (2 Kings 17:31). "These two names are totally unknown, and the words themselves are uncertain. Jewish tradition says that one of these deities was worshipped under the image of a dog's head, and the other under the guise of an ass. However, the Jews were notoriously abusive when they referred to heathen gods."[17]
"The Sepharvites burnt their children in the fire to Adrammelech and Anammelech" (2 Kings 17:31). Both of these deities were related in some way to Molek, as indicated by the final two syllables in each name. This horrible worship was especially strong in Carthage.

Verse 34
A FINAL LAMENT OVER THE SINS OF GOD'S PEOPLE
"Unto this day they do after the former manner: they fear not Jehovah, neither do they after their statutes, or after their ordinances, or after the law or after the commandment which Jehovah commanded the children of Jacob, whom he named Israel; with whom Jehovah had made a covenant, and charged them, saying, Ye shall not fear other gods, nor bow yourselves to them, nor serve them, nor sacrifice to them: but Jehovah, who brought you up out of the land of Egypt with great power and outstretched arm, him shall ye fear, and unto him shall ye bow yourselves, and unto him shall ye sacrifice: and the statutes and the ordinances, and the law and the commandment which he wrote for you, ye shall observe to do forevermore; and ye shall not fear other gods: and the covenant which I have made with you ye shall not forget; neither shall ye fear other gods: but Jehovah your God shall ye fear; and he will deliver you out of the hand of aU your enemies. Howbeit they did not hearken, but they did after their former manner. So these nations feared Jehovah, and served their graven images; their children likewise, and their children's children, as did their fathers, so do they unto this day."
Montgomery called this paragraph "A condemnation of the Samaritan sect."[18] However, there are overtones in the passage which must be understood as applicable to the entire nation of God's chosen people, Judah and Israel alike.

"In some ways, this chapter is the heart of 2Kings, completing the stage of history that was begun when Yahweh declared the division of Solomon's kingdom through Ahijah the prophet and by the agency of Jeroboam ben Nebat. The Northern kingdom was to serve as an example to the house of David; but Judah learned little (or nothing at all) from the experience of Israel; because they had to go through the same judgment and destruction and exile."[19]
"The law and the commandment which he wrote for you" (2 Kings 17:37). Here is a reference to the fact that the Law of Moses, as found in the Pentateuch, was written down and preserved for Israel. The idea, once prevalent, but no longer tenable, that writing did not exist in those days is false. The science of writing was known long before Moses.
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Verse 1
THE GOOD KING HEZEKIAH COMES TO THE THRONE OF JUDAH
"Now it came to pass in the third year of Hoshea son of Elah king of Israel, that Hezekiah the son of Ahaz king of Judah began to reign. Twenty and five years oid was he when he began to reign; and he reigned twenty and nine years in Jerusalem: and his mother's name was Abi the daughter of Zechariah. And he did that which was right in the eyes of Jehovah, according to all that David his father had done. He removed the high places, and brake the pillars, and cut down the Asherah: and he brake in pieces the brazen serpent that Moses had made; for unto those days the children of Israel did burn incense to it; and he called it Nehushtan. He trusted in Jehovah the God of Israel; so that after him was none like him among all the kings of Judah, nor among them that were before him. For he clave to Jehovah; he departed not from following him, but kept his commandments, which Jehovah commanded Moses. And Jehovah was with him; whithersoever he went forth he prospered: and he rebelled against the king of Assyria, and served him not. He smote the Philistines unto Gaza and the borders thereof from the tower of the watchmen to the fortified city."
"His mother's name was Abi the daughter of Zechariah" (2 Kings 18:2). "Thirty O.T. characters bore the name Zechariah."[1]
"He removed the high places ..." (2 Kings 18:4). Whitcomb gives us a summary of the reforms of Hezekiah: "(1) He opened the temple doors which Ahaz had closed (2 Chronicles 28:24; 29:3); (2) He ordered the cleansing of the temple (2 Chronicles 29:4-19); (3) He offered appropriate sacrifices (2 Chronicles 29:20-36); (4) He invited Israelites of every tribe to come to Jerusalem (2 Chronicles 30:5-12)."[2] (5) He also celebrated a Passover that had to be delayed a month to allow the worshippers to become clean (2 Chronicles 30:1-12).

Wonderful as these reforms of Hezekiah were, they were soon nullified by the actions of kings like Manasseh and Amon. "Even God's prophets came to see the inevitability of Judah's destruction. Jeremiah, for example, did not believe that Judah would change; and, in view of her obstinacy advised men no longer to pray for her (Jeremiah 14:11; 15:1).[3]
"He brake in pieces the brazen serpent" (2 Kings 18:4). Once more we have a powerful incidental witness of the long prior existence of the Pentateuch. We reject the snide critical references to this `serpent' as a tradition. John 3:14-15 even gives us N.T. witness of the absolute authenticity of what is written here and in the Pentateuch.

"After him was none like him among all the kings of Judah" (2 Kings 18:5). The critical canard to the effect that, "This statement is contradicted by 2 Kings 23:25,"[4] is based upon a failure to read exactly what the text says. "The verdict that, `after him was none like him among all the kings of Judah,' is a reference to Hezekiah's confidence in God, in which he had no equal; whereas in the case of Josiah it was his conscientious adherence to the Law of Moses that is extolled in the same words (2 Kings 23:25); so that there is no grounds for saying that there is a contradiction in these verses."[5] As a matter of fact there was no other king either before or after either one of these good kings who was in any sense "like unto them."

"He smote the Philistines" (2 Kings 18:8). These victories of Hezekiah against the Philistines doubtless occurred in the interim between the death of Sargon II and the establishment of his son Sennacherib's authority in Nineveh. That interval was a period of about four or five years, but by 701 B.C. Sennacherib was ready to punish his rebellious vassals in the west. This and 2 Kings 19 will deal with his threat to Jerusalem.

"From the tower of the watchmen to the fortified city" (2 Kings 18:8). (See our comment on this expression under 2 Kings 17:9, above.) Another equivalent is, "From one end of the country to the other."

Verse 9
A BRIEF RECAPITULATION OF THE PREVIOUS CHAPTER
"And it came to pass in the fourth year of king Hezekiah, which was the seventh year of Hoshea son of Elah king of Judah, that Shalmaneser king of Assyria came up against Samaria, and besieged it. And at the end of three years they took it; in the sixth year of Hezekiah, which was the ninth year of Hoshea king of Israel, Samaria was taken. And the king of Assyria carried Israel away unto Assyria, and put them in Halah, and on Habor, the river of Gozan, and in the cities of the Medes, because they obeyed not the voice of Jehovah their God, but transgressed his covenant, even all that Moses the servant of Jehovah commanded, and would not hear it, nor do it."
All of this was discussed in our comments on 2 Kings 18:17.

Verse 13
THE CAMPAIGN OF SENNACHERIB AGAINST JUDAH IN 701 B.C.
"Now in the fourteenth year of king Hezekiah did Sennacherib king of Assyria come up against all the fortified cities of Judah, and took them. And Hezekiah king of Judah sent to the king of Assyria to Lachish, saying, I have offended; return from me: that which thou puttest on me will I bear. And the king of Assyria appointed unto Hezekiah king of Judah three hundred talents of silver and thirty talents of gold. And Hezekiah gave him all the silver that was found in the house of Jehovah, and in the treasures of the king's house. At that time did Hezekiah cut off the gold from the doors of the temple of Jehovah, and from the pillars which Hezekiah king of Judah had overlaid, and gave it to the king of Assyria."
Practically every word of the balance of this chapter and through 2 Kings 19 are given in the parallel account in Isaiah 36-37, where we have already written some sixteen pages of comments on these events. (See Vol. I of my major prophets series (Isaiah), pp. 329-345.) Montgomery referred to the two separate accounts of the same events as "parallel" and "duplicates."[6]
"In the fourteenth year of king Hezekiah did Sennacherib king of Assyria come up against all the cities of Judah" (2 Kings 18:13). The well-known chronological problem here has been discussed by many. "The year was 701 B.C., the twenty-fourth year of his reign."[7]
"Three hundred talents of silver and thirty talents of gold" (2 Kings 18:14). There is no intelligent grounds whatever for supposing that Hezekiah would have paid a tribute this large (estimated anywhere from $2,000.000.00 to $10,000,000.00) without a firm promise from Sennacherib that he would not then besiege Jerusalem. Nor is there any valid reason for supposing that Sennacherib honored his promise by withdrawing from Jerusalem and returning years later in 688 B.C. and at that time meeting with the disaster that slew his army as here recorded in 2 Kings 19. The critical fad of conjuring up two such campaigns is founded on ridiculous sophistry. As Josephus expressed it quite bluntly, "The Assyrian king took it, and yet had no respect to what he had promised."[8] Critics who desire to uphold their false notion of two different campaigns point out that Sennacherib's monument (a base relief of which is in the British Museum[9]) shows him seated on a throne after the conquest of Lachish and viewing the parade of 200,000 captives that he took, but that he made no mention of a campaign against Jerusalem! Indeed! Indeed! Should we deny that the Battle of San Jacinto was fought because Santa Ana failed to erect a monument to it?

We are indeed gratified to find that Honeycutt in the Broadman Bible Commentary accepted the fact of one invasion only, "as a workable hypothesis for his commentary on 2Kings.[10] This writer contends that no other hypothesis is tenable. Honeycutt pointed out a number of very able scholars who, "diverge from the double invasion theory."[11]
In Sennacherib's monument, mentioned above, "He claims to have cast up entrenchments against Jerusalem; he gives a list of forty-six conquered cities, states that he received 800 talents of silver and thirty talents of gold as tribute, also many precious stones, ivory couches, and the women of his palace, and many male and female musicians."[12] A great deal of that inscription is probably a lie. The 300 talents of silver shows up in the list as 800, and no explanation involving different kinds of talents can harmonize the two figures. Furthermore, Isaiah had prophesied that Sennacherib would not cast up an embankment against Jerusalem, and we cannot believe his lying report that he did so. Also, all of that about the women, etc., is apparently false. This writer refuses to allow the foolish acceptance by the "scholars" of every word that they find on some inscription erected by some ancient son of the devil like Sennacherib. We thank God for the mild statement that, "Error ... may lie in the Assyrian figure."[13] We would suggest that the word `lie' should have headed his sentence.

Verse 17
SENNACHERIB TREACHEROUSLY RENEGES ON HIS PROMISE AND SENDS AN AMBASSAGE DEMANDING SURRENDER
"And the king of Assyria sent Tartan Rabsaris and Rabshakeh from Lachish to king Hezekiah with a great army to Jerusalem. And they went up and came to Jerusalem. And when they came up they came and stood by the conduit of the upper pool, which is in the highway of the fuller's field. And when they had called to the king, there came out to them Eliakim the son of Hilkiah, who was over the household, and Shebnah the scribe, And Joah the son of Asaph the recorder."
"Tartan and Rabsaris and Rabshakeh" (2 Kings 18:17). The RSV renders these three names as titles, "Tartan meaning commander-in-chief, Rabsaris, chief eunuch, and Rabshakeh, the chief cup-bearer, a court official often in charge of administrative duties."[14] He was apparently the spokesman in charge of negotiations in this episode. Of course, his assignment here was to order the surrender of Jerusalem. The lying Sennacherib had defaulted on his promise to spare the city for that vast tribute.

(See further comment on what is written here in the parallel passages in Isaiah.)

Verse 19
THE RABSHAKEH'S ARGUMENT DEMANDING THE SURRENDER OF JERUSALEM
"And Rabshakeh said unto them, Say ye now to Hezekiah, Thus saith the great king, the king of Assyria, What confidence is this wherein thou trustest? Thou sayest (but they are but vain words), There is counsel and strength for the war. Now on whom dost thou trust, that thou hast rebelled against me? Now, behold, thou trustest upon the staff of this bruised reed, even upon Egypt; whereon if a man lean, it will go into his hand and pierce it: so is Pharaoh king of Egypt unto all that trust on him. But if ye say unto me, We trust in Jehovah our God; is not that he whose high places and whose altars Hezekiah hath taken away, and hath said to Judah and Jerusalem, Ye shall worship before this altar in Jerusalem? Now therefore, I pray thee, give pledges to my master the king of Assyria, and I will give thee two thousand horses, if thou be able to set riders upon them. How then canst thou turn away one captain of the least of my master's servants, and put thy trust on Egypt for chariots and horsemen? Am I now come up without Jehovah against this place to destroy it? Jehovah said unto me, Go up against this land and destroy it."
Verse 26
AN INTERRUPTION REQUESTING A DIFFERENT LANGUAGE
"Then said Eliakim the son of Hilkiah, and Shebnah and Joah, unto Rabshakeh, Speak, I pray thee, to thy servants in the Syrian language; for we understand it: and speak not with us in the Jews' language, in the ears of the people that are on the wall. But Rabshakeh said unto them, Hath my master sent me to thy master, and to thee, to speak these words? hath he not sent me to the men that sit on the wall, to eat their own dung and drink their own urine with you? Then Rabshakeh stood, and cried with a loud voice in the Jews' language, and spake, saying, Hear the word of the great king, the king of Assyria."
There was a great deal of truth, mixed in with some colossal lies, in Rabshakeh's tirade, and the representatives of Hezekiah tried to arrange for the mission from Sennacherib to speak in a language the defenders on the walls of the city would not understand, but this ploy was rejected out of hand by Rabshakeh, who then finished his insulting speech, addressing it directly to the men on the wall.

Verse 29
THE BALANCE OF RABSHAKEH'S INSULTING DEMANDS
"Thus saith the king, Let not Hezekiah deceive you; for he will not be able to deliver you out of his hand: neither let Hezekiah make you trust in Jehovah, saying, Jehovah will surely deliver us, and this city shall not be given into the hand of the king of Assyria. Hearken not to Hezekiah: for thus saith the king of Assyria, Make your peace with me, and come out to me; and eat ye every one of his vine, and every one of his fig tree, and drink ye every one the waters of his own cistern; until I come and take you away to a land like your own land, a land of grain and new wine, a land of bread and vineyards, a land of olive-trees and of honey, that ye may live, and not die: and hearken not unto Hezekiah, when he persuadeth you, saying, Jehovah will deliver us. Have any of the gods of the nations ever delivered his land out of the hand of the king of Assyria? Where are the gods of Hamath, and of Arpad? where are the gods of Sepharvaim, of Hena, and Ivvah? Have they delivered Samaria out of my hand? Who are they among all the gods of the countries, that have delivered their country out of my hand, that Jehovah should deliver Jerusalem out of my hand?"
What an egotistical braggart this bully was! Nevertheless, one is compelled to admire the powerful seduction such a speech doubtless was in the ears of the men who heard it. There was enough truth in it to commend it to the thoughtless, but it was skillfully interlaced with the most vicious and unprincipled falsehoods.

There are six arguments in this unspeakably brutal and threatening tirade of bragging insults. Arguments one, three, and five are mundane, practical everyday arguments; arguments two, four and six are based upon religious and theological considerations. No one could deny the effective character of this devastating one-two punch, repeated three times, in this diplomatic masterpiece of Rabshakeh.

We shall summarize these arguments.

(1) It is foolish to rely on Egypt for help. The prophets of God had frequently warned God's people of such a foolish course, and so this must be understood simply as a fact.

(2) This argument was a theological one. Hezekiah had indeed taken away the high places and the altars mentioned; and Rabshakeh's false argument was that such must have displeased Jehovah. This, of course, was an outright lie. God was pleased with Hezekiah's actions.

(3) The third argument (2 Kings 18:23-24) called attention to the overwhelmingly large army of the Assyrians. This was true; but the joker in that argument was that it would take an army of a million just as long to besiege a city as it would take an army of one tenth that size; and the last thing on earth that Sennacherib wanted at that stage of his operations was a long siege.

(4) The most astounding argument of all is the fourth. Rabshakeh claimed that Jehovah had ordered him to come up and destroy Judah and Jerusalem. This was exactly the maneuver of Adolph Hitler who employed the Big Lie as one of his weapons.

(5) The fifth argument was such a monumental falsehood that one may well wonder at the stupidity of the man who told it. "If you will just surrender, we will provide you free transportation to a beautiful land far away - just like the Garden of Eden!"[15] How stupid was Rabshakeh that he supposed the Jews could have forgotten "that free transportation" provided the Northern tribes, who were driven on foot, linked together with long cables fastened in the lips, ears, cheeks or noses of their victims into northern Mesopotamia, or how all of them were put to work in fields, factories, or brick yards, where they were only slaves, starved, worked, or beaten to death. Those gracious, kind and gentle Assyrians, which Rabshakeh pretended they were, had earned the title of "The Breakers" all over the world of that era, and their cruelties and brutalities were the worst mankind ever saw. They flayed their victims alive. They impaled them. They starved and beat them unmercifully.

(6) Number six was another religious argument. None of the gods of all the cities and countries that had fallen into the hand of Sennacherib had ever been able to deliver them. Therefore, Jehovah the God of Judah would not be able to deliver them. Rabshakeh himself was due to learn something with regard to this argument, as shall be dramatically revealed in 2 Kings 19.

Verse 36
HEZEKIAH'S REPLY TO THAT BLOCKBUSTER DEMAND FOR SURRENDER
"But the people held their peace, and answered him not a word; for the king's commandment was, saying, Answer him not. Then came Eliakim the son of Hilkiah, who was over the household, and Shebnah the scribe, and Joab the son of Asaph the recorder, to Hezekiah with their clothes rent, and told him the words of Rabshakeh."
The dramatic silence of the men of Hezekiah was a suitable reply to the insulting tirade of Rabshakeh. Although no verbal response to Rabshakeh's demands was recorded, it was clearly the purpose of the sacred writer, "To suggest that the silence which met those proposals was, in effect, a distinct repudiation."[16]
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Verse 1
THE DESTRUCTION OF THE ASSYRIAN ARMY BEFORE JERUSALEM
The gargantuan dimensions of the prodigious miracle described in this chapter compel its ranking among the most astounding wonders ever performed by Almighty God upon behalf of his Chosen People. No one can deny that SOMETHING happened. As should have been expected, the Assyrians never mentioned it in their inscriptions and monuments, but Herodotus records, "An Egyptian tradition that, `The mice ate up the quivers' of Sennacherib's army."[1] "He also reported that this resulted in causing their flight, and that many died."[2] Thus, pagan history bears witness that something dreadful indeed overcame the Assyrian army.

This wonder ranks with the Crossing of the Red Sea and with the victory over Sisera. As in those two wonders, this one also might have resulted from God's employment of natural forces in its accomplishment. The bubonic plague, suggested by the mice mentioned by Herodotus, or a mighty thunderstorm with a great downpour of killing hail, such as that in one of plagues of Egypt, come to mind as possibilities. Of course, God did not reveal to us HOW the death angel did it.

Those who do not believe in the supernatural confront a genuine nemesis in this chapter. There is no other possible explanation of why Sennacherib failed to capture Jerusalem. Without any doubt whatever, the supernatural deliverance of the city must be accepted as fact. The subsequent unbounded confidence of the Jewish people themselves that Jerusalem would never fall was directly derived from that deliverance.

HEZEKIAH RECEIVED THE REPORT OF THE RABSHAKEH'S DEMAND
"And it came to pass, when Hezekiah heard it, that he rent his clothes, and covered himself with sackcloth, and went into the house of Jehovah. And he sent Eliakim who is over the household, and Shebna the scribe, and the elders of the priests, covered with sackcloth, unto Isaiah the prophet son of Amoz. And they said unto him, Thus saith Hezekiah, This day is a day of trouble, and of rebuke, and of contumely; for the children are come to the birth, and there is not strength to bring forth. It may be Jehovah thy God will hear all the words of Rabshakeh, whom the king of Assyria his master hath sent to defy the living God, and will rebuke the words which Jehovah thy God hath heard: wherefore lift up thy prayer for the remnant that is left."
In his earlier years, Hezekiah had favored an alliance with Egypt, in spite of Isaiah's continual warnings that God alone was the source of Judah's protection, but in the extremity of this situation, Hezekiah turned to Isaiah. His reference to Jehovah as "thy God" was not a denial of Hezekiah's faith, but a confession that he had not been as faithful as had Isaiah.

Although this is the first mention of Isaiah in Kings, we learn from Isaiah himself that he had prophesied even in the days of Hezekiah's father Ahaz (Isaiah 7:10-17), but that ruler had despised Isaiah's warnings.

"He rent his clothes and covered himself with sackcloth" (2 Kings 19:1). "He well knew how largely he himself had been responsible for the terrible situation."[3]
"The children are come to birth, and there is not strength to bring forth" (2 Kings 19:3). "This was a common proverb that meant a dangerous crisis was approaching, and that the nation has no strength to carry it through the peril."[4]
"Lift up thy prayer for the remnant that is left" (2 Kings 19:4). There are two things that Hezekiah might have meant here: (1) Sennacherib had already captured and destroyed 46 cities of Judah; and in one sense, Jerusalem itself was a remnant (though hardly a righteous remnant). (2) Isaiah had long prophesied the destruction of Judah with the proviso that afterward "a remnant" would return. As an authentication of that prophecy, Isaiah even named one of his sons Shear-Jashub, with the meaning, "a remnant shall return."[5] That event had taken place more than thirty years earlier in the times of Ahaz. Hezekiah might have had that fact in mind also.

Isaiah did not need to be invited to pray for Jerusalem; he had already been doing so, and was ready with encouragement.

Verse 5
ISAIAH'S ENCOURAGING ANSWER TO HEZEKIAH
"So the servants of king Hezekiah came to Isaiah. And Isaiah said unto them, Thus shall ye say to your master, Thus saith Jehovah, Be not afraid of the words that thou hast heard, wherewith the servants of the king of Assyria have blasphemed me. Behold I will put a spirit in him, and he shall hear tidings, and shall return to his own land; and I will cause him to fall by the sword in his own land."
"The servants of the king of Assyria have blasphemed me" (2 Kings 19:6). Hailey tells us that, "The word here translated `servants' is a term of disparagement, meaning `lads,' `chaps,' or `boys.'"[6] Thus, the first thing Isaiah did was to cut the blasphemers from Sennacherib down to size, saying in effect, "Those boys have said nothing of any importance."

"Four things the Lord said here: (1) God would put a spirit into him; (2) he would hear a rumor; (3) he would return to his own land; and (4) in that land he would fall by the sword."[7]
All of this came to pass exactly as the Lord had said.

Verse 8
RABSHAKEH RETURNED WITH ANOTHER DEMAND FOR SURRENDER
"So Rabshakeh returned, and found the king of Assyria warring against Libnah; for he had heard that he had departed from Lachish. And when he heard say of Tirhakah king of Ethiopia, Behold, he is come out to fight against thee, he sent messengers again unto Hezekiah, saying, Thus shall ye speak to Hezekiah king of Judah, saying, Let not thy God in whom thou trustest deceive thee, saying, Jerusalem shall not be given into the hand of the king of Assyria. Behold, thou hast heard what the kings of Assyria have done to all lands, by destroying them utterly: and shalt thou be delivered? Have the gods of the nations delivered them, which my fathers have destroyed, Gozan, and Haran, and Rezeph, and the children of Eden that were in Telassar? Where is the king of Hamath, and the king of Arpad, and the king of the city of Sepharvaim, of Hena, and Ivvah?"
A letter accompanied this second demand (2 Kings 19:14); but there was nothing new in it except three things. (1) Several more places that Assyria had devastated were mentioned; (2) and God was called "a deceiver" (2 Kings 19:10); also (3) Assyria's prior rulers were mentioned.

"(He) found the king of Assyria warring at Libnah" (2 Kings 19:8). "The location of Libnab relatively to Lachish is uncertain."[8]
"When he heard say of Tirhakah king of Ethiopia" (2 Kings 19:9). This bad news of an Ethiopian (Egyptian) excursion against Sennacherib might have been the rumor that God said he would hear. The age of Tirhakah is disputed, and largely on that basis, some have erroneously moved this campaign of Assyria to the year 688 B.C., but there is no need whatever for this. People do not even know whether Tirhakah was the name of a ruler or the title of a dynasty. All arguments against what is written here which are based on Egyptian history are extremely untrustworthy.

LaSor noted that, "The reign of Tirhakah is dated from 688 to 670 B.C., leaving the impression that Tirhakah was only ten years of age, and much too young to have led an expedition against Sennacherib in 701 B.C.. However, the Assyrian records declare that, Sennacherib defeated Pharaoh and his allies in the battle of Eltekah in 701 B.C."[9]
Whatever the problems about Tirhakah may be, it is still safe, as Honeycutt stated, to view 2 Kings 19:9b-13 as a continuation of the same demands made previously.[10]
Jamieson agreed that this second appeal for surrender exceeded the first one in its blasphemy and also in the extension of the list of places conquered.[11] Also, in this second demand, Sennacherib brought in the devastations perpetrated by his predecessors upon "all lands." Apparently, the Assyrians enjoyed the conceit that they were destined to destroy everyone on earth except themselves.

Verse 14
HEZEKIAH PRAYED TO GOD FOR DELIVERANCE OF JERUSALEM
"And Hezekiah received the letter from the hand of the messengers, and read it; and Hezekiah went up unto the house of Jehovah, and spread it before Jehovah. And Hezekiah prayed before Jehovah, and said, O Jehovah, the God of Israel, that sitteth above the cherubim, thou art the God, even thou alone, of all the kingdoms of the earth; thou hast made heaven and earth. Incline thine ear, O Jehovah, and hear; open thine eyes, O Jehovah, and see; and hear the words of Sennacherib, wherewith he hath sent him to defy the living God. Of a truth, Jehovah, the kings of Assyria have laid waste the nations and their lands, and have cast their gods into the fire; for they were no gods, but the work of men's hands, wood and stone; therefore they have destroyed them. Now therefore, O Jehovah our God, save thou us, I beseech thee, out of his hand, that all the kingdoms of the earth may know that thou Jehovah art God alone."
"And Hezekiah ... spread it (the letter) before Jehovah" (2 Kings 19:14). "This was a symbolical action representing his prayer to Jehovah."[12] However, this was in no sense such a thing as the prayer-wheels of the Buddhists, or the petitions written on tiny strips of paper and attached to sacred trees. "What Hezekiah meant by his spreading out that letter in the house of Jehovah is spelled out in the prayer which followed."[13]
The prayer itself reaches sublime theological excellence. God is addressed, not merely as Israel's God, but as THE GOD OF ALL NATIONS and THE CREATOR OF HEAVEN AND EARTH. Furthermore, the basis of Hezekiah's humble plea for the salvation of his city is not based merely upon their own selfish interests, nor upon any claim that Israel deserved such a rescue, but, "Upon the need for the vindication of God's glory,"[14] and, "That all the kingdoms of the earth may know that thou Jehovah art God alone" (2 Kings 19:19).

In this prayer Hezekiah also refuted Sennacherib's claim of having defeated the gods of all nations. That pagan ruler had equated Jehovah with all the gods of the pagans, but, "Hezekiah insisted that those gods were `no gods,' `mere blocks of wood or stone,' the works of the hands of men, but that Jehovah was the God of all the kingdoms of the earth."[15]
Verse 20
GOD SENT HIS ANSWER TO HEZEKIAH THROUGH THE PROPHET ISAIAH
"Then Isaiah the son of Amoz sent to Hezekiah, saying, Thus saith Jehovah the God of Israel, Whereas thou hast prayed to me against Sennacherib king of Assyria, I have heard thee. This is the word that Jehovah hath spoken concerning him: The virgin daughter of Zion hath despised thee and laughed thee to scorn; the daughter of Jerusalem hath shaken her head at thee. Whom hast thou defied and blasphemed? and against whom hast thou exalted thy voice and lifted up thine eyes on high? even against the Holy One of Israel. By thy messengers thou has defied the Lord, and hast said, With the multitude of my chariots am I come up to the height of the mountains, to the innermost parts of Lebanon; and I will cut down the tall cedars thereof, and the choice fir-trees thereof; and I will enter into his farthest lodging-place, the forest of the fruitful field. I have digged and drunk strange waters, and with the sole of my feet will I dry up all the rivers of Egypt."
This is the initial part of God's message, which is largely a scornful declaration of just what a fool Sennacherib actually was. He defied GOD! His ambition was unbounded; he would (so he thought) scale the highest mountains, he would even dry up all the rivers of Egypt with the sole of his feet! Here was an insane fool who thought he could drink the ocean dry! The passage begins with a statement of the utter contempt and scorn of "The virgin daughter of Zion."

"The virgin daughter of Zion hath despised thee and laughed thee to scorn" (2 Kings 19:21). "Such expressions as these are not references to the morals of the citizens. They mean that the city referred to has not been conquered and raped by a foreign invader."[16]
There was an amazing amount of truth in what this beast of a heathen was saying. The Assyrians "The Breakers" as they were called, were more familiar with the human anatomy without the skin than they were with its normal appearance. This is proved by the monuments and drawings with which they decorated their buildings. One may see these `works of art' (?) in the Metropolitan Museum on Fifth Avenue, New York City. The ugly fact behind those artifacts of the past is that the Assyrians flayed their victims. It is amazing that God tolerated that evil nation as long as he did. No other nation in history ever surpassed the sadistic cruelty and ruthless passion for destruction exhibited in the ravages of the Assyrians.

THE REST OF GOD'S MESSAGE CONCERNING SENNACHERIB
The Lord had a final word for that evil beast of a world conqueror, and that came next.

Verse 25
"Hast thou not heard how I have done it long ago, and formed it of ancient times? now I have brought it to pass, that it should be thine to lay waste fortified cities into ruinous heaps. Therefore their inhabitants were of small power, they were dismayed and confounded; they were as the grass of the field, as the green herb, as the grass on the housetops, and as grain blasted before it is grown up. But I know thy sitting down, and thy going out, and thy coming in, and thy raging against me. Because of thy raging against me, and because thine arrogancy is come up into mine ears, therefore will I put my hook in thy nose, and my bridle in thy lips, and I will turn thee back by the way by which thou camest."
"Hast thou not heard how I have done it long ago" (2 Kings 19:26)? Sennacherib, along with all the ancient world, should have been fully aware of what God had done for Israel in his deliverance of them from Egypt and in his driving out the reprobate nations of Canaan before the chosen people.

"I brought it to pass, that it should be thine to lay waste fortified cities" (2 Kings 19:26). Assyria, like all other evil nations, was used by God, merely as a tool, such as a razor or a saw, in order to punish and destroy other wicked peoples. That God indeed had actually nurtured and protected Assyria until that day when God would use them to destroy Northern Israel is inherent in what he did for Nineveh through the prophet Jonah. The mission of Jonah, resulting in the temporary conversion of Assyria, was for the specific purpose of preserving them until the destruction of Northern Israel. Jonah apparently had some premonition of this, and that accounts for his bitter unwillingness to preach to Nineveh.

What a fool, therefore, was Sennacherib who imagined that all of his exploits were due simply to his personal power and ability.

"I will put my hook in his nose" (2 Kings 19:28). "This is a further detail of what God prophesied in 2 Kings 19:7, above."[17] This is a characteristic of the inspired writings which we have frequently noted. In every mention of a given event, prophecy, or instruction, some significant detail, not previously mentioned, is added.

"One may still see, in a place called Khorsabad, old Assyrian sculptures in which captives were led before the king, by a cord attached to a hook or ring passing through the under lip, the upper lip, or the nose."[18] Thus, in this promise to put a hook in his nose, God is giving a pledge that he will treat this beast of a man in exactly the way he had treated others. The sculptures show the Assyrians leading both men and animals in such a manner.[19]
Verse 29
FURTHER ENCOURAGEMENT REGARDING THE REMNANT
"And this shall be the sign unto thee: ye shall eat this year of that which groweth of itself, and in the second year that which springeth of the same; and in the third year sow ye, and reap, and plant vineyards, and eat the fruit thereof. And the remnant that is escaped of the house of Judah shall again take root downward, and bear fruit upward. For out of Jerusalem shall go forth a remnant, and out of mount Zion they that shall escape: the zeal of Jehovah shall perform this. Therefore thus saith Jehovah concerning the king of Assyria, He shall not come unto this city, nor shoot an arrow there, neither shall he come before it with shield, nor cast up a mound against it. By the way that he came, by the same shall he return, and he shall not come unto this city, saith Jehovah. For I will defend this city to save it, for mine own sake, and for my servant David's sake."
"This shall be the sign unto thee" (2 Kings 19:29). What is meant here is that, because their crops had been destroyed, they would eat of what came up voluntarily; the same would happen the following year because nothing was planted; but the third year everything would be back to normal. It is evident here that the person addressed is no longer Sennacherib, but Hezekiah. Such unannounced switches of persons addressed are common in prophecy.

"The house of Judah shall again take root downward" (2 Kings 19:30). "There was a 113-year interval yet remaining in the history of Judah before the Babylonian captivity,"[20] and during this time Judah did indeed prosper. "They were able to recover their ancient vigor and to extend their dominion over nearly all of their old territory."[21]
"Out of Jerusalem shall go forth a remnant, and out of mount Zion they that shall escape" (2 Kings 19:31). Here indeed was the bad news for Jerusalem. Alas, it would also fall, just like Samaria. The present deliverance from Sennacherib, notwithstanding, Judah and Jerusalem would also pay the penalty of their stubborn, wicked idolatry. Hezekiah's own son, Manasseh, would be a principal cause of her ultimate destruction. A remnant would be saved, not in Jerusalem, but out of it. It is amazing that Judah and Jerusalem paid so little attention to this warning. God's purpose for Israel was never focused upon the whole people, but upon the few (the remnant) who would have the faith and character of Abraham.

"The king of Assyria ... shall not come unto this city ... nor cast up a mound against it" (2 Kings 19:33). Yes, in the Assyrian inscriptions, Sennacherib claims to have done this; but no Christian should allow any servant of Satan to contradict the Word of God. We believe that this prophecy was fulfilled exactly as Isaiah gave it.

The angel of death spread his wings on the blast

And breathed in the face of the foe as he passed;

And the might of the Gentile unsmote by the sword

Was melted like snow in the glance of the Lord.

- Lord Byron

Verse 35
"And it came to pass that night, that the angel of Jehovah went forth, and smote in the camp of the Assyrians a hundred fourscore and five thousand: and when men arose early in the morning, behold, these were all dead bodies. So Sennacherib king of Assyria departed, and went and returned, and dwelt in Nineveh. And it came to pass, as he was worshipping in the house of Nisroch his god, that Adrammelech and Sharezer smote him with the sword: and they escaped into the land of Ararat. And Esarhaddon his son reigned in his stead."
Some scholars like to point out that the actual assassination of Sennacherib took place nearly twenty years later in 681 B.C., but, so what? 2 Kings 19:36 states clearly enough that he "dwelt in Nineveh," indicating a time-lapse before his murder. We learn from Isaiah 37:38 that the two assassins named here were actually the sons of Sennacherib.

The paganism of Sennacherib appears in the name Adrammelech, which was also the name of a pagan god (2 Kings 19:17:31). Whatever was the motive for this parricide by Sennacherib's sons, it was not motivated by a desire to succeed him; for they promptly fled to a distant land. There is a traditional report that both of these sons of Sennacherib set up powerful dynasties that ruled in what is now Armenia.

We are impressed with what Homer Hailey stated, namely, that, "Isaiah himself might have written this section of Kings."[22] This harmonizes with what we have frequently mentioned, namely, that it was God's prophets who were the authors of the material in the historical books, a viewpoint also affirmed and supported by Josephus. No one was any better qualified than Isaiah to have given us these chapters in 2Kings, along with their near-duplications in 2Kings 36,2 Kings 37 of the Prophecy of Isaiah.
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Verse 1
THE RECOVERY OF HEZEKIAH FROM A FATAL ILLNESS
This chapter, along with its parallel in Isaiah 38 and Isaiah 39, is one of the most difficult in the O.T. "Due to the variations in the duplicate texts, and even more to the complex historical problems, no other section of Kings has produced more critical debate."[1] We cannot allow in a work of this kind sufficient space for a thorough discussion of all the questions. We shall note here a few of the problems that concern scholars.

Regarding the date of Hezekiah's fatal sickness, capable scholars have dated it at several points between 713,701 B.C.. Some say it connected with the invasion of Sargon, and some with that of Sennacherib, some with his alleged first invasion, and others with his so-called second invasion!

And then, there is the business of the shadow going backwards upon the sun-dial. What we get on that from many of the commentators is an anthology of why men do NOT believe it! We don't allow any explanations of unbelief, since our Lord has already explained "unbelief' as the result, not of education, nor of intelligence, but as appearing, "because their deeds are evil" (John 3:19).

This wonder is very similar to the great miracle at Beth-horon in the time of Joshua. We pray that some unbelievers will be shocked to know that there is a genuine, undeniable, and very reasonable scientific explanation of both wonders.

Another great fact in the chapter is that, although God Himself had diagnosed Hezekiah's illness as fatal, terminal, and "unto death," Hezekiah did NOT hesitate to pray God for his own recovery. What an admonition there is in this for Christians whose physicians have "given up on them," and who are confronted with what is called "a terminal illness." This writer knows of at least one person who fully recovered from such an illness.

(Now, for the further explanation of this writer's conviction regarding this chapter, the reader is referred to Vol. 1 of my series on the major prophets (Isaiah), pp. 347-354, also pp. 355-361, and Vol. 1 (Joshua) of my series on the historical books, pp. 110-113, where a recovery from inoperable cancer of the trachea is reported, and where the scientific explanation of the shadow's moving backwards on the sun-dial is included.)

One other thought which we wish to register here is that death is, by no means, the worst thing that can happen to a person! Hezekiah would have been much better to have meekly accepted the Divine verdict on his illness, because three years later, during the extension of his life, Manasseh was born to him, and that ruler was the very worst of all the kings of Judah!

The report in this chapter of the letter and present from Berodach-baladan (2 Kings 20:12) to Hezekiah is more fully reported in Isaiah 39, where the name of the same Babylonian ruler is spelled Merodach-balladan. (See my comment there, Vol. 1 (Isaiah), pp. 355-361.)

The mention of this Babylonian king gives no help in determining the date of Hezekiah's sickness, because, "He was twice king, in 722-710 B.C. and again in 703-702 B.C."[2]
Still another portion of this chapter is of very great importance, namely, the great prophecy of Isaiah that Babylon (not Assyria) would destroy Jerusalem, deport its people, and rob the treasures which Hezekiah had foolishly displayed for that embassy from Babylon. Of course, the radical critics who foolishly reject all prophecy, a priori, promptly refer to this prophecy as having been "added to the text not long after 597 B.C."[3] Any evidence of such a thing? Certainly not!

As a matter of fact, there are a number of other prophecies that Israel would be "plucked off their land" and removed from Palestine, such as Deuteronomy 28:63-64; 1 Kings 14:15; Amos 5:27; and in every one of these, although not specifically stated, it is clear enough that only Babylon could have been intended in all of them as the place where God would punish Israel. From such facts as these, it is evident that getting rid of predictive prophecy cannot be achieved by canceling a single text here and there. The only way would be to remove the whole Bible. But of course, that is exactly the evil intention of those who would deny predictive prophecy.

21 Chapter 21 

Verse 1
THE WICKED REIGNS OF MANASSEH AND AMON
In this short chapter, the fifty-five year reign of Manasseh - the longest in Judah's history - and the two-year reign of his son Amon are compressed and extremely abbreviated. The reason is simple enough. The evil reigns of these men deserved even less attention than they received here.

A PARTIAL LIST OF MANASSEH'S ABOMINATIONS
"Manasseh was twelve years old when he began to reign; and he reigned five and fifty years in Jerusalem: and his mother's name was Hephzibah. And he did that which was evil in the sight of Jehovah, after the abominations of the nations whom Jehovah cast out before the children of Israel. For he built again the high places which Hezekiah his father had destroyed; and he reared up the altars for Baal, and made an Ashera, as did Ahab king of Israel, and worshipped all the host of heaven and served them. And he built altars in the house of Jehovah, whereof Jehovah said, In Jerusalem will I put my name. And he built altars for all the host of heaven in the two courts of the house of Jehovah. And he made his son to pass through the fire, and practiced augury, and used enchantments, and dealt with them that had familiar spirits, and with wizards: he wrought much evil in the sight of Jehovah to provoke him to anger."
"Manasseh was twelve years old when he began to reign" (2 Kings 21:1). "When Hezekiah named his son Manasseh, he might have done so in the spirit of Joseph who gave that name to his first-born (Genesis 41:51), because God `made him forget' his dangerous illness."[1]
"And he did that which was evil in the sight of Jehovah" (2 Kings 21:2). The ineffectiveness of Hezekiah's extensive reforms is evident in what happened under Manasseh. "There was little sympathy with his reforms in the hearts of the people; the fear of God had vanished from the hearts of the people. Corruption and vice were multiplied."[2] Degenerate and licentious leaders of the nation gained control of the young king, sinking the whole nation into the depths of depravity.

"He built again the high places" (2 Kings 21:3). This was the first step toward the gross idolatry promoted by Manasseh.

"He made an Ashera, as did Ahab" (2 Kings 21:3). Adam Clarke identified Ashera with the Roman goddess, "Venus."[3] Although the word "Ashera" is sometimes translated "grove," there is no doubt that the reference here is to an image. "It was an emblem of Astarte."[4]
"He built altars for all the host of heaven" (2 Kings 21:5). We cannot understand why some scholars attempt to identify this worship of the host of heaven as some kind of a late development in Israel. They did it in the times of the wilderness wanderings (Acts 7:42), and besides that Solomon built a temple to Moloch, which god, among other things was a sun-god, as evidenced by the great temple of Moloch in Carthage. This is also supported by the martyr Stephen who mentioned the worship of the heavenly bodies side by side with that of Moloch (Acts 7:42-43). The worship of the heavenly host focused principally upon the sun, moon, the five planets known in antiquity, and the twelve constellations associated with the Zodiac.

"He made his son to pass through the fire" (2 Kings 21:6). In 2 Chronicles 33:6, the text states that "He made his sons to pass through the fire." Thus, he might have sacrificed several of his children to Moloch.

"He practiced augury, and used enchantments" (2 Kings 21:6). DeHoff observed that, "Similar practices such as fortune-telling are prevalent even today in civilized countries."[5] "From time to time there is a renewal of interest in fortune-telling; and much of it borders on witchcraft. The abuse of drugs is also related to efforts of some to `see visions.'"[6]
The seeking of omens, or other kinds of magical information, is called necromancy. Practitioners of this art gaze at the tea leaves, the entrails of some animal, the movement of the clouds, the flight of birds, or at the position of arrows shaken out of a quiver. How pitiful were such practices, especially when exhibited in one of the kings of the dynasty of David.

Verse 7
FURTHER REPORT OF MANASSEH'S SINS AND ABOMINATIONS
"And he set the graven image of Ashera, that he had made, in the house of which Jehovah said to David and to Solomon his son, In this house, and in Jerusalem, which I have chosen out of all the tribes of Israel, will I put my name forever; neither will I cause the feet of Israel to wander any more out of the land which I gave their fathers, if only they will observe to do all that I have commanded them, and according to all the law that my servant Moses commanded them. But they hearkened not: and Manasseh seduced them to do that which is evil more than did the nations whom Jehovah destroyed before the children of Israel."
"The graven image of Ashera, in the house of Jehovah" (2 Kings 21:7). Hammond wrote that, "Probably he placed that lust-exciting emblem of Astarte, which was a most horrible profanation of all true religion, in the very Holy of Holies itself, turning the truth and grace of God into lasciviousness (Jude 1:1:4)."[7] Keil pointed out that the placement of that image, "Is here mentioned as the very worst,"[8] of the sins of Manasseh.

"Manasseh seduced them to do ... evil more than did the nations whom Jehovah destroyed before the children of Israel" (2 Kings 21:9), This parallels what Ezekiel said of both Judah and Israel (2 Kings 16), that their sins exceeded the wickedness of Sodom and Gomorrah. Right here, therefore, is the reason why God found it necessary to reject and destroy both Israel and Judah. The impartial justice of God would have been compromised by any other procedure. The announcement that God would indeed execute such penalties upon the Chosen People was made at once, not by the priests, and not by that mythical Deuteronomist, but by "the prophets of God."

Verse 10
THE PROPHETIC ANNOUNCEMENT OF THE DOOM OF JUDAH
"And Jehovah spake to his servants the prophets, saying, Because Manasseh hath done these abominations, and hath done wickedly above all that the Amorites did, that were before him, and made Judah also to sin with his idols; therefore thus saith Jehovah, the God of Israel, Behold, I bring such evil upon Jerusalem and Judah, that whosoever heareth of it, both his ears shall tingle. And I will stretch over Jerusalem the line of Samaria, and the plummet of the house of Ahab; and I will wipe Jerusalem as a man wipeth a dish, wiping it and turning it upside down. And I will cast off the remnant of mine inheritance, and deliver them into the hand of their enemies; because they have done that which is evil in my sight, and have provoked me to anger, since the day their fathers came forth out of Egypt, even unto this day."
"Jehovah spake by his servants the prophets" (2 Kings 21:10). "Probably Isaiah was one of these."[9] Keil included Habakkuk among them,[10] and Adam Clarke added Hosea, Joel, and Nahum.[11] Zephaniah may also have been among the number.

Manasseh's abominations listed in this chapter are by no means a complete record. Of course, throughout his reign, Judah was dominated by Assyria. "The inscriptions of Esarhaddon and Ashurbanipal record his tribute to Assyria."[12] This indicates that at least some of the sinful innovations introduced by Manasseh were probably the result of suggestions or orders from his Assyrian overlords. However, Manasseh went far beyond that, sending messengers to distant lands to discover other pagan gods and idols which were then brought to Jerusalem and worshipped there.

"Whosoever heareth of it, both his ears shall tingle" (2 Kings 21:12). The meaning here is, "That like a sharp discordant note that pains one's ears, so the news of the harsh punishment to be meted out to Judah will give pain to all who hear it."[13] As Keil expressed it, "It denotes such a judgment as had never been heard of before, exciting alarm and horror."[14]
The true proclaimers of God's Word, as were the prophets of old, and as ministers of the gospel today should be, are faithful to deliver unwelcome truth to their hearers. The message of God to all mankind is to countless sons of Adam a message of torment and not of comfort. It is said of such witnesses to the truth that, "They tormented them that dwell on the earth" (Revelation 11:10). Alas, in our day, that element of faithful preaching is sadly lacking. "The sermons of some ministers would never cause the ears of anyone to tingle."[15] But if preachers of God's Word do not sound the alarm against the wickedness of mankind, who will?

"The line of Samaria, and the plummet of the house of Ahab" (2 Kings 21:13). "This denotes the measure (the extent) of the destruction of Samaria, and the extermination of the royal house of Ahab."[16] Thus, just as Samaria was taken and her people deported, so will it happen to Jerusalem; and just as the royal house of Ahab was exterminated, the same will happen to the ruler of Jerusalem. Of course, all this happened exactly according to the prophecy. Zedekiah, the last ruling monarch of Jerusalem, was captured and compelled to witness the slaughter of all his sons!

"I will cast off the remnant of mine inheritance, and deliver them into the hand of their enemies; and they shall become a prey and a spoil to all their enemies" (2 Kings 21:14). Here is the prophecy of the fall of Jerusalem and the deportation of its people to Babylon. Not merely one prophet, but all of God's prophets reiterated and emphasized this message over and over again for God's people, but it did not, in any sense, make any difference with the people.

In our own generation, we see the same thing. The Christ has warned that, "Except ye repent, ye shall all likewise perish" (Luke 13:3), but sinful people dash wildly ahead, heedless of their fate.

Verse 16
THE REPORT OF MANASSEH'S DEATH AND BURIAL
"Moreover Manasseh shed innocent blood very much, till he had filled Jerusalem from one end to another; besides his sin wherewith he made Judah to sin in doing that which was evil in the sight of Jehovah. Now the rest of the acts of Manasseh, and all that he did, and his sin that he sinned, are they not written in the chronicles of the kings of Judah? And Manasseh slept with his fathers, and was buried in the garden of his own house, in the garden of Uzza; and Amon his son reigned in his stead."
"According to an old Jewish legend, which is probably referred to in Hebrews 11:37, the prophet Isaiah was executed by Manasseh by being sawn in two."[17]
It is also significant that Manasseh's successor, his son, was named Amon, the same being the name of an Egyptian god. "Thebes, a capital of Egypt, was the holy city of Amon; and in his honor, they called themselves No-Amon (Nahum 3:8). He was, in some sense, the god of the wind and of certain powers of generation."[18]
"He shed innocent blood very much, ..." (2 Kings 21:16). It is significant that this is specifically mentioned here, and "It indicates some culminating horror, something not mentioned before; and these conditions are answered by supposing that the reference is to a bloody persecution of the righteous in Jerusalem."[19] Josephus mentioned that persecution.

"Setting out from a contempt of God, he barbarously slew all the righteous men that were among the Hebrews; nor would he spare the prophets, for every day he slew some of them, until Jerusalem was overflown with blood."[20]
In 2 Chronicles 33, there is a report of Manasseh's repentance, following his capture and deportation to Assyria and his subsequent return to his throne; but, since the author of Kings ignored that event, we shall also defer any discussion of it until our Commentary on Chronicles.

The report of Manasseh's death and burial "in his own house," is explained by scholars as either (1) due to the sepulchre of the kings of Judah being full, or (2) to the refusal of the people to allow such an honor to such a wicked king. We cannot see that it makes much difference. We find it difficult to accept Matthew Henry's opinion that, "Due to his repentance, and his humiliation because of the realization of all his sins, he was buried in the garden of his own house, by his own order, counting himself unworthy to be buried in the tombs of David and the other kings."[21] This is a very charitable view, but we doubt the validity of it.

Verse 19
THE BRIEF REIGN; DEATH; AND BURIAL OF AMON
"Amon was twenty and two years old when he began to reign; and he reigned two years in Jerusalem: and his mother's name was Meshullemeth the daughter of Haraz of Jotbah. And he did that which was evil in the sight of Jehovah, as did Manasseh his father. And he walked in all the ways that his father walked in, and served the idols that his father served, and worshipped them; and he forsook Jehovah the God of his fathers, and walked not in the way of Jehovah. And the servants of Amon conspired against him, and put the king to death in his own house. But the people of the land slew all them that had conspired against king Amon; and the people of the land made Josi ah his son king in his stead. Now the rest of the acts of Amon which he did, are they not written in the book of the chronicles of the kings of Judah? And he was buried in his sepulchre in the garden of Uzza: and Josiah his son reigned in his stead."
Nothing is revealed concerning the reason of the conspiracy against Amon, or the motives of the conspirators. The suggestion of Canon Cook proposes a reasonable solution of what actually happened."

"The intention of the conspirators had perhaps been to declare a forfeiture of the crown by the Davidic line and to place a new dynasty on the throne. This the people would not suffer; so they arrested the conspirators, put them to death, and invested the royal authority in young Josiah, who was only eight years old."[22]
He was the true heir to the throne.
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Verse 1
THE BEGINNING OF THE REIGN OF JOSIAH; AND THE DISCOVERY OF THE HOLY BOOKS OF MOSES;
JOSIAH CAME TO THE THRONE AT AGE EIGHT
"Josiah was eight years old when he began to reign; and he reigned thirty and one years in Jerusalem: and his mother's name was Jedidah the daughter of Adaiah of Bozkath. And he did that which was right in the eyes of Jehovah, and walked in all the way of David his father, and turned not aside to the right hand or to the left."
"He reigned thirty and one years in Jerusalem" (2 Kings 22:1). The date of this reign by Montgomery was 639-608 B.C.[1] "The death of Josiah may be accurately dated by the Babylonian Chronicle in 609 B.C; therefore, he became king in 639 B.C."[2] This period of almost forty years was a crucial one in world history. "The Scythian invasion, the fall of Assyria, the formation of the Median empire, and the foundation of the Babylonian empire by Nabopolasar all occurred during this time."[3]
The righteousness of this monarch is recorded here in words that are matched only by the sacred records regarding the reign of Hezekiah, the great-grandfather of Josiah.

Verse 3
REPAIRING THE BREACHES IN THE TEMPLE
"And it came to pass in the eighteenth year of king Josiah, that the king sent Shaphan, the son of Azaliah the son of Meshullam, the scribe, to the house of Jehovah, saying, Go up to Hilkiah the High Priest, that he may sum the money which is brought into the house of Jehovah, which the keepers of the threshold have gathered of the people: and let them deliver it into the hand of the workmen that have the oversight of the house of Jehovah; and let them give it to the workmen that are in the house of Jehovah, to repair the breaches of the house, unto the carpenters and to the builders, and to the masons, for buying timber and hewn stone to repair the house. Howbeit there was no reckoning made with them of the money that was delivered into their hand; for they dealt faithfully."
The appearance of this paragraph just here was to set the occasion for the discovery of The Book mentioned in the next verse. The parallel account in 2 Chronicles 34:3-7 indicates that Josiah's reforms had already been going forward for a number of years. Keil referred to this paragraph as "a parenthesis."[4] "He began the purging of the temple and of Jerusalem in his twelfth year, six full years before the events in 2 Kings 22:8, and the repairs on the temple mentioned in 2 Kings 22:9 were probably commenced at the same time."[5] "The greater part of Josiah's reforms preceded the finding of the Book of the Law."[6]
"Shaphan" (2 Kings 22:3). This man was the father of Jeremiah's friend Ahikam (Jeremiah 26:24) and the grandfather of Gedaliah, who was made governor of Judea by the Babylonians after the fall of Jerusalem (2 Kings 25:22).

"Hilkiah" (2 Kings 22:4) "was the father, or grandfather, of Seriah (Nehemiah 11:11), High Priest at the time of the captivity, and an ancestor of Ezra the scribe."[7]
A SPECIAL EXCURSUS ON THE BOOK WAS DISCOVERED BY HILKIAH
This writer has long been fully convinced that the fraudulent claims of radical critics regarding the discovery of what they have dared to call "a portion of the Book of Deuteronomy," is in no sense whatever supported either by any known fact, by any text in the Word of God, or by any rational argument whatever:

(1) We shall first review the allegations that have been popular among critics throughout the first half of this century.

(2) Then we shall cite the writings of some of the greatest scholars of the ages who have effectively denied the unsupported, imaginary claims.

(3) Then we shall cite some of impossibilities which attend any logical acceptance of that great critical fraud, comparable in every way with another great scholarly fraud known as Piltdown Man.

I. A SUMMARY OF FALSE ALLEGATIONS REGARDING THAT BOOK
In 1936, Edgar J. Goodspeed, writing from that hotbed of atheism, in the University of Chicago, wrote that, "It was the Book of Deuteronomy, in substance, that was found and put into effect by Josiah in 621 B.C."[8] Thenius alleged that this nucleus was later "worked up into the Pentateuch."[9]
A great critical scholar named Wette, quoted by Charles G. Martin in The New Layman's Bible Commentary, wrote regarding this discovery, that, "It was a pious fraud planted by priests wishing to reform the abuses of Manasseh's reign."[10] This of course (if true) makes the entire Book of 2Kings nothing but a falsehood!

"It was the early critical view that the book which was found was the so-called `D' document (probably Deuteronomy 12-26) which had been recently written (Snaith placed the date of its being written as during the period of Manasseh's evil reign, and before his conversion),[11] and was `found' to give it prestige"![12] LaSor added that, "Radical scholars have so often modified this view that little remains of the original theory."[13]
Dentan expressed another erroneous view of "that book." "It converted Josiah's rather superficial attempt at national renewal into a basic reformation."[14] This is contrary to the fact that the reformation had already been in progress for six years!

In addition to the outright charges of fraud and hypocrisy by the high priest, and by that alleged "Prophetical Party" that manipulated the discovery of that "pious fraud," there are also some BASIC ASSUMPTIONS of the radical, destructive critics which must be included as part of their foolish and erroneous allegations!

A. It is ASSUMED that the Holy Books of Moses which had existed from the times of the Exodus were either non-existent, or totally forgotten by the entire Jewish nation. This canard limits the reforms of Josiah to that alleged "D" document. As a matter of fact, the suppression of the idolatrous priests, a key factor in the reformation is not even mentioned in Deuteronomy! The reforms of Josiah were influenced by only, "Limited stipulations in the Book of Deuteronomy."[15]
B. It is a part of the evil theory that what is now known as the Law of Moses was unknown by Josiah, and that his knowledge of it was LIMITED to that imaginary "D" document. All of those reforms which had been in progress for six years were following instructions already known to all in the Law of Moses. The so-called "D" document, and for that matter, even the whole Book of Deuteronomy had but little to do with the reformation.

C. It is SUPPOSED that Josiah's inquiry of Huldah was for the purpose of learning whether or not that "D" document was really God's Word or not. On the contrary, that was, in no sense, the request he made of Huldah, as definitely indicated by Huldah's prophetic answer.

D. It is ASSUMED that the Jewish people had no way of knowing whether or not that "D" document was inspired or not, except by the testimony of Huldah. There were, on the contrary, many proofs available to expose the fraud of that discovery, if it had been a fraud.

E. Josiah's reformation is treated as if it were SOMETHING BRAND NEW in Judah, which it was not!

F. It is FALSELY SUPPOSED that Josiah regarded that alleged "D" document as a new thing, but such a view is contrary to repeated statements in Kings.

G. "The general agreement is that `the scroll discovered contained the nucleus of the present Book of Deuteronomy' (Deuteronomy 12-26)."[16] This CONCEIT among critical scholars is rather amazing, because it is so blatantly incorrect. There is NO SUCH GENERAL AGREEMENT, not even among the critics themselves who issue a new revision of their crooked theory every few years, every time some new seminarian sees the foolishness of it and attempts to revise it to fit the facts. Also the great scholars of the present generation have rejected the theory outright!

The general statements that we have made here with reference to this "D" document theory will now be pinpointed with specific findings of some of the great scholars of the past and of our own generation.

II. SCHOLARLY REFUTATION OF THE "D" DOCUMENT THEORY
Josephus, the great Jewish historian, appealed to frequently by the radical critics, but rejected when his writings contradict their theories, tells us exactly what was discovered by those workmen in the temple. "As the High Priest was bringing out the gold, he lighted upon the Holy Books of Moses that were laid up in the temple; and he gave them to Shaphan the scribe, who when he had read them, he brought them to the king, and informed him that all the work he had commanded had been finished."[17] (1) The "discovery" was at the end of the period of repairing the temple. (2) The scribe read the books before presenting them to the king, and that enabled him to focus upon certain pertinent passages which he then read to king Josiah. Now the odds against Josephus being wrong about any of this are a billion to one!

"I have found the book of the law in the house of Jehovah" (2 Kings 22:8) The testimony of the Word of God as we have received it is emphatic. C. F. Keil, certainly the equal or superior, of any scholar of the last century, wrote that, "The Hebrew word here rendered `THE BOOK OF THE LAW' (not `a law book' or `a scroll') cannot mean anything else, either grammatically or historically, than the Mosaic Book of the Law, the Pentateuch, which is so designated, as is generally admitted, and as the word is used throughout the Chronicles and in Ezra and Nehemiah."[18] If one will not receive the testimony of Josephus, let him receive the testimony of the Word of God.

"The book of the law that was found was simply the temple copy of the Pentateuch, deposited by the side of the ark of the covenant (Deuteronomy 31:26)."[19] This copy had either been misplaced, or, as is most likely, hidden during the abominable reigns of Mannasseh and Amon. There is no valid reason whatever for rejecting the opinion of Adam Clarke that, "The simple fact seems to be this, that this was the original book of the covenant renewed by Moses on the plains of Moab, and which the Great Lawgiver ordered to be laid up beside the ark of the covenant (Deuteronomy 31:26)."[20] Clarke defended this viewpoint on the basis that the remarkable attention paid to the "discovery" can be explained only on the basis of: "(1) the unexpectedness of its being found; (2) its manifest antiquity; (3) the glorious historical occasion of its having been made and placed in the tabernacle by Moses himself; (4) the deplorable circumstances in which God's people found themselves; and (5) the happy coincidence of such a discovery being made during that great reformation under Josiah which was still in progress."[21] It seems to this writer that such considerations as these, alone could have produced the effect that surely followed the discovery. The ridiculous notion that some unheard of "brand new scroll," however cleverly forged and imposed upon the king as genuine, could possibly explain what happened here is rationally untenable.

We shall now review the basic assumptions that are necessarily a part of this false theory, those that are mentioned under the alphabetical sections above.

(A) It is not only untrue, but PREPOSTEROUS TO SUPPOSE that there were no copies of the Torah (the Pentateuch) extant in Judah in the days of Josiah. "All of the Jewish liturgies used in the daily services in the temple embodied large sections of the Law of Moses; the Samaritans (adjacent to Judah) possessed the Samaritan Pentateuch; there were doubtless many copies throughout Judah found among learned and devout Jews, and in the schools of the prophets, either in fragments or entire sections and books; furthermore, there were nearly innumerable quotations of the Pentateuch found throughout the entire literature of ancient Israel, notably in the Psalms and in the writings of both the major prophets and the minor prophets, in which direct quotations from the Books of Moses are found on almost every page"![22] All of the Pentateuch is represented in those quotations.

In this connection, this writer would also like to testify that there is hardly a page in any of the prophets, or in the Psalms, which does not reflect either direct or indirect quotations from the Torah (all of it). All the infidels on earth cannot hide the fact that the entire O.T. following the Pentateuch is written in the shadow of it, as attested by almost innumerable references to it, and we have cited literally hundreds of these in our commentaries on those books.

(B) The FALSE THEORY that Josiah's reforms were founded on that ALLEGED "D" document is disproved by the facts that: (1) Manasseh himself had undertaken to effect such reforms and bring all the people back to Jehovah (2 Chronicles 33:14ff), basing such reforms on the Torah which certainly existed when he did so. (2) Likewise, Jehoash repaired the temple and instituted reforms founded upon the same source, namely the Torah (2 Kings 12ff). One of the great things that Josiah did was to suppress the idolatrous priests (2 Kings 23:5), and that is not even mentioned in Deuteronomy. Thus, it is clear that no "D" document had anything to do with his reforms, nor for that matter, in any exclusive sense, the whole Book of Deuteronomy!

(C) On the ALLEGATION of the critics that Josiah inquired of Huldah as to the validity of those Holy Books of Moses found in the temple, the answer of Huldah denies such an opinion altogether. Regarding this, we submit the words of Dr. Harold Stigers, in Covenant College and Theological Seminary, St. Louis, Missouri. He paraphrased the king's inquiry of Huldah thus, "Go find out if these eminent judgments can be stayed."[23]
That this is indeed what king Josiah inquired of Huldah is evident in her reply which addressed exactly that question and none other. There was never any question in anybody's mind regarding the authenticity of the Holy Books of Moses, their antiquity alone was all the proof needed. Some nine centuries had passed since Moses had ordered those books to be deposited beside the ark of God; but the fact of their being so long preserved is not a problem. Today, we may read the Dead Sea Scrolls, after more than two millenniums. Besides that, new copies might have been prepared and deposited in later times following Moses' death.

(D) The notion that the Jews had no way of evaluating the "discovery" as to its authenticity or not, except by an appeal to Huldah overlooks completely the THOROUGH KNOWLEDGE of the Jews of their sacred writings. As apparently assumed by the critical enemies of our text, the Jews were a nation of ignoramuses who could have been easily imposed upon and deceived by such a dirty little fraud as what underlies their fairy-tale theory. This writer cannot believe a word of it. The knowledge and intellectual ability of the great prophets known throughout Israel during that very period, namely, Isaiah, Jeremiah, and all the others, constituted the intellectual cream of that entire seventh century. The critics have over-reached themselves in this worthless theory!

(E) We have already noted that Josiah's reformation was exactly the SAME kind of reform as that improperly carried out by Jehoahaz, Hezekiah, and even by Manasseh.

(F) It is ASSUMED by critics that Josiah considered that alleged "D" document as SOMETHING NEW, but note these words:

"King Josiah said, Our fathers have not hearkened unto the words of this book, to do according to all that is written concerning us (2 Kings 22:13). This says, in tones of thunder, that Josiah recognized that "discovery" as something the fathers had possessed for ages and that they had disobeyed its commandments. It takes some kind of a fantastic imagination to get some "brand new document," and a forged one at that, out of the sacred words recorded here.

III. SOME IMPOSSIBILITIES THAT FORBID ACCEPTANCE OF THIS GREAT CRITICAL FRAUD
This writer prays that his readers will not feel that the severe charges here leveled against false critics is in any sense uncharitable. It is not this writer who initiated the charges of fraud. It is THEY, the unbelieving radical critics, who charge Hilkiah, the High Priest of Israel, with fraud in pretending to have found a true book when he KNEW it was false! They also accuse the whole of what they call "The Prophetical Party" with FRAUD AND COMPLICITY in a wicked deception in passing off a book that they themselves had recently written as an authentic, inspired document written by Moses himself. One may take his choice, whether the noblest men of all antiquity were guilty of a base and crooked deception, or if these Johnny-come-lately critics, nearly three thousand years after the events related, are the ones most likely guilty of fraud! As far as this writer is concerned, the decision is quite simple. "Let God be true, but every man a liar" (Romans 3:4).

And speaking of harsh, uncharitable judgments, take a glance at what the advocates of this crooked theory have alleged against the prophetess Huldah.

Do they allow this prophetess the honor due her? Certainly not! Their theory makes a PERFECT DUNCE out of her! They ALLEGE that, when she was consulted regarding that document, she ERRONEOUSLY accepted it as genuine. However, as a matter of fact, any of God's true prophets (or prophetesses) would have instantly recognized any kind of fraud or deception. The inherent slander of this wicked theory is exceedingly broad, including alike the prophetic community, the High Priest of Judah and the prophetess Huldah. Advocates of such slanders against the holiest persons of that generation are themselves the fraudulent slanderers. Satan himself must have been the author of this despicable theory!

Of course, the gargantuan deception attempted by the radical, destructive critics, has required countless fraudulent allegations and charges which have only a single purpose, namely, the support of their theory. Hundreds of valid passages are "cast out" by them as interpolations, editorial opinions, later accretions, the false words of some mythical "Deuteronomist," or upon any other false excuse, without any evidence whatever to support such deletions. The impossibility of any intelligent acceptance of all such changes in the Sacred Text forbids the attribution of any credibility whatever to the theory.

And then there's another impossibility, known as the Dating Fraud. Every sacred predictive prophecy of the Holy Bible is either rationalized or denominated as a "post eventum" passage, written long after the event prophesied. Any high school student can easily understand the colossal fraud of such false dating. The examples of this fraud are very numerous, but we shall cite only the fact before us, namely, the false dating of the Pentateuch in the seventh century or the sixth century B.C. instead of the fifteenth century B.C. The only reason for such a false date being their evil efforts to DENY the prophetic predictions of the holy prophets. (See Vol. 1 (Genesis) of my series of commentaries on the Pentateuch, pp. 18-22, for the true date of the Pentateuch.)

This writer is not willing to allow any man to do a scissors-and-paste job on the Holy Scriptures and then receive their efforts as having any validity whatever! A good rule for Christian Bible students is to treat all late-dating of Biblical books, and the vast majority of alleged "interpolations" as fraudulent efforts to support some false theory. Genuine scholarship is appreciated and has made exceedingly valuable contributions to our knowledge of the Bible, but true believers must be able to separate the chaff from the wheat!

Verse 8
THE DISCOVERY OF THE BOOK AND THE MISSION TO HULDAH
"And Hilkiah the High Priest said unto Shaphan the scribe, I have found the book of the law in the house of Jehovah. And Hilkiah delivered the book to Shaphan, and he read it. And Shaphan the scribe came to the king, and brought the king word again, and said, Thy servants have emptied out the money that was found in the house, and have delivered it into the hand of the workmen that have the oversight of the house of Jehovah. And Shaphan the scribe told the king, saying, Hilkiah the priest delivered me a book. And Shaphan read it before the king. And it came to pass when the king heard the words of the book of the law, that he rent his clothes. And the king commanded Hilkiah the priest, and Ahikam the son of Shaphan, and Achbor the son of Micaiah, and Shaphan the scribe, and Asaph the king's servant, saying, Go ye, inquire of Jehovah for me, and for the people, and for all Judah, concerning the words of the book that is found; for great is the wrath of Jehovah that is kindled against us, because our fathers have not hearkened unto the words of this book, to do according to do all that which is written concerning us."
Much of this paragraph was discussed in the excursus above, but two or three things should be emphasized. It is especially important to note that before the scribe read that book to the king, he first read the whole book himself (see the comment by Josephus above), enabling him to read only selected, special portions of it to the king. That this is true appears from Josiah's response and from his message to the prophetess. This effectively refutes the conclusion of radical critics who make what they call the brief time indicated for the reading the book the false basis of their judging the size of it to be very, very small. "Shaphan read only portions of the book to the king."[24] This conclusion is mandatory, "Because, where the author intended to say that the whole book was read, he used a different set of words altogether: `The king read in their ears all the words of the book of the covenant (2 Kings 23:2)."[25] Such was not said here.

"Go ye, inquire of Jehovah for me" (2 Kings 22:13). "From the times of Moses to David, inquiring of the Lord was by means of the Urim and Thummin; but after David's time, such inquiries were always made by the consultation of a prophet."[26] Jeremiah and other prophets were contemporary with Josiah, and it seems strange that Huldah, the prophetess hitherto unknown, was the person through whom the inquiry was made. As Dentan said, "This is a useful reminder of the truth that posterity often has a more accurate judgment of a man's importance than do his contemporaries."[27] A more likely explanation, however, is that Huldah lived in Jerusalem (which is here stated), whereas Jeremiah lived in Anathoth.

It should be noted especially that Josiah's inquiry had nothing whatever to do with whether or not "the book" was authentic; there could have been no doubt whatever in any person's mind about that. The question in Josiah's mind regarded whether or not the great curses and penalties foretold by the prophet Moses as the consequence of Israel's apostasy were due for an immediate fulfillment. Huldah's answer indicated that she understood exactly that as the king's question.

Verse 14
THE PROPHETESS ANSWERED THE KING'S INQUIRY
"So Hilkiah the priest, and Ahikam, and Achbor, and Shaphan, and Asaph, went unto Huldah the prophetess, the wife of Shallum the son of Tkivah, the son of Harhaz, keeper of the wardrobe (now she dwelt in Jerusalem in the second quarter); and they communed with her. And she said unto them, Thus saith Jehovah the God of Israel: Tell ye the man that sent you unto me, Thus saith Jehovah, Behold, I will bring evil upon this place, and upon the inhabitants thereof, even all the words of the book which the king of Judah hath read. Because they have forsaken me and have burned incense to other gods, that they might provoke me to anger with all the work of their hands, therefore my wrath shall be kindled against this place, and it shall not be quenched. But unto the king of Judah, who sent you to inquire of Jehovah, thus shall ye say to him, Thus saith Jehovah the God of Israel; As touching the words which thou hast heard, because thy heart was tender, and thou didst humble thyself before Jehovah, when thou heardest what I spake against this place, and against the inhabitants thereof, that they should become a desolation and a curse, and hast rent thy clothes, and wept before me; I have heard thee, saith Jehovah. Therefore, behold, I shall gather thee to thy fathers, and thou shalt be gathered to thy grave in peace, neither shall thine eyes see all the evil which I will bring upon this place. And they brought the king word again."
Note that Huldah does not even mention any query about the authenticity of that discovery, simply because no question about that was necessary. It was at once recognized for what it was, namely, either the original Book of the Covenant (the Torah, called also the Pentateuch) which had been placed beside the ark of God upon the command of Moses, or an authentic copy of the same replacing it. What Huldah did was to answer the king's inquiry about whether the terrible curses and penalties were due for an immediate fulfillment or not. The key part of her reply was that the penalties would not be executed during Josiah's lifetime.

"She dwelt in Jerusalem, in the second quarter" (2 Kings 22:14). "Second quarter in this place is literally, the lower city."[28]
"Thou shalt be gathered to thy grave in peace" (2 Kings 22:20). Of course, Josiah died in battle, and that fact gives the critics a cue to allege "contradiction," or "multiple sources," or "a later editor."[29] Keil gave the true explanation. "The expression `slept with his fathers,' while usually applicable to a peaceful death, was also applied to a violent death by being slain in battle."[30] In mercy, the life of Josiah ended without his living to see the devastation and destruction of his beloved city and its people, and that, of course, was the full and adequate fulfillment of the words of the prophetess. "Thus Josiah was taken away from the evil to come and died `in peace' (as regarded Jerusalem) prior to the attack,"[31] of the destroying army.

We have devoted much more space to our discussion of this chapter than some might consider necessary, but this very chapter is the tap-root of the most destructive criticism of the Bible which Satan ever launched. Right here is where they digged up the Piltdown Man of modern criticism (See the encyclopaedia), and we felt that it was necessary to expose and denounce the Great Fraud for what it most certainly is!

23 Chapter 23 

Verse 1
THE REIGNS OF THE LAST THREE KINGS OF GOD'S PEOPLE;
ZEDEKIAH WAS A PUPPET OF BABYLON;

THE CONCLUSION OF JOSIAH'S REFORMATION (2 Kings 23:1-30)
"And the king sent, and they gathered unto him all the elders of Judah and of Jerusalem. And the king went up to the house of Jehovah, and all the men of Judah and all the inhabitants of Jerusalem with him, and the priests, and the prophets, and all the people, both small and great: and he read in their ears all the words of the book of the covenant which was found in the house of Jehovah. And the king stood by the pillar, and made a covenant before Jehovah, to walk after Jehovah, and to keep his commandments, and his testimonies, and his statutes, with all his heart, and all his soul, to confirm the words of this covenant that were written in this book: and all the people stood to the covenant."
"And the king stood by the pillar" (2 Kings 23:3). "This refers to one of the two great pillars set up in front of the temple by Solomon, either the Jachin or the Boaz."[1]
"All the people stood to the covenant" (2 Kings 23:3). This seems to be a reference to the ancient custom in the making or renewing of covenants, in which the parties to it passed between the portions of the sacrifice that accompanied such ceremonies, as in the instance of Abraham's covenant (Genesis 15:17). In no sense was this the making of a new covenant, but the renewed promise of the people to perform their part of the one already in existence. The people's standing to it may refer to their position between the portions of the sacrifice probably offered on that occasion.

"The effect of this was to give the Deuteronomic Code the force of statute law."[2] This common error popular among the radical critics is rejected out of hand, because Huldah had already confirmed the Holy Books of Moses (which were really "the book" discovered) as being absolutely true and certain and that God would "Bring upon Jerusalem all the words of this book" (2 Kings 22:16). Nothing that either Josiah or his whole nation could do would have made "a new covenant." Furthermore, nothing that any of them could do, not even the extensive reformations, would change the fact that the Real Covenant had already been so hopelessly broken by Judah that their destruction and removal out of God's sight was already a foregone certainty.

The nation had already broken the only covenant that mattered, and they had done so in such an offensive fashion that the doom of all Israel was already sealed and settled. Every word of that was reiterated by Huldah. The critical community have never erred more fundamentally than in their invention of that silly so-called "Deuteronomic Code." The purpose of the ceremony mentioned here was neither that of cutting a new covenant, nor of confirming the old one. The old and true covenant did not NEED confirming. Yes, our text reads, "to confirm the words of this covenant," (2 Kings 23:3), but that is a mistranslation, corrected in the RSV to read, "perform the words of this covenant." indicating that no change in the covenant was needed, but that the standard of Judah's performance was what should have been changed. And it was already too late for that to do much good!

Josiah's extensive reformations were carried out in Jerusalem, Judea and in Samaria, but our Biblical account mixes the report of these reforms in the record that is given here. The Bible does not follow the classical lines of organization that are popular among modern writers.

Verse 4
"And the king commanded Hilkiah the High Priest, and the priests of the second order, and the keepers of the threshold, to bring forth out of the temple of Jehovah all the vessels that were made for Baal, and for the Asherah, and for all the host of heaven; and he burned them without Jerusalem in the fields of the Kidron, and carried the ashes of them unto Bethel. And he put down the idolatrous priests, whom the kings of Judah had ordered to burn incense in the high places in the cities of Judah, and in the places round about Jerusalem; them also that burned incense unto Baal, to the sun, and to the moon, and to the planets, and to all the host of heaven. And he brought out the Asherah from the house of Jehovah, without Jerusalem, unto the brook Kidron, and beat it to dust, and cast the dust thereof upon the graves of the common people. And he brake down the houses of the sodomites, that were in the house of Jehovah, where the women wove hangings for the Asherah."
"And for all the host of heaven" (2 Kings 23:4). This expression, used again in 2 Kings 23:5, is a reference to the constellations. "The word from which this comes is a Hebrew term used only here in the Bible, and, according to the rabbis, it means the signs of the zodiac and the planets."[3]
"The idolatrous priests" (2 Kings 23:5). "The word for priests in this verse always refers to the priests of a foreign religion (Hosea 10:5; Zephaniah 1:4)."[4] "The word is [~chemarin], the usual Aramaic word for `priest,' which comes from a root meaning, to be black."[5] "It means black-robed and is used in Hosea 10:5; Zephaniah 1:4; and in 2 Kings 23:5."[6] Snaith denied this on the false premise that the white robes of Biblical priests was due to their having, "Followed an ancient custom,"[7] namely, that of the pagan priests. On the contrary, the Law of Moses, not the habit of pagan priests, prescribed the dress of the priests of Jehovah, and it is our conviction that the change was to distinguish God's priests from the idolaters. Furthermore, it would appear that the apostate church of Revelation 17 never made a more shocking error than that of dressing their priests in black!

We have already pointed out that the suppression of the idolatrous priests is not even mentioned in that alleged "Deuteronomic Code," and not even in the whole Book of Deuteronomy.

"And he brought out the Asherah" (2 Kings 23:6). Really out! Not merely out of the temple but out of the city of Jerusalem, where it was totally destroyed and the remains of it cast upon the graves of the common people, which was considered to be its utmost defilement. "This Asherah was the `graven image' of 2 Kings 21:7."[8]
"He brake down the houses of the sodomites" (2 Kings 23:7). The word for "sodomites" here, despite its being masculine, "Includes both men and women of that depraved class,"[9] as indicated by the mention of the women in the same verse. They were the cult prostitutes of paganism which the kings of Judah had brought into the very temple itself. Snaith mentions that, "the hangings" here were "actually curtains or tents,"[10] the usage of which was to provide privacy for the people practicing the gross immoralities accompanying the worship of the Asherah. (See Ezekiel 8:14; 16:16; Amos 5:26; 2:8). It was an especially despicable thing that the clothes of the poor, left as pledges in the temple, were used in exactly the same manner.

Verse 8
FURTHER EXTENSIONS OF JOSIAH'S REFORMATION
"And he brought all the priests out of the cities of Judah, and defiled the high places where the priests had burned incense, from Geba to Beersheba; and he brake down the high places of the gates that were at the entrance of the gate of Joshua the governor of the city, which were on a man's left hand at the gate of the city. Nevertheless the priests of the high places came not up to the altar of Jehovah in Jerusalem, but they did eat unleavened bread among their brethren. And he defiled Tophet, which is in the valley of the children of Hinnom, that no man might make his son or his daughter pass through the fire to Molech. And he took away the horses that the kings of Judah had given to the sun, at the entrance of the house of Jehovah, by the chamber of Nathan-melech the chamberlain, which was in the precincts; and he burned the chariots of the sun with fire. And the altars that were on the roof of the upper chamber of Ahaz, which the kings of Judah had made, and the altars which Manasseh had made in the two courts of the house of Jehovah, did the king break down, and beat them down from thence, and cast the dust of them into the brook Kidron. And the high places that were before Jerusalem, which were on the right hand of the mount of corruption, which Solomon the king of Israel had builded for Ashtoreth the abomination of the Sidonians, and for Chemosh the abomination of Moab, and for Milcom the abomination of the children of Ammon, did the king defile. And he brake in pieces the pillars, and cut down the Asherim, and filled their places with the bones of men."
"From Geba to Beersheba" (2 Kings 23:8). "Geba is used here as the northern boundary of the kingdom of Judah."[11]
"The priests of the high places came not to the altar of Jehovah" (2 Kings 23:9). Apparently, what is indicated here is that the Levites who had accepted positions at the high places were brought back to Jerusalem and maintained there, but they were never again accepted as true priests with access to Jehovah's altar. Ezekiel reported this in greater detail (Ezekiel 44:10-14).

"He defiled Tophet" (2 Kings 23:10). Of course, this is a reference to the shrine of Molech, erected in the valley of Hinnom by king Solomon. "The root of the word Tophet means `a drum,'"[12] the same being a reference to the drums that were used to drown out the cries of the helpless infants that were cast into the red hot arms of that horrible god.

"He took away the horses ... given to the sun ... and ... burned the chariots with fire" (2 Kings 23:11). The ancient mythological conception of the sun-god pictured him as driving a chariot across the sky every day. The reprobate kings of Judah had not overlooked anything. If anyone on earth worshipped something, they adopted it! It is not hard to understand that the whole Jewish nation had, in the excesses mentioned here, passed the point of no return in their rejection of their true God.

"And the altars ... which the kings of Judah made" (2 Kings 23:12). "These `kings of Judah' we may identify as Ahaz who first constructed them and dedicated them to the host of heaven, and also Manasseh and Amon who later restored them following Hezekiah's reformation."[13]
"And the high places ... did the king defile" (2 Kings 23:13). God had warned Israel prior to the Conquest under Joshua that the Canaanite high places were to be destroyed (Numbers 33:52; Leviticus 26:27-30), but the people had rebelliously kept them for the purpose of gratifying their sensual lusts. The destruction of those high places was, in no sense whatever, due to that imaginary "Deuteronomic Code." The undeniable source of the order to destroy them was firmly reiterated in the whole Law of Moses. The usual error of radical critics is that of attributing the destruction, not to Moses, but to that mythical "D" document, as stated by Dentan, "The code of Deuteronomy solved the problem by ordering them (the high places) to be destroyed."[14] The reason why God had decreed the destruction of those high places was that, "They were so closely associated with the old Canaanite gods and goddesses of fertility and their immoral rites that it was absolutely impossible to purify them."[15]
Montgomery's opinion that one "could hardly destroy a high place,"[16] might, in a sense be true, because "the place" would remain, but it is nevertheless incorrect. When Josiah was finished with breaking down and defiling their images and burning their buildings, the usefulness of such a place for the pagan worship no longer existed.

"The mount of corruption" (2 Kings 23:13). This title came to be applied to that ridge of hills where Solomon had constructed pagan temples for his wives, "Because of the rites which he had allowed to be established there."[17]
Verse 15
JOSIAH EXTENDED HIS REFORMATION TO SAMARIA
"Moreover the altar that was at Bethel, and the high place which Jeroboam the son of Nebat, who made Israel to sin, had made, even that altar and the high place he brake down; and he burned the high place and beat it to dust, and burned the Asherah. And as Josiah turned himself, he spied the sepulchres that were there in the mount; and he sent and took the bones out of the sepulchres, and burned them upon the altar, and defiled it, according to the word of Jehovah which the man of God proclaimed who proclaimed these things. Then he said, What monument is that which I see? And the men of the city told him, It is the sepulchre of the man of God who came from Judah, and proclaimed these things which thou hast done unto the altar of Bethel. And he said, Let him be; let no man move his bones. So they let his bones alone, with the bones of the prophet who came out of Samaria. And all the houses of the high places that were in the cities of Samaria, which the kings of Israel had made to provoke Jehovah to anger, Josiah took away, and did to them according to all the acts that he had done in Bethel. And he slew the priests of the high places that were there, upon the altars, and burned men's bones upon them; and he returned to Jerusalem."
"Even that altar he brake down ... burned the high place ... and burned the Asherah" (2 Kings 23:25). Thus there was rampant paganism in vogue at that altar in Bethel. The golden calf was only the half of it. His burning the high place is a reference to his burning all the buildings connected with it. "This extension of the reformation to what had been Northern Israel was due to the dissolution of the northern kingdom; so that Josiah then regarded himself as king over the entire covenant people,"[18] a fact also indicated by his inviting members of all the tribes to the Passover celebration.

"What monument is that which I see? ... It is the sepulchre of the man of God ... who proclaimed these things that thou hast done to the altar of Bethel" (2 Kings 23:17). Josiah was totally unaware of the fulfillment of the prophecy in 1 Kings 13:3 which his defilement of the altar of Bethel had accomplished, but the citizens of the place, who remembered it well, told him about it. "Josiah did not act as he did to fulfill the prophecy, but in thus acting he unconsciously fulfilled it."[19]
It is of very great significance that the prophecy of 1 Kings 13:2f gives the very name of the king of Judah who would defile the altar of Bethel. The passage reads: "O altar, altar, thus saith Jehovah: Behold a man shall be born unto the house of David, Josiah by name; and upon thee shall he sacrifice the priests of the high places that burn incense upon thee, and men's bones shall they burn upon thee." Thus, we have another prophecy comparable to that of Isaiah who prophesied the name of the king who would terminate the captivity of Israel, namely Cyrus (Isaiah 44:28-45:1). Note also that Josiah's father Amon was a pagan and that he, in no sense, would have named a son as indicated in the prophecy, if he had been aware of it.

Radical and unbelieving critics can have a fit about such prophecies as these, but the ingenuity of all the infidels on earth can not get either one of them out of the Bible. There they are!

"He slew all the priests of the high places upon the altars" (2 Kings 23:20). The severity of this destruction of the priests of the high places in what had been Northern Israel was explained by Keil as being, "Because they were idolatrous priests,"[20] completely devoted to paganism.

Verse 21
THE CELEBRATION OF THAT WONDERFUL PASSOVER
"And the king commanded all the people, saying, Keep the passover unto Jehovah your God, as it is written in the book of the covenant. Surely there was not kept such a passover from the days of the judges that judged Israel, nor in all the days of the kings of Israel; but in the eighteenth year of king Josiah was this passover kept to Jehovah in Jerusalem."
The Passover as a home festival is unduly stressed by critics, vainly seeking to establish their "Deuteronomic Code," as the origin of the passover. The Passover was never a home festival, except in the case of the first one, which was necessarily so in the absence of any other possibility. But Moses, writing in Deuteronomy 16:1-8, instructed the children of Israel to observe the Passover in the place that "Jehovah should choose, for his name to dwell there." (Deuteronomy 16:2). The Book of Deuteronomy is ABSOLUTELY Mosaic, there being no evidence of any kind whatever of any other author having ever touched it. The instructions which the king ordered to be followed in the observance of this passover were not in that alleged "D" document, but in "this book of the covenant," namely, the Torah, or Pentateuch.

It is also a gross mistake to suppose that no Passover had ever been observed throughout the long history from the Judges to the times of Josiah. The text states that there had not been throughout that long period "such a passover" as this one. This merely means that there were marked differences in this one. Keil noted that, "What distinguished this passover was: (1) that all the Jews of all the tribes were invited to participate in it; and (2) that it was kept in strict accordance with the precepts of the Mosaic book of the law. In the reign of Hezekiah a great passover had been observed, but there were many violations of the Mosaic precepts, especially in the fact that it had to be delayed for a whole month to give the priests time to purify themselves."[21] It is important to notice that the Divine regulations for the Passover were known by Josiah's grandfather Hezekiah, and that there was nothing new about the regulations observed by the people of Josiah's Passover.

The Word of God that required a central sanctuary for the great festivals of Israel was known and observed even in the times of the Judges. The text here virtually says that.

The short account of this passover in Kings is supplemented by a much fuller record of it in some nineteen verses of 2 Chronicles 35. "In those verses we learn that this Passover duly observed all the rites prescribed in the Pentateuch, whether written in Exodus, Leviticus or Deuteronomy."[22]
The false theory regarding that "discovery" alleges that this Passover was the FIRST one celebrated at a central sanctuary, but the fact of Hezekiah's passover being also celebrated in Jerusalem contradicts the theory. Therefore, the die-hard critics assert that, " 2 Kings 23:22 here denies that Hezekiah kept a similar feast."[23] This is a good illustration of what must be recognized as "dishonesty" in the advocates of the false theory. Note:

2 Chronicles 30 says that Hezekiah kept a Passover in Jerusalem.

2 Kings 23:22 here says prior to Josiah's passover for a long while, "There was not kept such a Passover."

Does this deny what is said in Chronicles? Certainly not! What is stated is merely that Josiah's Passover was uniquely different in some ways from previous Passovers reaching back for generations. And how was that? All of the twelve tribes attended it! In no sense whatever does this DENY that Hezekiah kept the Passover, only that this one was different.

Verse 24
STILL FURTHER REFORMS ACHIEVED BY JOSIAH
"Moreover them that had familiar spirits, and the wizards, and the teraphim, and the idols, and all the abominations that were seen in the land of Judah and in Jerusalem, did Josiah put away that he might confirm the words of the law which were written in the book that Hilkiah the priest found in the house of Jehovah. And like unto him was there no king before him, that turned to Jehovah with all his heart, and with all his soul and with all his might, according to all the law of Moses, neither after him arose there any like him."
"The wizards ... did Josiah put away" (2 Kings 23:24). Snaith and other critics have ERRONEOUSLY supposed that the reforms in these verses, "fulfilled the Deuteronomic ideal,"[24] overlooking the fact that the command to put wizards to death is not in Deuteronomy but in Leviticus 20:27, additional proof that it was not the Book of Deuteronomy alone, nor a portion of it, that was found in the temple by Hilkiah, it was the entire law of Moses. Note the last phrase of 2 Kings 23:25, "according to all the law of Moses."

"That he might confirm the words of the law" (2 Kings 23:24). The marginal note gives "perform" instead of "confirm" here. (See comments on 2 Kings 23:3, above.) The RSV translates the word "establish." What is stated is that Josiah was doing all of those reforms according to the commandments of God in the Books of Moses. Josiah was the last chance Israel had, because all of his four successors - "Jehoahaz, Jehoiakim, Jehoiakin and Zedekiah were, one and all, wicked princes."[25]
Jehoahaz is the same king as Shallum (Jeremiah 22:10ff.)

Verse 26
GOD'S PUNISHMENT OF THE CHOSEN PEOPLE NOT AVERTED
"Notwithstanding, Jehovah turned not from his great wrath, wherewith his anger was kindled against Judah, because of all the provocations wherewith Manasseh had provoked him. And Jehovah said, I will remove Judah also out of my sight, as I have removed Israel, and I will cast off this city which I have chosen, even Jerusalem, and the house of which the Lord said, My name shall be there."
In the reign of Manasseh Judah had gone past the terminal day of the grace of God, the point of no return. It must have come as a definite shock to the devout souls in Judah that the extensive reforms of Josiah had, in no sense, averted the dreadful punishment which the nation so richly deserved. The people had not in their hearts accepted Josiah's reforms. Not even Josiah's wicked sons honored them, and, in the general sense, no one else did so. Judah had become just as fundamentally wicked as Northern Israel ever was, and the eternal justice of God demanded the same punishment for Judah that had been executed upon Israel, namely, destruction, defeat, deportation and removal from the land that God had given to their fathers.

The snide critical comment that, "The Deuteronomic compiler blamed Manasseh for the disaster (that overcame Judah),"[26] is incorrect. Although Manasseh alone is mentioned in this passage, it was merely because he was the most recent and most flagrant violator of the sacred covenant. Hosea spelled out the wickedness of the Chosen People extensively in Hosea 9, a wickedness that reached some kind of a climax in the days of Manasseh, but which, in fact, was an uninterrupted chain of evil reaching all the way back to the wilderness wanderings.

There is another ridiculous position of the advocates of the "D" document myth, namely, their allegation that "the Deuteronomic editor" could not understand why Josiah's reforms did not turn away God's wrath from Judah, a position dearly discernible in Snaith's remark above. LaSor pointed out the error in that false assumption. "There is little point in supposing that `the editor' could not understand why God's wrath was not turned away by Josiah's reforms, and that he then added 2 Kings 23:26,27, fixing the blame on Manasseh."[27] That mythical "Deuteronomic compiler" must have been the prime dunce of the entire 7th-century B.C. if he could have held any such alleged views. "The great 8th-century prophets had spoken, and Jeremiah and Zephaniah were even then speaking; and if we remove from their prophecies all of the warnings like these here, there would be little left."[28] Dentan also accepted the myth that "The Deuteronomists had supposed that Josiah's reign marked the beginning of a golden age."[29] This, of course, could have been true only if those so-called "`Deuteronomists" had never heard of the writings of any of the major or minor prophets of the O.T. Therefore, the mythical "Deuteronomists" is simply an impossible creation of the imagination of critics.

Verse 28
THE DEATH OF KING JOSIAH
"Now the rest of the acts of Josiah, and all that he did, are they not written in the book of the chronicles of the kings of Judah? In his days Pharaoh-necoh king of Egypt went up against the king of Assyria to the river Euphrates: and king Josiah went against him; and Pharaoh-necoh slew him, when he had seen him. And his servants carried him in a chariot dead from Megiddo, and brought him to Jerusalem, and buried him in his own sepulchre. And the people of the land took Jehoahaz the son of Josiah, and anointed him, and made him king in his father's stead."
The complex and troubled history of this particular period is an extensive study. The Assyrian empire was in a state of collapse. Nineveh had fallen in 612 B.C., and Pharaoh-necoh was ambitious to succeed Assyria as the world ruler. It is not exactly clear why Josiah felt it necessary to challenge the king of Egypt, but he did, losing his life as a result. Yes, God had promised through Huldah that Josiah would die in peace, but it is sinful to allege the fact of his being killed in battle as "a contradiction."

(1) The "in peace" of God's promise may have referred to the fact that Jerusalem would not be under attack at the time of his death.

(2) All of God's promises are conditional (Jeremiah 18:7-10), and it is simply astounding how many learned men apparently remain ignorant of this simple truth. In the light of it, Josiah's engagement of the king of Egypt in battle might have been contrary to God's will, nullifying the promise altogether.

See 2 Chronicles 35 for other details of Josiah's death.

"Pharaoh-necoh went up against the king of Assyria" (2 Kings 23:29). "That king of Assyria was Nabopolassar the father of Nebuchadnezzar. His proper title was `King of Babylon'";[30] a fact that became crystal clear following the battle of Charchemish (605 B.C.). "This pharaoh was Pharaoh-Necoh II, the second pharaoh of the twenty-sixth dynasty."[31]
The death of Josiah brings us very near the end of the story of the Kings of Judah. Three of Josiah's sons succeeded him. Jehoahaz (Shallum) for a brief period of about three months, Eliakim (Jehoaikim) who reigned for eleven years in Jerusalem, Jehoichin (Coniah) who reigned three months, and Zedekiah who reigned eleven years. Brief mention of the first two of these kings is made here, but the author of kings moved very rapidly to the fall of Jerusalem.

The prophet Jeremiah has written a great deal about these terminal kings of Judah in Jeremiah 20-39 on which we have written more than two hundred pages of comments (pp. 225-436 of Vol. 2 in my commentaries on the major prophets). For additional information about these kings, the reader is referred to that volume. From the times of Josiah, Judah was no longer an independent nation, being a vassal either of Egypt or of Babylon.

Verse 31
THE THREE MONTHS' REIGN OF JEHOAHAZ
"Jehoahaz was twenty and three years old when he began to reign; and he reigned three months in Jerusalem: and his mother's name was Hamutal the daughter of Jeremiah of Libnah. And he did that which was evil in the sight of Jehovah, according to all that his fathers had done. And Pharaoh-necoh put him in bonds at Riblah in the land of Hamath, that he might not reign in Jerusalem; and he put the land to a tribute of a hundred talents of silver, and a talent of gold. And Pharaoh-necoh made Eliakim the son of Josiah king in the room of Josiah his father, and changed his name to Jehoiakim: but he took Jehoahaz away; and he came to Egypt and died there. And Jehoiakim gave the silver and the gold to Pharaoh; but he taxed the land to give the money according to the commandment of Pharaoh: he exacted the silver and the gold of the people of the land, of everyone according to his taxation, to give it unto Pharaoh-necoh."
"Jehoahaz was twenty and three years old when he began to reign" (2 Kings 23:31). "Only three months later when Jehoahaz's brother Eliakim (Jehoiakim) succeeded him, Eliakim was twenty-five years old; so Jehoahaz (Shallum) was the younger brother. The reason why he was made king before his brother might have been due to the fact, as supposed by Hammond, that, "Eliakim had been captured upon the occasion of Josiah's death, and that he was still in the possession of Pharaoh-necoh."[32] The fact of Pharaoh's being able to depose Shallum and put his brother Eliakim on the throne supports that assumption.

"His mother's name was Hamutal the daughter of Jeremiah of Libnah" (2 Kings 23:31). The Jeremiah here was not the prophet, because the prophet Jeremiah was from Anathoth (Jeremiah 1:1).

Ezekiel wrote an elegy concerning both of these kings (Ezekiel 10:1-8). The wickedness of both of them is recorded here in terminology that means they were gross idolaters contrary to all that their father had believed.

"Pharaoh-necoh made Eliakim king in the room of Josiah his father" (2 Kings 23:34). This shows that Pharaoh-necoh did not recognize the three month rule of Jehoahaz at all. Keil's opinion is doubtless correct that, "When Pharaoh heard that they had made Jehoahaz king, he at once sent a detachment of soldiers to Jerusalem and deposed him and placed Eliakim on the throne as his puppet."[33] This would appear to be verified by the declaration in 2 Chronicles 36:3 that "Pharaoh deposed him at Jerusalem."

Verse 36
A BRIEF SUMMARY OF THE REIGN OF JEHOIAKIM
"Jehoiakim was twenty and five years old when he began to reign; and he reigned eleven years in Jerusalem: and his mother's name was Zebidah the daughter of Pedajah of Rumah. And he did that which was evil in the sight of Jehovah."
Jehoiakim was an exceedingly covetous oppressor of the Lord's people. His reign was marked by the shedding of innocent blood, the oppression of his subjects with forced labor, and all kinds of injustices. Jeremiah has a report of the conduct of this evil ruler (Jeremiah 22:13-17), and we have commented on this under those references.

He executed the prophet Urijah for prophesying the destruction of Jerusalem (Jeremiah 26:20-23). He was an idolater, referred to by Josephus as, "An unjust man, and an evil-doer, neither pious in his relations toward God, nor equitable in his dealings with his fellowmen."[34]
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Verse 1

THE BEGINNING OF THE SEVENTY YEARS OF CAPTIVITY
"In his days Nebuchadnezzar king of Babylon came up, and Jehoiakim became his servant three years: then he turned and rebelled against him. And Jehovah sent against him bands of Chaldeans, and bands of the Syrians, and bands of the Moabites, and bands of the children of Ammon, and sent them against Judah to destroy it, according to the word of Jehovah, which he spake by his servants the prophets. Surely at the commandment of Jehovah came this upon Judah, to remove them out of his sight, for the sins of Manasseh, according to all that he did, and also for the innocent blood that he shed; for he filled Jerusalem with innocent blood: and Jehovah would not pardon. Now the rest of the acts of Jehoiakim, and all that he did, are they not written in the book of the chronicles of the kings of Judah? So Jehoiakim slept with his fathers; and Jehoiakin his son reigned in his stead. And the king of Egypt came not again any more out of his land; for the king of Babylon had taken, from the brook of Egypt unto the river Euphrates, all that pertained to the king of Egypt."
Right here in 2 Kings 24:1 is the beginning of the seventy years of captivity for the children of Israel, as Jeremiah had prophesied:

"And this whole land (Palestine) shall be a desolation and an astonishment; and these nations shall serve the king of Babylon seventy years." (Jeremiah 25:11).

It should be noted that the `seventy years' of Jeremiah's prophecy should be applied to the sovereignty of the king of Babylon and not uniquely to the actual period that the people of God would be in captivity, although that too was approximately seventy years.

"In his days Nebuchadnezzar ... came up" (2 Kings 24:1). This is a reference to the days of Jehoiakim.

"And he became his servant" (2 Kings 24:1). From this day, Judah was no longer an independent nation. The exact date when Jehoiakim became the servant of Nebuchadnezzar is not exactly clear. Josephus thought that it was in the years 603-601 B.C., but we agree with LaSor that it was, "Soon after Pharaoh-necoh withdrew to Egypt in 608 B.C.,"[1] which would have been very near the year 606 B.C., the year prior to the battle of Carchemish. This would mean that Jehoiakim's revolt would have been in the year 605.

We have written extensive comments on all of these events in Jeremiah 20-39. Helpful facts that help in understanding the complicated history of this period include the following:

(1) There are four separate Biblical accounts of the fall of Jerusalem (1) Jeremiah 39; (2) Jeremiah 52; (2) 2 Kings 24, and (4) 2 Chronicles 36. Additionally, there is the account of it in the works of Flavius Josephus. There are variations in these reports, of course; and the exploration of these differences is an absolutely worthless endeavor! (See my full comment on this in Vol. 2 (Jeremiah) of the major prophets, p. 429.)

(2) There were no less than three deportations of the Israelites from, Jerusalem and Judah. "These were in 597 B.C., 587 B.C. and 582 B.C."[2] Cawley, however, gave the dates as 597 B.C., 586 B.C., and 581 B.C. respectively.[3] Daniel and his friends were among the first deportees; Ezekiel was in the second group; and the conceited residue of Judah which still remained in Jerusalem, who supposed that they alone were the terminal heirs of all the promises to the patriarchs, were removed in the last one.

Scholars disagree about the exact date when the bands of Chaldeans, Moabites, Ammonites, and Syrians raided Jerusalem and Judah. Some think it was in the interval when Nebuchadnezzar returned to Babylon to receive the throne after his father died, and others place it somewhat later. "During the interval (whenever it was), Nebuchadnezzar sent raiding bands to harass Jerusalem (2 Kings 24:2) as a judgment from Jehovah."[4]
"And Jehovah sent against him bands of the Chaldeans ..." (2 Kings 24: 2). Of course, it was the king of Babylon who commanded those raiding bands; "But after the Lord had given Judah into the hands of the Chaldeans as a punishment of their apostasy, all revolt against them was rebellion against the Lord."[5]
"And Jehovah would not pardon" (2 Kings 24:4). Jeremiah 15:1ff explains why this was true. "It was because the measure of their sins was full, and in justice God had no choice except to punish them. Even if the greatest intercessors such as Moses and Samuel had come before the Lord (pleading for Judah), it would have done no good."[6]
"So Jehoiakim slept with his fathers; and Jehoiakin his son reigned in his stead" (2 Kings 24:6). "This does not contradict Jeremiah's prophecy (Jeremiah 22:19) that Jehoiakim would receive the burial of an ass, carried off and cast away beyond the gates of Jerusalem."[7] (See our comment on this under that reference in Jeremiah.) LaSor explained what probably happened. "Jehoiakim had revolted again; and 2 Chronicles 36:6 states that, `Nebuchadnezzar bound him with fetters to take him to Babylon,' but he had been wounded and died on the way; and his body was cast away."[8]
Jeremiah gave another prophecy regarding Jehoiakim that, "He shall have none to sit upon the throne of David" (Jeremiah 36:30). Yes, our text says that, "His son Jehoiakin reigned in his stead," but it was no longer "the throne of David," nor had it been since Nebuchadnezzar had become Lord of the entire world of that era. Also, as Keil stated in this connection, "Even though Jeconiah ascended the throne, his brief three-months reign, quickly followed by his capture and removal to Babylon, was quite properly described by the prophet as not sitting upon the throne of David."[9]
"The king of Babylon had taken ... all that pertained to the king of Egypt" (2 Kings 24:7). At this point in history, Nebuchadnezzar was supreme from the border of Egypt to the Euphrates, and for seventy years Judah would lie under the heel of the Chaldeans. In no real sense did the `throne of David' actually exist during this period, nor would it ever on earth exist any more. God had completely and forever removed the "sinful kingdom" (Amos 9:8) out of his sight.

THE THREE-MONTH REIGN OF KING JEHOIAKIN
This king was also known as Jeconiah (or Coniah). See Matthew 1:11 and Jeremiah 22:24. He was just as wicked as any of his fathers.

Verse 8
"Jehoiakin was eighteen years old when he began to reign; and he reigned in Jerusalem three months: and his mother's name was Nehushta the daughter of Elnathan of Jerusalem. And he did that which was evil in the sight of Jehovah, according to all that his father had done."
It is amazing that so short a reign could have been marked by so much evil. Ezekiel described him as ... a young lion who devoured men and also that he knew, ravished, the widows of those whom he murdered (Ezekiel 19:5-7). Keil commented that, "Jehoiakin did not confine his deeds of violence to individuals, but extended them to all who were left behind by his murders, viz., their families and possessions. Also, nothing is affirmed in Jeremiah 22:24,28 respecting his character that is at variance with this."[10] There must have been a sigh of relief in Judah when Nebuchadnezzar came up and carried him off to Babylon.

Verse 10
THE FALL OF JERUSALEM AND THE FIRST DEPORTATION
"At that time the servants of Nebuchadnezzar king of Babylon came up to Jerusalem, and the city was besieged. And Nebuchadnezzar king of Babylon came unto the city, while his servants were besieging it; and Jehoiakin the king of Judah went out to the king of Babylon, he, and his mother, and his servants; and his princes, and his officers; and the king of Babylon took him in the eighth year of his reign. And he carried out thence all the treasures of the house of Jehovah, and the treasures of the king's house, and cut in pieces all the vessels of gold, which Solomon king of Israel had made in the temple of Jehovah, as Jehovah had said. And he carried away all Jerusalem, and all the princes, and all the mighty men of valor, even ten thousand captives, and all the craftsmen and the smiths; none remained, save the poorest sort of the people of the land. And he carried away Jehoiakin to Babylon; and the king's mother, and the king's wives,, and his officers, and the chief men of the land, carried he into captivity from Jerusalem to Babylon. And all the men of might, even seven thousand, and the craftsmen and the smiths a thousand, all of them strong and apt for war, even them the king of Babylon brought captive to Babylon. And the king of Babylon made Mattaniah, Jehoiakin's father's brother, king in his stead, and changed his name to Zedekiah."
These tragic words describe the fall of Jerusalem and the deportation of the cream of its population to Babylon. Daniel and his companions were among the princes carried away. These, in all probability, were emasculated and made eunuchs in the pagan establishment at Babylon. The Book of Daniel relates the fortunes of some of those princes. Significantly, God blessed Daniel with great preferment and power in Nebuchadnezzar's capital.

"In the eighth year of his reign" (2 Kings 24:12). "The eighth year of Nebuchadnezzar's reign was 597 B.C. The siege extended from December (Chislev) 598 B.C. to March (Adar) of 597 B.C., according to Babylonian records."[11]
"And Jehoiakin the king of Judah went out to the king of Babylon" (2 Kings 24:12). Evidently, Jehoiakin believed that by such submission to Nebuchadnezzar he might retain his throne as a vassal of Babylon. Of course, that is what took place earlier at the first conquest of Jerusalem, with the result that Jehoiakim retained his throne as a vassal, but on this occasion, "Nebuchadnezzar showed Jehoiakin no favor at all, treated him as a rebel, and carried him and all the nobility of Jerusalem into captivity in Babylon."[12]
A significant element in this chapter was the plundering and looting of Solomon's temple. "Nebuchadnezzar spoiled Solomon's temple three times: (1) He took some of the treasures away when Jehoiakim was king, placing the golden vessels in the temple of his god in Babylon (Daniel 1:2). These were the vessels profaned by Belshazzar (Daniel 5:2). (2) He continued the destruction by taking many other treasures, breaking and cutting them into pieces when he came up against Jeconiah (as in this chapter). (3) He thoroughly looted and destroyed the temple, even cutting up the brass and all other metal objects of value when the city fell a third time at the end of the reign of Zedekiah (2 Kings 25:13-16)."[13]
"And the king of Babylon made Mattaniah ... king in his stead, and changed his name to Zedekiah" (2 Kings 24:17). Zedekiah, of course, was another wicked son of Josiah; and Nebuchadnezzar's placing him on the throne of Judah should be understood as a full and complete submission of Zedekiah to the will of the king of Babylon. He had evidently sworn with a most solemn oath absolute and continual fealty to the king of Babylon, even invoking the name of Jehovah in that solemn oath. The change of his name to Zedekiah was an essential element in the whole procedure. The meaning of this was that Zedekiah's ultimate rebellion against Babylon was also interpreted by the prophet Jeremiah as rebellion against Jehovah.

This matter is discussed at length at Jeremiah 31.

Verse 18
A SUMMARY OF ZEDEKIAH'S EVIL REIGN
"And Zedekiah was twenty and one years old when he began to reign; and he reigned eleven years in Jerusalem: and his mother's name was Hamutal the daughter of Jeremiah of Libnah. And he did that which was evil in the sight of Jehovah, according to all that Jehoiakim had done. For through the anger of Jehovah did it come to pass in Jerusalem and Judah, until he had cast them out from his presence."
Jeconiah was the last king of Israel and was so recognized by the Jews, because Zedekiah was merely a faithless puppet of Nebuchadnezzar; and with his foolish rebellion, Jerusalem fell a third time.

"Until he had cast them out from his presence" (2 Kings 24:20). There is no tragedy in history quite as pathetic as that of the Jewish kingdom with its reprobate Davidic dynasty. Here again, as repeatedly in the sacred text, it is stated that God could no longer bear the sight of them and that he cast them out of his sight. Yet, racial Israel never desired anything either in heaven or upon earth quite as fervently and passionately as they desired the restoration of that godless "sinful kingdom." They even maneuvered the crucifixion of the Son of God himself when they discovered that Jesus Christ did not have the slightest intention of restoring any such kingdom!

Zedekiah violated his oath of allegiance to Nebuchadnezzar, and when Nebuchadnezzar came up once more to destroy Jerusalem, Zedekiah asked Jeremiah to pray for the city, evidently expecting another such deliverance as that which had come in the days of Hezekiah, but God, on the other hand, declared that he would fight against Zedekiah and the city and destroy them. That tragedy, recorded in the next chapter, concludes the Book of 2Kings.

25 Chapter 25 

Verse 1
JUDAH'S LAST KING AND THE END OF THE JEWISH KINGDOM
This chapter records the tragic eleven-year reign of Zedekiah, his rebellion against Nebuchadnezzar, the Babylonian destruction of Jerusalem and another deportation of the people. There are also a couple of paragraphs dealing with the governorship of Gedaliah and amazing favors conferred upon Jeconiah by the king of Babylon.

ZEDEKIAH'S FOOLISH REBELLION AND THE SIEGE OF JERUSALEM
"And Zedekiah rebelled against the king of Babylon. And it came to pass in the ninth year of his reign, in the tenth month, in the tenth day of the month, that Nebuchadnezzar king of Babylon came, he and all his army, against Jerusalem, and encamped against it; and they built forts against it round about. So the city was besieged unto the eleventh year of king Zedekiah. On the ninth day of the fourth month the famine was sore in the city, so that there was no bread for the people of the land."
"Zedekiah rebelled against the king of Babylon" (2 Kings 25:1). This rebellion was against the prophecies and warnings of God's great prophets Ezekiel and Jeremiah, who had specifically warned Zedekiah that God had delivered apostate Israel into the hands of Babylon and that the people would serve the king of Babylon for seventy years (Jeremiah 25:11-12). Furthermore, Zedekiah had sworn with a solemn oath invoking the name of Jehovah that he would be faithful to his overlord the king of Babylon.

Why then, did he rebel? (1) He did NOT believe what the prophets of God had prophesied. (2) He was influenced by a conceited group of personal advisers who followed the false prophet Hananiah who prophesied that, "Within two years God would break the yoke of the king of Babylon, that Jeconiah would be restored to the throne of David, and that all the stolen vessels of the temple would be returned, signifying the complete independence of Judah from Babylon" (Jeremiah 28:1-4). "We can only imagine the wild enthusiasm with which the foolish people greeted such bold predictions."[1]
(3) Zedekiah was also, in all probability, seduced by the rampant paganism supported and advocated by the priesthood itself, a paganism which had thoroughly replaced the worship of Jehovah in the Temple of Solomon. Farrar, commenting on Ezekiel 8 and its description of all those abominations, pointed out that the priesthood themselves: (1) were burning incense to beasts; (2) worshipping the sun with their backs turned to the altar of Jehovah; and (3) offering incense and sacrifices to the pagan gods of Assyria, Egypt, Syria and Babylon; and also that the daughters of Zion were weeping for Tammuz or Adonis as devotees of Ishtar the evil goddess of Assyria, and that all of this was going on in Solomon's temple itself. "The king and the priests alike permitted, ignored and even connived at all this, participating in it themselves."[2]
Most of the commentaries we have consulted have ameliorated to some extent the guilt of Zedekiah, but we do not agree with this. They speak of his weakness and the power of the Egyptian party who seduced him, and describe him as timid, undecided and confused. Very well, but he was also an unbeliever, wicked, untruthful, a false swearer and a thankless rebel against the ruler who had made him a king. It was the will of God that Jerusalem and Judah should have been destroyed, a fact well known to Zedekiah, but his ambition led him to thoughts of independence and rebellion. However, at that point in the apostasy of Israel, "It was no longer a question of their independence, but only of the choice of servitudes. Judah was like a silly and trembling sheep between two huge beasts of prey."[3]
It seems to this writer that Josephus properly understood the evil nature of Zedekiah. He wrote that, "His friends perverted him,"[4] not that they deceived him.

Perhaps the crucial mistake of Zedekiah was his foolish conclusion that God's two great prophets Ezekiel and Jeremiah had contradicted each other. Jeremiah (Jeremiah 34:8) declared that Zedekiah would see the king of Babylon and be carried there as a captive, but Ezekiel prophesied in God's name saying that, "God would take Zedekiah to Babylon in the land of the Chaldeans, but that he should never see the place, even though he would die there" (Ezekiel 12:13). Despite the unbelief of Zedekiah, "These predictions were exactly fulfilled. Zedekiah saw the king of Babylon, not in Babylon, but at Riblah. There, at the king's command, his sons were slain before his eyes. Then Zedekiah was blinded, bound in fetters and carried to Babylon where he died."[5]
The nearly incredible factor in this disaster was the trust that Zedekiah and his court were willing to place in Egypt! "It seems that Isaiah's doom of blindness upon Israel (Isaiah 6:9-10) had a political as well as a religious fulfillment."[6]
"In the ninth year ... tenth month ... tenth day" (2 Kings 25:1). "This was the Jewish month Tebet (December/January) of 588 B.C."[7] "The exact day was January 15th."[8]
The siege described here brought unspeakable sorrow and sufferings to God's people. "These are best understood from the Lamentations of Jeremiah, written probably immediately after the capture and looting of the city."[9] Unger spoke of the "pitiless rage" of the Babylonian army and of the pestilence, famine, and even cannibalism that followed."[10]
"The ninth day ... the fourth month" (2 Kings 25:3). "This was the Jewish month of June/July (Tammuz)."[11] "This was July 19,586 B.C." This first breach of the city walls led to the flight of Zedekiah and his army, but the Chaldeans overtook them and captured them on the plains of Jericho.

Verse 4
THE SIEGE ENDED; AND ZEDEKIAH WAS CAPTURED AND TAKEN TO RIBLAH
"Then a breach was made in the city, and all the men of war fled by night by the way of the gate between the two walls, which was by the king's garden (now the Chaldeans were against the city round about); and the king went by the way of the Arabah. But the army of the Chaldeans pursued after the king, and overtook him in the plains of Jericho; and all his army was scattered from him. Then they took the king, and carried him up unto the king of Babylon to Riblah; and they gave judgment upon him. And they slew the sons of Zedekiah before his eyes, and put out the eyes of Zedekiah, and bound him with fetters, and carried him to Babylon."
Verse 8
THE DESTRUCTION OF JERUSALEM AND THE TEMPLE
"Now in the fifth month on the seventh day of the month, which was the 19th year of king Nebuchadnezzar, king of Babylon, came Nebuzaradan the captain of the guard, a servant of the king of Babylon, unto Jerusalem. And he burnt the house of Jehovah, and the king's house; and all the houses of Jerusalem, even every great house, burnt he with fire. And all the army of the Chaldeans, that were with the captain of the guard, brake down the walls of Jerusalem round about. And the residue of the people that were left in the city, and those that fell away, that fell to the king of Babylon, and the residue of the multitude, did Nebuzaradan the captain of the guard carry away captive. But the captain of the guard left of the poorest of the land to be vinedressers and husbandmen."
"The fifth month ... the seventh day of the month" (2 Kings 25:8). "This was the Jewish month of Abh[12] (July/August) 586 B.C., corresponding to our August 15th.[13] A month had elapsed after the flight of Zedekiah from the city; and, "During this time the princes of the Chaldeans had probably gone to Riblah to consult with Nebuchadnezzar (at his military headquarters there) regarding the fate of Jerusalem; they returned with orders to burn it and utterly destroy it, to destroy all of its important buildings and to loot everything of value."[14]; Lamentations 5:11-12 gives a summary of what happened.

"Nebuzaradan the captain of the guard" (2 Kings 25:11). "Archeological discoveries reveal that this character was the Babylonian Nabuzeridinna, `the chief baker,' a title that had come to have no functional significance whatever."[15] He was one of the great generals in command of the armies of Babylon.

Verse 13
THE LOOTING AND DESTRUCTION OF SOLOMON'S TEMPLE
"And the pillars of brass that were in the house of Jehovah, and the bases of the brazen sea that were in the house of Jehovah, did the Chaldeans break in pieces, and carried the brass of them to Babylon. And the pots, and the shovels, and the snuffers, and the spoons, and all the vessels of brass wherewith they ministered, took they away. And the fire-pans, and the basins, that which was of gold, in gold, and that which was of silver, in silver, the captain of the guard took away. The two pillars, the one sea, and the bases, which Solomon had made for the house of Jehovah, the brass of all these vessels was without weight. The height of the one pillar was eighteen cubits, and a capital of brass was upon it; and the height of the capital was three cubits, with network and pomegranates upon the capital round about, all of brass: and like unto these had the second pillar with network."
The pillars mentioned here were the Jachin and Boaz which adorned the entrance to the Temple of Solomon. They were of immense weight, being composed of brass elaborately forged and cast by Solomon's friend Hiram of Tyre. In a word, what is described here is the wiping off the face of the earth of the very last vestiges of the glory of Solomon. His reign was throughout an inglorious disaster; but the Jews had fallen in love with it. In the actions recorded here God destroyed their idol.

The totality of the destruction wrought upon Jerusalem was phenomenal. Unger has this: "Excavations at Jerusalem and Palestine show how thorough was the destruction wrought by the Chaldean invasion. Not a trace of Solomon's temple, nor of the houses of the Davidic kings has remained. Diggings at Azeka, Beth-Shemesh and Lachish furnish mute evidence of the terrific destruction."[16]
Also the extent of the depopulation of Judah was probably much more extensive that some believe. The Lord had promised to make Jerusalem "a desolation," and that is certainly what it became.

"That which was of gold, in gold, that which was of silver, in silver" (2 Kings 25:15). This means that the vessels made of precious metals were melted down and converted to metal bars.

Verse 18
JUDGMENT OF ZEDEKIAH'S COURT AT RIBLAH
"And the captain of the guard took Serajah the chief priest, and Zephaniah the second priest, and the three keepers of the threshold: and out of the city he took an officer that was set over the men of war; and five men of them that saw the king's face, who were found in the city; and the scribe, the captain of the host, who mustered the people of the land; and threescore men of the people of the land, that were found in the city. And Nebuzaradan took them, and brought them to the king of Babylon to Riblah. And the king of Babylon smote them, and put them to death at Riblah in the land of Hamath. So Judah was carried away captive out of his land."
According to the standards of justice in those days, the officials mentioned here, who included the friends and advisers who had persuaded Zedekiah to rebel against Babylon, certainly deserved the punishment they received.

"These officials were men of authority, the High Priest and his deputy, the equivalent of Secretary of Defense, the commandant of the city and five members of the King's Privy Council, and sixty other prominent and powerful men in the city."[17]
"Compared with the many occasions in which Persian or Assyrian conquerors put to death hundreds, or even thousands of a revolted town, the executions recorded here must be regarded as moderate, or even merciful in their vengeance."[18] It was perhaps due to the great influence of Daniel that the Hebrew captives received much favorable treatment. Also, it could have been that same influence that led Nebuchadnezzar to take a full twenty years actually to liquidate and destroy Jerusalem and Judea. In fact, it appears that Nebuchadnezzar would never really have made the city a desolation except for the repeated rebellions of the Jews.

"Nebuchadnezzar took twenty years to destroy Jerusalem, but he could have done it at first if he had wanted to. Perhaps Daniel may have had a restraining influence upon him."[19] 

Among the captives carried away was the prophet Jeremiah, but Nebuchadnezzar ordered that he should be privileged and not restrained in any manner (Jeremiah 39:10-12).

"Nebuzaradan took them to the king of Babylon to Riblah" (2 Kings 25:20). "Riblah was located on the Orontes river, where for several years Nebuchadnezzar had his headquarters."[20]
"So Judah was carried away out of his land" (2 Kings 25:21). "Zedekiah was the last king who occupied the throne of the House of David. He called himself The Righteousness of God, but all that he did gave the lie to a name like that, and he vacated the throne until He should come who was truly The Righteousness of God, even the Lord Jesus Christ."[21]
In Jeremiah 41, we learn that a number of Jews, after the murder of Gedaliah, went to Egypt, but many of the captives were taken to Babylon in Mesopotamia. "How strange it was that some fifteen hundred years after Abraham had left Ur of the Chaldees to go to Palestine, some of his descendants were at this time returning to that land, not as free men, but as captives."[22]
Montgomery appeared to believe that "the number of captives carried away might not have been very large, based upon figures given in Jeremiah.[23] However, Jeremiah apparently gave only the number of the men, after the Jewish custom, and the actual number would have been much higher including women and children. Besides that, LaSor, quoting Albright, observed that, "The virtual depopulation of Judaea has been confirmed by archeological research."[24]
Verse 22
GEDALIAH WAS MADE GOVERNOR OF JUDEA
"And as for the people that were left in the land of Judah, whom Nebuchadnezzar king of Babylon had left, even over them he made Gedaliah the son of Ahikam, the son of Shaphan, governor. Now when all the captains of the forces, they and their men, heard that the king of Babylon had made Gedaliah governor, they came to Gedaliah to Mizpah, even Ishmael the son of Nethaniah, and Johanan the son of Kareah, and Serajah the son of Tanhumeth the Netophathite, and Jaazaniah the son of Maaeathite, they and their men. And Gedaliah sware to them and their men, and said unto them, Fear not because of the servants of the Chaldeans: dwell in the land, and serve the king of Babylon, and it shall be well with you. But it came to pass in the seventh month, that Ishmael the son of Nethaniah, the son of Elishama of the seed royal, came, and ten men with him, and smote Gedaliah so that he died, and the Jews and the Chaldeans that were with him at Mizpah. And all the people, both small and great, and the captains of the forces, arose, and came to Egypt; for they were afraid of the Chaldeans."
"Gedaliah the son of Ahikam the son of Shaphan" (2 Kings 25:22). "Gedaliah means `Yahweh is great'; he was a grandson of Shaphan, head of a prominent family in Judah. They had supported the reforms of Josiah and were friendly and helpful to Jeremiah (Jeremiah 26:24)."[25] We might even suppose that Jeremiah could have mentioned Gedaliah favorably to Nebuchadnezzar which would help explain Nebuchadnezzar's appointment of him.

The full story of the shameful treachery of Ishmael and his murder of Gedaliah is found in Jeremiah 40-44, and reference is made to our extensive comments in those chapters.

"The captains of the forces, they and their men" (2 Kings 25:23). These were components of Zedekiah's army which had deserted him on the plains of Jericho and left him to the tender mercies of Nebuchadnezzar!

Gedaliah was a man of honor and good sense, and Ishmael's treacherous murder of this good man was probably due to two things: (1) his jealousy that Gedaliah had been appointed governor instead of himself, a member of the seed royal, and (2) the ambition of the king of the Ammonites who, for his own selfish reasons, wished to destroy Gedaliah. Gedaliah had been warned of Ishmael's enmity but unwisely refused to believe the warning.

"Gedaliah died ... and the Jews and the Chaldeans that were with him at Mizpah" (2 Kings 25:25). The use of the word "Jews" in this verse prompted the following from Honeycutt: "Technically, one should limit the word `Hebrew' to the pre-conquest period, `Israel' to the period of the conquest and the monarchy, and the word `Jew' to the post-exilic period."[26]
Verse 27
THE PREFERENTIAL TREATMENT OF JEHOIACHIN BY EVIL-MERODACH
"And it came to pass in the seven and thirtieth year of the captivity of Jehoiachin king of Judah, in the twelfth month, on the seven and twentieth day of the month, that Evil-merodach king of Babylon, in the year that he began to reign, did lift up the head of Jehoiachin king of Judah out of prison; and he spake kindly to him, and set his throne above the thrones of the kings that were with him in Babylon, and changed his prison garments. And Jehoiachin did eat bread before him continually all the days of his life: and for his allowance, there was a continual allowance given him of the king, every day a portion, all the days of his life."
There is surely a mystery in this. Why should Evil-merodach have done such a thing? What a change for a man who had spent the previous 37 years in prison! One explanation is that the new king of Babylon, Evil-merodach, desired to make an ostentatious display of his power, and at meal-times he had before him the numerous kings who had been defeated by Babylon seated on `thrones' (substantially below that of Evil-merodach, of course), but this does not explain why Jehoiachin's throne should have enjoyed some preeminence above that of the other captive kings.

Certainly the sacred writer considered the episode as important, hence, its inclusion here.

Keil has this comment: "This event was intended as a comforting sign to the whole of the captive people, that the Lord would one day put an end to their banishment, if they would acknowledge that their captivity was a well-deserved punishment for their sins, that because of those sins they had been driven away from the face of the Lord, and that God would again bless them if they would turn again to Him with all their heart."[27]
It is of interest that Dentan spoke of Jehoiachin and commented that, "According to Matthew 1:12, Jesus Christ was descended from this very Jehoiachin."[28] This writer can sympathize with a mistake like that, because he himself made the same mistake in his commentary on Matthew, where he made mention that Bathsheba also was among the ancestors of Jesus. Not so! The genealogy of Christ in Matthew is actually that of his foster father Joseph, given for the purpose of revealing Christ as the heir to the throne of David. Christ's title to the throne indeed came through Bathsheba, Jeconiah and Joseph, but he was the descendant of David, NOT through Solomon, but through Nathan, according to the genealogy in Luke 3:23ff.

